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Adam, and Eve 
 

He [Adam, pre-Fall] was to rule with the heavenly quality of the second principle over the earthly 
quality. … No heat nor frost, no sickness nor mishap, nor any fear, was to touch him or terrify him. His 
body could pass through earth and stones without any breaking of them or itself. 

"Incarnation of Christ", Part I, chapter 2 para.13  
  
 

Afterlife, earthly life's effects on 
  
Here in this life he must stick between the door and the hinges, between the kingdom of hell, and the 

kingdom of this world, and the noble image must suffer much wrong, and be wounded, for he has not only 
enemies outwardly, but also in himself; he bears the bestial and also the hellish image of wrath in him, so 
long as this house of flesh endures. Therefore that causes strife and division against himself and also 
without him, against the wickedness of the world, which the devil mightily presses against him, and tempts 
him on every side, misleads, and distorts him everywhere, and his own household in his body are his worst 
enemies; therefore the children of God are bearers of the cross in his world, in this evil earthly image. 

Now behold, thou child of man, seeing you are an eternal spirit, you have this to expect after the 
breaking (or deceasing) of your body; you will be either an angel of God in paradise, or a hellish ugly 
diabolical worm, beast, or dragon; all according as you have been inclined (or given to) here in this life; 
that image which you have borne here in your mind, with that you shall appear; for there can no other 
image go forth out of your body at the breaking of it; but even that which you have borne here, that shall 
appear in eternity. 

"Three Principles of the Divine Essence", Chapter 16 para.36-7  
  
 

Afterlife, space and time in 
  
And though the bestial body dies, yet nothing is done to the new man, but it then comes forth right out 

of the contrary will and torment house into its native country; there need not any far removing or distance 
of place, whither he supposes to go, that it might be better with him; but God is manifest in him. 

"Epistles of Jacob Boehme", ‘Epistles’ n.25 para.15  
  
Thus we are to understand that the evil and the good angels dwell near each other; and yet there is the 

greatest immense distance between them. For the heaven is in hell; and the hell is in heaven; and yet the 
one is not manifest to the other. And although the devil should go many millions of miles, desiring to enter 
into heaven and to see it, yet he would be still in hell, and not see it. Also the angels see not the darkness, 
for their sight is mere light of divine power; and the devil’s sight is mere darkness of God’s anger. The like 
is also to be understood of the saints, and again of the wicked. 

"Mysterium Magnum", vol.1, Chapter 8 para.28  
 
Ye dear children of God open the eyes of your mind: raise your mind up out of this world into the 

element before God: and the creation shall be rightly shown to you here; and let not the sophisters and 
jugglers befool you, and lead you astray. 

For the paradise, which the souls go into when the body deceases, is in the very place where the body 
deceases: it is also in the earth, it is in all the four elements; not divided but entirely everywhere. 

"Threefold Life of Man", Chapter 5 para.124-25  
  
 

Aims 
  
Beloved mind, if you have a desire to this way, and would attain it, and the noble virgin in the tree of 

pearl, then you must use great earnestness; it must be no lip-labor, or flattery with the lips, and the heart far 
from it. No, you cannot attain it in such a way. You must collect your mind, with all you thoughts and 
reason, wholly together in one will and resolution to desire to turn, and resolve that you will forsake your 
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abominations, and you must set your thoughts on God and goodness with a steadfast confidence in his 
mercy, and then you will obtain it. 

And though the devil says it cannot be now, you are too great a sinner, let not any thing terrify you, he 
is a liar, and makes your mind fearful; he makes as if he was not present, but he is present, and snarls like a 
mad dog; and you may know for certain, that all doubting whatsoever that comes into your mind, is nothing 
else but his suggestions…. 

And when you have but the least thought or inclination towards God and goodness that you would 
desire to enter into true repentance, then truly that thought is not from your own self, but the love of God 
draws you, and invites you; and the noble virgin of God calls you thereby, and you should not neglect it. 

"Three Principles of the Divine Essence", Chapter 24, para.27-28  
  
For every man is free, and is as a god to himself; in this life man may change and alter himself either 

into wrath or into light. Such clothes or garments as a man puts on, transfigure him. And what manner of 
body soever man sows into the earth, such a body also grows up from it, though in another form, clarity and 
brightness, yet all according to the quality of the seed. 

"Aurora", Chapter 18, para.43  
  
Searching is not the best way to find the Mystery in: But to be born in God, is the right way to find it; 

for without that all is Babel. 
All lies in the will and in the earnestness. 

"Forty Questions of the Soul", Question #1, para. 254-55  
  
 

Asceticism 
  
Therefore a man ought not to be so foolish as to torment his whole life in his repentance and 

conversion, and to offer it up in the fire of death, without God’s command; but he must sacrifice only the 
sin [the ram, story of Abraham and Isaac], and self-love of vanity; he must offer up only the ram, and not 
do any violence or mischief to nature; not, strike, whip and beat it; or creep into a corner, and suffer the 
body to starve for hunger. No, he must not, out of his own purpose, give the image of God to death; but the 
ram he must. He merits not anything by plaguing, martyring and torturing himself; for God hath bestowed 
his heart to that end, to redeem us from pain and torment. 

"Mysterium Magnum", vol.2, Chapter 48 para.31  
  
 

Attitude, towards difficulties 
  
But do not wonder at it, or think it strange; for it must be so, in order that you may be tried, refined, and 

purified. In this anguish and distress you will necessarily hunger and cry after deliverance; and by such 
hunger and prayer you will attract grace to you both from within and from without. For thou must grow 
from above and from beneath to be the image of God again. Just as a young plant is agitated by the wind, 
and must stand its ground in heat and cold, drawing strength and virtue to it from above and from beneath 
by that agitation, and must endure many a tempest, and undergo much danger before it can come to be a 
tree, and bring forth fruit. For through that agitation the virtue of the sun moves in the plant, whereby its 
wild properties come to be penetrated and tinctured with the solar virtue, and grow thereby. 

"Signature of All Things", ‘Discourse Between Two Souls’  
  
 

Body, as enemy 
  
The will of sin must die, though it be never so unwilling. Be at enmity therefore with the voluptuous 

earthly flesh; give it not what it would have; let it fast and suffer hunger until its tickling ceases. Account 
the will of the flesh your enemy, and do not what the desire in the flesh wills, and then you shall bring a 
death upon the deathful property. 

‘Of True Resignation’ ch. 3, para.27  
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Body, created by mind 
  
So that now we must be born anew if we will see God. And this is done by the imagination, or faith, for 

faith is an eating of the divine body; and every body grows by eating. 
"Forty Questions of the Soul", Question #7, para.24-5  

  
The Will that goes strongly forward is faith. It frames its own form in the spirit; it also has such power, 

that it can frame another image in the spirit, out of the center of nature; it can give another form to the 
body, according to the outward spirit; for the inward is lord of the outward, the outward must be obedient to 
it: It can change the outward into another image, but not permanent. 

"Forty Questions of the Soul", Question #6, para.10  
  
 

Body, relation to spirit 
  
A spirit is void without a body: whereas there is no understanding without a body: and, moreover, the 

spirit itself does not subsist without a body. For a form in the spirit is a hunger, and a longing desire, of one 
form after another. 

"Threefold Life of Man", Chapter 4 para.5  
  
Therefore Man, who is so noble an image, having his ground in time and eternity, should well consider 

himself, and not run headlong in such blindness, seeking his native country afar off from himself, when it is 
within himself, though covered with the grossness of the elements by their strife, 

Now when the strife of the elements ceases, by the death of the gross body, then the spiritual man will 
be made manifest, whether he be born in and to light, or darkness; which of these two bears the sway, and 
has the dominion in him, the spiritual man has his being in it eternally, whether it be in the foundation of 
God's anger, or in his love. 

For the outward visible man is not now the image of God, it is nothing but an image of the Archaeus, 
that is, a house [or husk] of the spiritual man, in which the spiritual man grows, as gold does in the gross 
stone, and a plant from the wild earth. … 

For we should rightly consider what the spirit of the outward world is; it is a house's husk, and 
instrument of the inward spiritual world which is hidden in it, and works through it, and so brings itself into 
figures and images. 

And thus human reason is but a house of the true understanding of the divine knowledge: none should 
trust so much in his reason and sharp wit, for it is but the constellation of the outward stars, and rather 
seduces him, than leads him to the unity of God. 

Reason must wholly yield itself up to God, that the inward Archaeus may be revealed; and this shall 
work and bring forth a true spiritual understanding ground, uniform with God, in which God's spirit will be 
revealed, and will bring the understanding to God. 

"The Key", ‘Of the Spiritus Mundi, and of the Four Elements’  
  
 

Body, spiritual 
  
For the dead or mortal flesh belongs not to the birth of life, and therefore cannot receive or conceive the 

life of the light as a propriety; but the life of the light in God rises up in the dead or mortal flesh, and 
generates to itself, from or out of the dead or mortal flesh, another heavenly and living body, which knows 
and understands the light. 

For this [physical] body is but a husk, from which the new body grows. … 
Behold the mystery of the earth: as that generates or brings forth, so must you generate or bring forth. 

The earth is not that body which grows or sprouts forth, but it is the mother of that body; as also your flesh 
is not the spirit, but the flesh is the mother of the spirit. 

But now in both of them, viz. in the earth and in thy flesh, there is hidden the light of the clear Deity, 
and it breaks through, and generates to itself a body according to the kind of each body; for man according 
to his body, and for the earth according to its body; for as the mother is, so is the child also. 
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Man's child is the soul, which is generated out of the astral birth from or out of the flesh; and the earth's 
child is the grass, the herbs, the trees, silver, gold, and all mineral ores. 

"Aurora", Chapter 21, para.71-76  
  
It is just such a birth as is in man; the body is even the father of the soul, for the soul is generated out of 

the power of the body, and when the body stands in the anguishing birth or geniture of God, as the stars do, 
and not in the fierce hellish birth, then the soul of man qualifies, mixes or unites with the pure Deity, as a 
member in or of his body. … 

Now when you worship or pray to the holy God in his heaven, then you worship or pray to him in that 
heaven which is in you, and that same God breaks through in your heart with his light; and in his light the 
Holy Ghost breaks through, and generates your soul to be a new body of God [or new divine body] which 
rules and reigns with God in his heaven. 

"Aurora", Chapter 24, para.34,67  
  
Men must not think, that man before his fall had bestial members to propagate with, but heavenly 

members, nor any entrails; for such a stink, and source as man has in his body, does not belong to the holy 
Trinity in paradise, but to the earth. Man was created immortal, and also holy, like the angels; and therefore 
he was pure. 

"Three Principles of the Divine Essence", Chapter 10, para.7  
  
 

Christianity, Christians 
  
All Christian religion wholly consists in this, to learn to know ourselves: whence we are come, and 

what we are; how we are gone forth from the unity into dissension, wickedness, unrighteousness; how we 
have awakened and stirred up these evils in us; and how we may be delivered from them again, and recover 
our original blessedness. 

‘Of Regeneration’ ch. 8, para.180  
  
It is not a very easy thing to become a Christian; it is the most difficult thing in the world. To become a 

real Christian, one must break the power of the selfish will, and this no man can do by his own human 
power. He must render his self-will like dead. He will then live in God and be submerged in the love of 
God; while he still continues to live in the external world. 

‘Incarnation’ iii. 6,4  
  
Lip-labor, and the pratings of the mouth, avail nothing; the same make no Christian. A Christian must 

always be born, regenerated of Christ, else he is no Christian, no outward imputed righteousness or grace 
helps at all. 

"Epistles of Jacob Boehme", ‘Epistles’ n.8 para.12  
  
 

Christianity, criticisms of 
  
And, beloved sir, I give you in all faithfulness, sincerity, and uprightness to understand that we in our 

supposed religion, wherein men do nothing but contend, confute, and revile one another about the letter, 
and the different opinions thence contrived, are as yet in the midst of Babel and that it was never worse 
than now; whereas yet do men boast that they are gone out from Babel and have the true religion. 

"Epistles of Jacob Boehme", ‘Epistles’ n.10 para.13  
  
But the present Christendom is merely titular and verbal – formal, and historical, only sticking to the 

lip-labor and the devout hypocrisy of the mouth; the heart is worse than when they were heathens. 
"Epistles of Jacob Boehme", ‘Epistles’ n.34 para.16  
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Contemplation 
  
Cease from thine own activity, fix thine eye upon one point. … Gather in all thy thoughts and by faith 

press into the Centre. … Be silent before the Lord, sitting alone with Him in thy inmost and most hidden 
cell, thy inward being centrally united in itself, and attending His will in the patience of hope. 

  
If thou desirest to see God's Light in thy Soul, and be divinely illuminated and conducted, this is the 

short way that thou art to take; not to let the Eye of thy Spirit enter into Matter or fill itself with any Thing 
whatever, either in Heaven or Earth, but to let it enter by a naked faith into the Light of the Majesty. 

From 'Dialogues of the Supersensual Life' p. 66  
  
The Scholar said to his Master, How may I come to the super-sensual life, that I may see God and hear 

him speak? 
His Master said, When you can throw yourself for a moment into that where no creature dwells, then 

you will hear what God speaks. 
The Scholar.— Is that near at hand, or far off? 
The Master.— It is in you, and if you can for a while cease from all your thinking and willing, you shall 

hear unspeakable words of God. 
The Scholar.— How can I hear when I stand still from thinking and willing? 
The Master.— When you stand still from the thinking and willing of self, then the eternal hearing, 

seeing, and speaking, will be revealed in you; and so God hears and sees through you. Your own hearing, 
willing and seeing hinders you, that you do not see nor hear God. 

The Scholar.— Wherewithal shall I hear and see God; seeing he is above nature and creature? 
The Master.— When you are quiet or silent, then you are that which God was before nature and 

creature, and whereof he made your nature and creature; then you hear and see with that wherewith God 
saw and heard in you before your own willing, seeing, and hearing began. 

The Scholar.— What hinders or keeps me back that I cannot come to that? 
The Master.— Your own willing, hearing, and seeing; and because you strive against that out of which 

you are come you break yourself off with your own willing from God’s willing, and with your own seeing 
you see in your own willing only, and your willing stops your hearing with your own thinking of earthly 
natural things, and brings you into a ground of essential state, and darkens you with that which you will, so 
that you cannot come to that which is supernatural and super-sensual. 

‘Of the Super-Sensual Life’ para.1-5  
  
When both thy intellect and will are quiet and passive to the expressions of the eternal Word and Spirit, 

and when thy soul is winged up above that which is temporal, the outward senses and the imagination being 
locked up by holy abstraction, then the eternal Hearing, Seeing, and Speaking will be revealed in thee. 
Blessed art thou therefore if thou canst stand still from self thinking and self willing, and canst stop the 
wheel of thy imagination and senses. 

From 'Three Dialogues of the Supersensual Life' p. 14  
  
 

Cosmology, cosmos 
  
There is a still deeper Source of things than the inward spiritual World, That which is before 

beginnings—the unoriginated Mother of all Worlds and of All that is, visible and invisible. This infinite 
Mother of all births, this eternal Matrix, is the “Ungrund”, "Abyss," or the "Great Mystery," or the "Eternal 
Stillness." Here we are beyond beginnings, beyond time, beyond "nature," and we can say nothing in the 
language of reason that is true or adequate. The eternal divine Abyss is its own origin and explanation; it 
presupposes nothing but itself; there is nothing beyond it, nothing outside it—there is, in fact, no "beyond" 
and "outside "—it is "neither near nor far off." It is an absolute Peace, an indivisible Unity, an 
undifferentiated One—an Abysmal Deep, which no Name can adequately name and which can be 
described in no words of time and space, of here and now. 

"Spiritual Reformers of the 16th and 17th Centuries", Myst.Magn.xxix.1-2 et al  
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There is a twofold driving in one only substance, and therefore also two centers are generated; the one 
tends to meekness, and the other to fierceness, and yet are not separated: for the fierceness in nature is the 
first, and out of the fierceness is the meekness generated, which is the other; and one without the other 
would be only a still eternity. 

Therefore now, the meekness is the Son of God, which dwells in the still eternity, and mitigates the 
wrath … and is called the Word of the Father … and is called the Heart of the Father, because he is the 
virtue and power in the center of nature; and he is in nature, as the heart in the body, which gives strength 
and understanding to its members; and is called the light of God, because the light is kindled in him, and 
takes its original in him; and is called the glance (or brightness) because, in the eternal still liberty, he 
makes a glance which takes its original out of the sharpness of the eternal nature. 

"Threefold Life of Man", Chapter 4 para.67-8  
  
 

Creation 
  
And it is highly to be found and considered by us, in the light of nature, how the Fierceness (or Wrath) 

is the root of all things, and moreover the original of the life; therein only consists the might and the power, 
and from thence only proceed the wonders; and without the Fierceness (or Wrath) there would be no 
enmity, but all would be as it were a nothing. 

And then we find also, how the Meekness is the Virtue and the Spirit, so that where the Meekness is 
not, there the Fierceness (in itself) is nothing but a darkness and a death, where no growing can spring up, 
and it cannot generate nor discover its wonders; and thus we find that the Fierceness [or Wrath or Sourness] 
is a cause of the essences, and that the Meekness is a cause of the joy, and a cause of the rising and budding 
or growing forth of the essences; and then that the Spirit is generated by the flowing, working, springing, 
and rising up, out of the essences, and that the Fierceness so becomes the root of the Spirit, and the 
Meekness is its Life. 

Now there can be no Meekness without Light, for the Light makes the Meekness, and there can be no 
Fierceness without the Light, for the Light makes a longing in the Darkness; and yet there is no Darkness 
there, but the longing makes the Darkness in the Will, so that the Will attracts to itself, and impregnates the 
longing, so that it becomes thick and dark; for it is thicker than the Will, and therefore it shadows the Will, 
and is the Darkness of the Will. 

And if the Will be thus in Darkness, then it is in Anguish; for it desires to be out of the Darkness, and 
that Desiring is the flowing [or working,] and the attracting in itself, where yet nothing is attained but a 
fierce source in itself, which by its attraction makes hardness and roughness, which the Will cannot endure, 
and thus it stirs up the root of the Fire in the Flash, whereupon the re-comprehended Will goes forth from 
the Flash, into itself, and breaks the Darkness, and dwells in the broken Darkness, in the Light, in a pleasant 
joy or habitation in itself; after which joy or habitation, the Will (in the Darkness) continually lusts, from 
whence longing arises, and thus it is an eternal Band, which can never be loosed; and thus the Will now 
labors in the broken gate, that it may manifest or discover his wonders out of himself, as may be seen well 
enough in the creation of the world and all creatures. 

"Three Principles of the Divine Essence", Chapter 21 para.13-16  
  
 

Creation, from nothing [ex nihilo] 
  
If God made all things out of nothing then the visible world would be no revelation of Him, for it would 

have nothing of Him in it. He would still be off beyond and outside, and would not be known in this world. 
Persons however learned they may be, who hold such opinions have never opened the Gates of God.  

 
 

Creation, is good conjoined with truth 
  
And understand it right; all things proceed from the word and heart of God in the birth of the Holy 

Trinity, and manifest themselves in and through the proceeded (or egressed) essence, which is God’s 
wisdom. 

"Signature of All Things", Chapter 4, para.44  
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Creation, purpose of 
  
And therefore God has introduced himself with his holy Word of powers into nature and creature, as 

also into pain and torment, into light and darkness, that the eternal power of his Word in the Wisdom, 
together with the expressed Word, might be distinguishable and perceptible, that knowledge might be. 

For without this the knowledge of the eternal One would not be manifest, neither would there be any 
joy; and though it were in being, yet it would not be manifest to itself. Thus it manifests itself through the 
introduction into nature, through the separability or distinguishability of the speaking; whereby the 
speaking brings itself into properties, and the properties into opposition or contrariety of will, and so 
through the opposition, the eternal Good, which brings itself along in the Word of the speaking, into 
distinguishability, becomes distinguishable, creaturely and conceivable. 

Else if the evil in the contrary will were not profitable, God, viz. the eternal only Good, would not 
endure it, but annihilate it. But thus it serves to the manifestation of the glory of God, and the kingdom of 
rejoicing; and it is an instrument of God, whereby he makes his Good conceivable, that the good may be 
known: for if there were no evil, then the good would not be known. 

If there were no anger-fire there could be also no light-fire, and the eternal love would be hidden, for 
there would be nothing that could be loved. Thus the love of God has an occasion of love, for it loves the 
dereliction of that which is forsaken, viz. the weakness; that it also might be great. 

"Mysterium Magnum", vol.2, Chapter 71 para.15-18  
  
For God, who is a spirit, and also a being, has manifested Himself by the external world in a similitude, 

that the spirit might see itself in the being essentially, and not so only, but that the creature likewise might 
contemplate and behold the being of God in the figure, and know it. 

For no creature is able to see the being of God without itself; the spirit sees God in the essence and 
luster of the majesty, and the same likewise in itself, and its own fellow-creatures like itself; for God is 
Himself the spirit of all beings (understand of heavenly beings), so that when we see the divine creature, 
then we see an image or likeness proceeded from God's being; and when we see the will and working of 
that Creature, then we see the will and working of God.… 

To which end God has created angels and men, namely, for His deeds of wonders, that the wisdom of 
the divine power might appear, and that God might behold Himself in the resemblances and ideas of the 
creatures, and have joy in Himself with the beings created out of His own wisdom. 

"Epistles of Jacob Boehme", ‘Epistles’ n.5 para.14-15,18  
  
God did not create for the purpose of perfecting Himself, but to reveal Himself to Himself in great joy 

and magnificence. This joy did not begin with the beginning of creation, but it has been from all eternity a 
subjective state in God. 

‘Signature’ xvi. 2  
  
The eternal unity brings itself by its effluence and separation into nature, that it may have an object, in 

which it may manifest itself, and that it may love something, and be again beloved by something, that so 
there may be a perception, or sensible working and will. 

"The Key", ‘The Second Substance’  
  
 

Death 
  
The oily quality is in stones, metals, herbs, trees, animals and men. The mortal (deadly) quality is in the 

earth, in water, fire, and air. Those four qualities are, in fact, like a dead body, but the oil therein is a light 
or a life, wherefrom results the desire or the growth, the out-blooming from this deadly quality. The oily 
quality could not, however, be a life if it were not in the anxiety of death. The latter arouses the former, and 
renders it movable, because the oily quality desires to fly from the anxiety, and to issue from thence, and 
thereby the growth is caused. Thus death has to be a cause of life and motion. 

‘Signature of All Things’ viii. 5-6  
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Death, of old (outer, egoistic) man 
  
And therefore the external man must perish, as the external world perishes and passes away; and the 

true man must continue in combat and strife against the earthly corrupt life, which is its own enemy, where 
eternity and time strive one against another. 

For through strife, or the mutual combat in Nature, the great Arcanum is opened, and the eternal 
wonders in God’s wisdom are made manifest out of the soul’s essence. 

"Epistles of Jacob Boehme", ‘Epistles’ n.9 para.11-12  
  
 

Detachment, dispassion 
  
The only true way by which God may be perceived in His word, His essence, and His will, is that man 

arrives at the state of unity with himself, and that — not merely in his imagination, but in his will — he 
should leave everything that is his personal self, or that belongs to that self, money and goods, father and 
mother, brother and sister, wife and child, body and life, and that his own self should become as nothing to 
him. He must surrender everything and become poorer than a bird in the air that owns a nest. Man must 
have no nest for his heart in this world. Not that a person should run away from his home, and desert his 
wife, child, or relatives, commit suicide, or throw away his property, so that he may not be therein 
corporeally; but he should kill and annihilate his self-will, the will that claims all these things as its 
possessions. He should surrender all this to his Creator, and say with the full consent of his heart, Lord, all 
is Thine! I am unworthy to govern it, but as You have placed me therein, I shall do my duty by 
surrendering my will wholly and entirely to You. 

‘Mysterium Magnum’ xli. 54-63  
  
Understand me: the outer man is to manifest the wonders of external nature, that is in the outer 

mysterium, both out of the earth and above the earth. All that the stars can do and the earth has in itself, all 
this man is to express in wonders, forms and being according to the eternal figure as has been seen in God's 
wisdom before the times of the world. But his will he is not to place therein, nor to consider it his treasure, 
but he may use it only for his ornament and delight. With his inner man he is to work in God's mysterium, 
then God's spirit will also help him seek and find that which is without. 

"Incarnation of Christ", Part III, chapter 5 para.7  
  
 

Devil, and demons 
  
The world of light knows nothing of the devils, and the devils know nothing of the world of light, save 

only this, that they were once in it. They represent it to themselves as one who sees in imagination; 
although the light-world no longer yields itself up to their imagination, neither do they imaginate after it, 
for it terrifies them; also they are ashamed about it. 

"Six Theosophic Points and Other Writings", ‘The Fourth Point’ Chapter 5.11  
  
 

Duality 
  
In Yes and No all things consist. … Strife is the father of all things. 

"Christian Mysticism: The Bampton Lectures (1899)",   
  
 

Duality, and relativity, uses of 
  
For if all were only one, then the one would not be manifest unto itself; but by the manifestation the 

eternal good is known, and makes a kingdom of joy; else, if there were no anguish, then joy were not 
manifest unto itself; and there would be but one only will, which would do continually one and the same 
thing. But if it introduces itself into contrariety, then in the contest the lubet [divine desire] of joy becomes 
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a desire and a love play to itself, in that it has to work and act (so to speak according to our human 
capacity). 

"Mysterium Magnum", vol.1, Chapter 3 para.22  
  
 

Enemy, one is one's own 
  
Behold, O man, you are your own enemy. What you regard as a friend, that is your enemy. If you will 

be saved and see God, you must become the worst enemy of your best friend, ie. of the outer life. Not that 
you should break it, but only its will. You must do what you would not, you must become your own enemy 
or you cannot see God. 

"Incarnation of Christ", Part II, chapter 9 para.3  
  
 

Envy 
  
The third is envy, in the four elements of the devil, in the kingdom of falsehood. The same is a sting, a 

rager and raver, like an evil poison. It can abide nowhere, and has no resting-place. Its mother covetousness 
allows it no rest; it must always rage and rave. It must enter into that in which it is not generated. It is the 
mouth of covetousness, a perpetual liar and slanderer. It pierces into its neighbor’s heart, and wounds it. It 
devours itself for very poisonful hunger, and yet never has enough. It causes restlessness without limit or 
measure. It is the greatest poison and the eye of hell, whereby the devil sees in the soul and body of man. 
Nothing is like unto it. It is no fire, but the sting of fire. It brings about all ill, and yet finds no rest; the more 
it pushes on, the more frantic it is. It is a famished poison. It needs no being, and yet rages in being. It 
makes man more than mad, so that he desires to storm and rave against God. It is the essence of hell and of 
wrath, and makes of love the greatest enmity. It grudges any one anything, and yet is itself a starved 
nothing. 

"Six Theosophic Points and Other Writings", ‘The Sixth Point’ Chapter 10.16  
  
 

Eternity 
  
To whom time is as eternity, 
And eternity as time, 
He is freed from all strife. 

"Forty Questions of the Soul", Inscribed in friends' books  
  
 

Evil 
  
The life of darkness is repugnant to all life of light; for the darkness gives fierce and hostile essence, 

and the life of light gives love-essence. 
In the darkness there is in the essence only a perpetual stinging and breaking, each form being enemy to 

the other — a contrarious essence. Each form is a liar to itself, and one says to the other, that it is evil and 
adverse to it, that it is a cause of its restlessness and fierceness. Each thinks in itself: If only the other form 
were not, you would have rest; and yet each of them is evil and false. Hence it is, that all that is born of the 
dark property of wrath is lying, and is always lying against the other forms, saying they are evil; and yet it 
is itself a cause thereof, it makes them evil by its poisonous infection. 

Thus are they all, and lying is their truth. 
"Six Theosophic Points and Other Writings", ‘The Sixth Point’ Chapter 9.1-3  

  
 

Evil, origins and causes of 
  
Now it may be asked, What moved Lucifer to this, that he would needs be above God? 
Answer: 
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Here you must know, that without, distinct from himself, he had no impulse at all to his pride, but his 
beauty and brightness deceived him. When he saw that he was the fairest and most beautiful prince in 
heaven, then he despised the friendly qualifying, mixing, operating and generating of the Deity, and 
thought with himself that he would rule with his princely power in the whole Deity; all must stoop and bow 
to him. 

But when he found that he could not effect it, then he kindled himself, intending to do it some other 
way; and so then the Son of Light became a Son of Darkness; for he himself consumed the power of his 
sweet water, and made it to be a sour stink. 

"Aurora", Chapter 16, para.95-97  
  
Now says Reason : Whereto is this good or useful, that with the good there must be an evil ? 
Answer. That which is evil or of contrary will occasions the good or the will to press back towards its 

primal existence, as towards God, and the good, viz. the good will, to become desirous. For a thing that in 
itself is only good, and has no suffering, desires nothing; for it knows nothing better in itself or for itself 
after which it could long. 

Thus then we can philosophize concerning the one good will of God, and say, that he can desire nothing 
in himself, for he has nothing in or for himself which could give him anything. And therefore he brings 
himself out of himself into a divisibility, into centra, in order that a contrariety may arise in the emanation, 
viz. in that which has emanated, that the good may in the evil become perceptible, effectual, and capable of 
will; namely to will to separate itself from the evil, and to re-will to enter into the one will of God. 

"Six Theosophic Points and Other Writings", ‘On the Divine Intuition’ Chapter 1.13-14  
  
Reason says: Why has God created a painful, suffering life? Might it not be in a better state without 

suffering or pain, seeing he is the ground and beginning of all things? Why does he permit the contrary 
will? Why does he not destroy evil, that only a good may be in all things? 

Answer. Nothing without contrariety can become manifest to itself; for if it has nothing to resist it, it 
goes continually of itself outwards, and returns not again into itself. But if it return not again into itself, as 
into that out of which it originally went, it knows nothing of its primal being. 

If the natural life had no contrariety, and were without a limit, it would never inquire after its ground 
from which it arose; and hence the hidden God would remain unknown to the natural life. Moreover, were 
there no contrariety in life, there would be no sensibility, nor will, nor efficacy therein, also neither 
understanding nor science. For a thing that has only one will has no divisibility. If it find not a contrary 
will, which gives occasion to it exercising motion, it stands still. A single thing can know nothing more 
than a one; and even though it is in itself good, yet it knows neither evil nor good, for it has nothing in itself 
to make this perceptible. 

And so then we can philosophize concerning the will of God, and say: If the hidden God, who is a 
single existence and will, had not by his will brought himself out of himself, out of the eternal wisdom in 
the temperament, into divisibility of will, and had not introduced this same divisibility into an inclusiveness 
for a natural and creaturely life, and had this possibility of separation in life not found expression in strife; 
how could then the hidden will of God, which in itself is one only, be revealed to himself? How can there 
be in a single will a knowledge of itself? 

"Six Theosophic Points and Other Writings", ‘On the Divine Intuition’ Chapter 1.7-10  
  
 

Evil, uses of 
  
I give you to understand, by the fruits of the earth, how good and evil are in one another, and have each 

of them their usefulness, the evil as well as the good: All serve to manifest God’s deeds of wonder; and 
each is serviceable to the spirit of this world; what one hurts, the other heals, and that also is a wonder. 

"Threefold Life of Man", Chapter 9 para.13  
  
The darkness is the greatest enmity of the light, and yet it is the cause that the light is manifest. For if 

there were no black, then white could not be manifest to itself; and it there were no sorrow, then joy were 
also not manifest to itself. 
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Thus the joy triumphs in itself, that it is not as the sorrow; and the sorrow triumphs in itself, that it is a 
might and strength of the fire and light. Hence arise pride and self-will; because the dark fire’s might gives 
the essence and motive source to the light. 

"Mysterium Magnum", vol.1, Chapter 5 para.7-8  
  
 

Eye(s) 
  
Behold, beloved soul, if you will attain the light of God, and see with the eye of God, and will also 

enjoy the light of this world, and sustain your body, and seek the wonders of God, then do it as God himself 
does it. 

You have in your soul two eyes, which are set together back to back; the one looks into eternity, the 
other looks backward into nature, and proceeds forth always, and seeks in the desire, and always makes one 
glass [reflection] after another: let it be so, it should be so, God will have it so. 

But turn not this other eye back into the longing, but with the right eye always draw the left backwards 
to you; and let not this [left, eye of nature] eye with the will of the wonders go from you, viz. from that eye 
which is turned into the liberty, but draw to you its wonders which it has manifested and wrought. 

Let this eye seek food for the earthly body, but let it not enter into the food, that is, into covetousness, 
but draw it close to the seeing eye, and let it not go. 

But let the hands labor and get food; and let the eye draw the wonders to it, but not matter 
[covetousness, envy, pride or anger]; else that which is drawn in will be darkness to you. 

Let the devil roar at you, making a noise before your left eye: he cannot get in, unless you allow your 
eye to receive in matter. 

Thus, when your earthly body perishes, you shall see with the right eye all the wonders in the left eye, 
which you have wrought and found out here; and when the earthly life is gone, then your left eye is free 
from the nature of wrath. 

And although it has nature (for it is nature itself which awakens and retains the wonders), yet then it is 
with the wonders, in the eternal liberty: seeing it hath taken in nothing of matter, therefore it is free. 

And nature with its wonders is a fiery sharpness, and takes hold of the eternal liberty, and so makes 
Majesty in the liberty in the wonders; whence the right eye (which is as it were dead here in this life) 
becomes enlightened, and rejoices with the left eye for ever, in the exceeding joyful Majesty, and sees God 
with both eyes eternally. 

"Forty Questions of the Soul", Question #12, para.15-23  
  
 

Faith 
  
Faith is a partaking of the substance of God; an eating of God's substance; an introducing of the 

substance of God within one’s soul-fire by means of the imagination, for the purpose of satisfying its 
hunger. Thereby the soul becomes herself clothed in the substance of God; not merely superficially as at 
the putting on of a garment, but like receiving a body for the soul. 

‘Menschw.’ ii. 8,1  
  
Faith is not begotten by conclusions and canons, but is awakened by true sincerity. 

"Threefold Life of Man", Chapter 16 para.28  
  
Faith is nothing else but the uniting of one’s will to God, and the receiving of God’s Word and power 

into the will, that so both these, viz. God’s will and man’s will, become both one substance and essence; 
that the human will be even God’s will. 

"Mysterium Magnum", vol.1, Chapter 39 para.8  
  
 

First-hand accounts, Protestant 
  
About the year 1600, in the twenty-fifth year of his age, he was again surrounded by the divine light and 

replenished with the heavenly knowledge; insomuch as going abroad in the fields to a green before Neys 

13



Gate, at Görlitz, he there sat down and, viewing the herbs and grass of the field in his inward light, he saw 
into their essences, use and properties, which were discovered to him by their lineaments, figures and 
signatures. In like manner he beheld the whole creation, and from that foundation of revelation he 
afterwards wrote his book, "De Signatura Rerum." In the unfolding of those mysteries before his 
understanding he had a great measure of joy, yet returned home and took care of his family and lived in 
great peace and silence, scarce intimating to any these wonderful things that had befallen him till in the 
year 1610, being again taken into this light, lest the mysteries revealed to him should pass through him as a 
stream, and rather for a memorial than intending any publication, he wrote his first book, called "Aurora, or 
the Morning Redness." 

"Cosmic Consciousness" by R.M. Bucke 
  
And if you will have anything copied out of these writings now sent to you, it is requisite that the 

transcriber be a learned, understanding man; for many syllables are not fully written, neither have all 
grammatical autography, and in many words some letters may be wanting, and sometimes a capital letter 
stands for a whole word, for art has not written here, neither was there any time to consider how to set it 
down punctually according to the right understanding of the letters, but all was ordered according to the 
direction of the Spirit which often went in haste, so that the penman’s hand (by reason that he was not 
accustomed to it) did often shake; and though I could have written in a more accurate, fair, and plain 
manner; yet the reason was this, that the burning fire did often force forward with speed, and the hand and 
pen must hasten directly after it; for it comes and goes as a sudden shower, whatsoever it lights upon it hits; 
if it were possible to comprehend and write all which my mind beholds in the in the divine Chaos it would 
then be three times more, and deeper grounded. 

"Epistles of Jacob Boehme", ‘Epistles’ n.3 para.35  
  
But when this had given me many a hard blow and repulse, doubtless from the [holy] spirit, which had a 

great longing yearning towards me, at last I fell into a very deep melancholy and heavy sadness, when I 
beheld and contemplated the great deep of this world, also the sun and stars, the clouds, rain and snow, and 
considered in my spirit the whole creation of this world. 

Wherein then I found to be in all things, evil and good, love and anger, in the inanimate creatures, viz. 
in wood, stones, earth and the elements, as also in men and beasts. 

Moreover, I considered the little spark of light, man, what he should be esteemed for with God, in 
comparison with this great work and fabric of heaven and earth. 

But finding that in all things there was evil and good, as well in the elements as in the creatures, and 
that it went as well in this world with the wicked as with the virtuous, honest, and Godly; also that the 
barbarous people had the best countries in their possession, and that they had more prosperity in their ways 
than the virtuous, honest and Godly had. 

I was thereupon very melancholy, perplexed and exceedingly troubled, no Scripture could comfort or 
satisfy me, though I was very well acquainted with it, and versed therein; at which time the devil would by 
no means stand idle, but was often beating into me many heathenish thoughts, which I will here be silent in. 

But when in this affliction and trouble I elevated my spirit (for I then understood very little or not at all 
what it was), I earnestly raised it up into God, as with a great storm or onset, wrapping up my whole heart 
and mind, as also all my thoughts and whole will and resolution, incessantly to wrestle with the love and 
mercy of God, and not to give over, until he blessed me, that is, until he enlightened me with his holy spirit, 
whereby I might understand his will, and be rid of my sadness. And then the spirit did break through. 

But when, in my resolved zeal, I gave so hard an assault, storm and onset upon God, and upon all the 
gates of hell, as if I had more reserves of virtue and power ready, with a resolution to hazard my life upon 
it, (which assuredly were not in my ability without the assistance of the spirit of God), suddenly, after some 
violent storms made, my spirit did break through the gates of hell, even into the innermost birth or geniture 
of the Deity, and there I was embraced with love, as a bridegroom embraces his dearly beloved bride. 

But the greatness of the triumphing that was in the spirit I cannot express, either in speaking or writing; 
neither can it be compared to anything, but to that wherein the life is generated in the midst of death, and it 
is like the resurrection from the dead. 

In this light my spirit suddenly saw through all, and in and by all the creatures, even in herbs and grass 
it knew God, who he is, and how he is, and what his will is: And suddenly in that light my will was set on 
by a mighty impulse, to describe the being of God. 
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But because I could not at once apprehend the deepest births of God in their being, and comprehend 
them in my reason, there passed almost twelve years, before the exact understanding thereof was given me. 

It was with me as with a young tree that is planted in the ground, and at first is young and tender, and 
flourishing to the eye, especially if it comes on lustily in its growing: But it does not bear fruit at once; and 
though it blossoms, the blossoms fall off; also many a cold wind, frost and snow pass over it, before it 
comes to any growth and bearing of fruit. 

So also it went with this spirit: The first fire was but a seed, and not a constant lasting light: Since that 
time many a cold wind blew upon it; but the will never extinguished. 

This tree was also often tempted to try whether it would bear fruit, and show itself with blossoms; but 
the blossoms were struck off till this very time, wherein it stands in its first fruit, in the growth or 
vegetation. 

From this light now it is that I have my knowledge, as also my will, impulse and driving, and therefore I 
will set down this knowledge in writing according to my gift, and let God work his will; and though I 
should irritate or enrage the whole world, the devil, and all the gates of hell, I will look on and wait what 
the LORD intends with it. 

For I am much too weak to know his purpose; and though the spirit affords in the light to be known 
some things which are to come, yet according to the outward man I am too weak to comprehend the same. 
… 

Thus it goes also with the bestial body, when it has once tasted of the sweetness of God, then it 
continually hungers and thirsts after this sweetness: But the devil in the power of God's wrath opposes 
exceedingly, and so a man in such a course must continually stand in an anxious birth or geniture; and so 
there is nothing but fighting and warring in his births or genitures. 

I write this not for my own glory, but for a comfort to the Reader, so that if perhaps he be minded to 
walk with me upon my narrow bridge, he should not suddenly be discouraged, dismayed and distrustful, 
when the gates of hell and God's wrath meet him, and present themselves before him. 

When we shall come together over this narrow bridge of the fleshly birth or geniture, to be in yonder 
green meadow, to which the wrath of God does not reach or come, then we shall greatly rejoice at all our 
damages and hurts which we have sustained; though indeed at present the world does account us for fools, 
and we must suffer the devil in the power of God's wrath to domineer, and to rush and roar over us: It 
should not trouble us, for it will be a more excellent reputation to us in the other life, than if in this life we 
had worn a royal crown; and there is so very short a time to get thither, that it is not worth the being called 
a time. 

"Aurora", Chapter 19, para.5-18,21-23  
  
For I never in all my life studied these mysteries, and likewise knew nothing of them, for I am a 

layman; and yet I must bring such things forth to light which all the high schools or universities have not 
been able to do; to whom notwithstanding in comparison I am but a child, and have none of their arts or 
wisdom, and I must write wholly from another school; and which is yet greater than all this, the language of 
Nature is made known to me, so that I can understand the greatest mysteries in my own mother’s tongue. 

Though I cannot say that I have learned or comprehended it, but as long as the hand of God stays upon 
me I understand it; but if it hides itself, then I know not my own labor, and am made a stranger to the work 
of my own hands; whereby I may see how altogether impossible a thing it is to search out and apprehend 
the mysteries of God without God’s Spirit; therefore I ascribe and attribute nothing to myself; it is not my 
work, I desire not any human applause and honor for it. 

"Epistles of Jacob Boehme", ‘Epistles’ n.3 para.22-23  
  
Here, O man, consider yourself well, and mind what manner of seed you sow into the earth, the very 

same will spring up, and bear blossoms and fruit for ever, either in the love or in the wrath. 
But when the good shall be separated from the evil, then you will live in that part which you have 

labored for here, be it either in heaven, or in hellfire. 
In whatsoever [whether a good or evil thing] you endeavor, labor and act here, into that your soul goes 

when you die. 
Or do you think that this which I have set down here my spirit has sucked out of the corrupted earth, or 

out of an old felt hat? 
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Truly no, for the spirit at this time of my description and setting it down did unite and qualify or mix 
with the deepest birth or geniture of God. In that I have received my knowledge, and from thence it is 
sucked; not in great earthly joy, but in the anxious birth or geniture, perplexity and trouble. 

For what I did hereupon undergo, suffer and endure from the devil and the hellish quality, which as well 
does rule in my outward man as in all men whatsoever, this you can not apprehend, unless you also dance 
in this round. 

Had not our philosophers and doctors always played upon the fiddle of pride, but had played on the 
musical instrument of the prophets and apostles, there would have been far another knowledge and 
philosophy in the world. 

Concerning which, in regard of my imbecility, want of literature or learning and study, as also the 
slowness and dullness of my tongue, I am very insufficient, but not so simple in the knowledge. Only I 
cannot deliver it in profound language, and in the ornament of eloquence, but I rest contented with my gift I 
have received, and am a philosopher among the simple. 

"Aurora", Chapter 18, para.82-89  
  
I am not a master of literature nor of arts, such as belong to this world, but a foolish and simple-minded 

man. I have never desired to learn any sciences, but from early youth I strove after the salvation of my soul, 
and thought how I might inherit or possess the kingdom of heaven. Finding within myself a powerful 
contrarium, namely, the desires that belong to the flesh and blood, I began to fight a hard battle against my 
corrupted nature, and with the aid of God I made up my mind to overcome the inherited evil will, to break 
it, and to enter wholly into the love of God in the Christ. I therefore then and there resolved to regard 
myself as one dead in my inherited form, until the spirit of God would take form in me, so that in and 
through Him I might conduct my life. This, however, was not possible for me to accomplish, but I stood 
firmly by my earnest resolution and fought a hard battle with myself. Now while I was wrestling and 
battling, being aided by God, a wonderful light arose within my soul. It was a light entirely foreign to my 
unruly nature, but in it I recognized the true nature of God and man, and the relation existing between them, 
a thing which heretofore I had never understood, and for which I would never have sought. 

"Cosmic Consciousness", From 'Life and Doctrines of Jacob Boehme' by Franz Hartman  
  
I will so speak as for the use of many, and yet I think I write it but for myself: the fiery driving will 

have it so as if I did speak of and for many; and yet I know nothing of this while I write. 
"Confessions of Jacob Boehme", Chapter IX  

  
In this my earnest Christian seeking and desire wherein I suffered many a shrewd repulse, but at last 

being resolved rather to put my life to utmost hazard, than to give over and leave off, the gate was opened 
unto me, that in one quarter of an hour I saw and knew more than if I had been many years together at a 
University; at which I did exceedingly admire, and I knew not how it happened to me; and thereupon I 
turned my heart to praise God for it. 

For I saw and knew the Being of all Beings, the Byss (the ground or original foundation), and Abyss 
(that which is without ground, or bottomless and fathomless); also the birth [or eternal generation] of the 
holy Trinity; the descent, and original of this world, and of all creatures, through the divine wisdom; I knew 
and saw in myself all the three worlds; namely, the divine, angelical, and paradisiacal world and then the 
dark world; being the original of nature to the fire: And then thirdly, the external, and visible world, being a 
procreation, or external birth; or as a substance expressed, or spoken forth, from both the internal and 
spiritual worlds; and I saw, and knew the whole Being [or working essence] in the evil, and in the good; 
and the mutual original, and existence of each of them; and likewise how the pregnant mother (genetrix or 
fruitful bearing womb of eternity) brought forth, so that I did not only greatly wonder at it, but did also 
exceedingly rejoice. 

And presently it came powerfully into my mind to set the same down in writing, for a memorial to 
myself. … 

Thus now I have written, not from the instruction or knowledge received from men, not from the 
learning or reading of books; but I have written out of my own book which was opened in me, being the 
noble similitude of God, the book of the noble and precious image (understand God’s own similitude or 
likeness) was bestowed upon me to read; and therein I have studied, as a child in the house of its mother, 
which beholds what the father does, and in his child-like play doth imitate his father; I have no need of any 
other book. … 
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No man must conceive higher of me than he sees; for the work in my studying, or writing, is none of 
mine; I have it only according to the measure as the Lord is pleased to give it me; I am nothing but His 
instrument, whereby He effects what He wills. 

"Epistles of Jacob Boehme", ‘Epistles’ n.2 para.7-9,14,20  
  
It is not strange for a man to write, speak, and teach of the creation of the world, though he was not 

present when it was doing, if he has but the knowledge in the Spirit. For there he sees in the Mother, as in a 
glass, the Genetrix of every thing; for one thing always lies in another, and the more is sought, the more is 
found, and there is no need to cast the mind beyond this world; for all is to be found in this world, yea in 
every thing that lives and moves. Whatsoever any looks upon, and searches into, he shall find the Spirit 
with the Fiat therein; and the divine Virtue or Power discovers or beholds itself in all things. For when the 
Light of God dawns, or breaks forth in the center of the spirit of the soul, then the spirit of the soul sees 
very well the creation of this world, as in a clear glass, and nothing is far off. 

Therefore now I direct the reader to the creatures, that he may search into them, and so he shall find all 
things, and that more wonderfully than any man can write or speak, if we be born of God. … 

Thus every essence became visible, and God manifested his manifold virtue with the manifold herbs, 
plants and trees, so that everyone that does but look upon them, may see the eternal Power, Virtue, and 
Wisdom of God therein; if he be born of God, he may know in every spire of grass, his Creator in whom he 
lives. 

"Three Principles of the Divine Essence", Chapter 8 para.1,2  
  
Sitting one day in his room his eyes fell upon a burnished pewter dish, which reflected the sunshine 

with such marvelous splendor that he fell into an inward ecstasy, and it seemed to him as if he could now 
look into the principles and deepest foundation of things. He believed that it was only a fancy, and in order 
to banish it from his mind he went out upon the green. But here he remarked that he gazed into the very 
heart of things, the very herbs and grass, and that actual nature harmonized with what he had inwardly seen. 
He said nothing of this to any one, but praised and thanked God in silence. He continued in the honest 
practice of his craft, was attentive to his domestic affairs, and was on terms of good-will with all men. 

"Cosmic Consciousness" by R.M. Bucke 
  
 

Food, spiritual 
  
The external world likewise is of God, and from God, and man is to that end created into the external 

world, that he might bring the external figures into the internal, that he might bring the end into the 
beginning. 

The more man longs after God, and the more he pants and runs after Him, the more he comes out of the 
end into the beginning, not only to God’s wonder, but to his own edification, for the twig of the tree 
continually thirsts after the sap and virtue of the tree, it travels in desire after the tree, and draws its sap and 
influence into it, and so thereby it grows up to be a great branch; thus the anxious hunger and earnest 
longing in the human mystery draws the kingdom of God into itself; of which Christ said, The kingdom of 
heaven suffers violence, and the violent take it by force to themselves. 

A being or essence that is not attractive cannot grow up or get a body to itself, but it starves and pines 
away, as we see the fire of the candle draws or attracts the fat into itself, and devours it, and yet it affords 
from its devouring a shining light; thus it is with man, he is shut up and enclosed in the darkness of death, 
but God has again opened the same to the soul in Christ. 

Now the poor captivated soul is this very hungry magical fire, which does again attract to itself out of 
the Incarnation of Christ the divine disclosed essence; and so it feeds on God’s being, and takes it into 
itself, and from this spiritual and essential eating, consuming, or digesting, it gives forth a body of light, 
which is both like unto, and capable of the Deity; thus the poor soul becomes clothed with a body of light, 
as the fire in the candle, and in this body of light it finds rest, but in the darkness of this world it has 
anguish and trouble. 

"Epistles of Jacob Boehme", ‘Epistles’ n.5 para.22-25  
  
You know that every life consists in fire and water, and the essentiality is its body, and the body 

proceeds from the power of the spirit; for it is the food of the spirit, and the spirit again is the food of the 
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body, and the highest and greatest nutriment is in itself; for the outward body could not sustain it, if the true 
life were not in itself. 

"Forty Questions of the Soul", Question #1, para. 275  
  
 

Forgiveness, of sins 
  
As when the sun rises, the night is swallowed up in the day, and the night is no more, just so are sins 

forgiven. 
‘Of Regeneration’ ch. 6, para.146  

  
O thou poor confounded soul in Babel, what do you do? Leave off all opinions, by what name soever 

they are called in this world, they are all no other than the contention of reason: the New-Birth and the 
Noble Stone is to be found in no contention, neither in any wisdom of reason: you must forsake all in this 
world and enter into yourself, and only gather all your sins which have captivated you together on a heap, 
and cast them into the mercy of God, and fly to God, and pray to him for forgiveness, and the illumination 
of his spirit: there needs no long disputing, but earnestness, and then heaven must break asunder, and hell 
tremble; it comes just so to pass; you must set aside all your sins, and reason, and whatsoever comes in the 
way, and resolve, that you will not let him go, except he bless you; as Jacob wrestled with God the whole 
night. 

"Threefold Life of Man", Chapter 7 para.7  
  
 

Freedom, and free will 
  
Free will has no beginning stemming from a reason; it has not been formed by anything. … Its true 

origin is in Nothingness. … Further, free will has within itself its own judgment of Good and Evil, has its 
judgment within itself, has within itself the anger and the love of God. 

"Six Theosophic Points and Other Writings", (Quoted by Nicolas Berdyaev in 'Unground and Freedom')  
  
 

God 
  
And as to this depth, God himself knows not what he is: For he knows no beginning of himself, also he 

knows not anything that is like himself as also he knows no end of himself. 
"Aurora", Chapter 23, para.17  

  
But when we consider the original of the first principle, then we find the species of the tree [of 

Knowledge], and also the will to the tree. We find there the abyss of hell and of anger and wrath; and 
moreover we find the will of all the devils, we find the envious will of all the creatures of this world, why 
they all are the enemies one of another, and do hate, bite, worry, kill and devour one another. My beloved 
reason, here I will show you the tree of the Temptation, and you shall look Moses in the Face: Keep your 
mind steadfast, that you may apprehend it. 

I have often given you to understand in this book already, what the essence of all essences is; but 
because it is most of all highly necessary in this place to know the ground thereof, therefore I will a set it 
you down all at large, and very fundamentally, so that you shall know it in yourself; yea you shall 
understand it in all creatures, and in all things that are, or that you look upon, or at any time may possibly 
think on; all these shall be witnesses. I can bring heaven and earth, also the sun, stars, and elements for a 
witness, and that not in bare words and promises only, but it shall be set before you very convincingly and 
very powerfully in their virtue and essence; and you have no virtue or power, or faculty in your body, that 
shall not convince you and witness against you; do but not suffer the lying spirit, the old serpent, to darken 
your mind, who is the inventor of a thousand tricks. 

When he sees that he cannot catch or overcome man, by making him doubtful of the mercy of God, then 
he makes him careless, so that he accounts all as nothing. He makes his mind very drowsy, so that he 
esteems very lightly of himself, as if all was not worth the looking after: Let things be as they will, he will 
not break his heart, or trouble his head, with it. Let the Pope look after it, they must answer for it. Thus the 
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mind carelessly passes it over, like a whirlwind or stream of water; concerning which Christ said, The devil 
steals the word out of their hearts, that they do not apprehend it, nor believe it, that they might be saved; so 
that it takes no root. 

Or else if the Pearl should grow, and the Lily bud forth, he should be revealed, and then everyone 
would fly from him, and he should stand in great shame. This trade he has driven ever since the beginning 
of the world: And though he resists never so vehemently, yet a Lily shall grow in his supposed kingdom, 
whose smell reaches into the paradise of God, in spite of all his raging and tyranny; this the Spirit of God 
does witness. 

Behold, thou child of man, if you will easily draw near to this knowledge, take but your mind before 
you, and consider it, and therein you will find all. You know, that out of it proceeds joy and sorrow, 
laughter and weeping, hope and doubting, wrath and love, lust to a thing, and hate of the thing: You find 
therein wrath and malice, also love, meekness, and well-doing. 

Now the question is, may not the mind stand in one only will (viz. in mere love) like God himself? Here 
sticks the mark, the ground, and the knowledge: Behold, if the will were in one only essence, then the mind 
would also have but one quality that could give the will to be so, and it should be an immoveable thing, 
which should always lie still, and should do no more but that one thing always: In it there would be no joy, 
no knowledge, also no art or skill of any thing at all, and there would be no wisdom in it: Also if the quality 
was not in infinitum, it would be altogether a nothing, and there would be no mind nor will to any thing at 
all. 

Therefore it cannot be said, that the total God in all the three Principles is in one only will and essence; 
there is a distinction or difference to be observed: Though indeed the first and the third Principle be not 
called God, neither are they God, and yet are his Essence out of which from eternity the light and heart of 
God is always generated and it is one essence, or being, as body and soul in man are. 

Therefore now if the eternal Mind were not, out of which the eternal Will goes forth, then there would 
be no God. But now therefore there is an eternal Mind, which generates the eternal Will, and the eternal 
Will generates the eternal heart of God, and the Heart generates the Light, and the Light the Virtue, and the 
Virtue the Spirit, and this is the Almighty God, which is one unchangeable Will. For if the Mind did no 
more generate the Will, then the Will would also not generate the Heart, and all would be a Nothing. But 
seeing now that the Mind thus generates the Will, and the Will the Heart, and the Heart the Light, and the 
Light the Virtue, and the Virtue the Spirit, therefore now the Spirit again generates the Mind; for it has the 
Virtue, and the Virtue is the Heart; and it is an indissoluble Band. 

Behold now, the Mind is in the darkness, and it conceives its Will to the Light, to generate it; or else 
there would be no Will, nor yet any birth: This Mind stands in anguish, and in a longing [or is in labor;] and 
this longing is the Will, and the Will conceives the Virtue; and the Virtue fulfills [satisfies or impregnates] 
the Mind. Thus the Kingdom of God consists in the Virtue [or in Power,] which is God the Father, and the 
Light makes the Virtue longing to be the Will, that is, God the Son, for in the Virtue the Light is 
continually generated from eternity, and in the Light, out of the Virtue, goes the Holy Ghost forth, which 
generates again in the dark Mind the Will of the eternal Essence. 

Now behold, dear soul, that is the deity, and that comprehends in it the second or the middlemost 
principle. Therefore God is only good, the Love, the Light, the Virtue [or Power]. Now consider, if the 
Mind did not stand in the darkness, there would no such eternal Wisdom and skill be; for the anguish in the 
Will to generate, stands therein; and the anguish is the quality, and the quality is the multiplicity [or 
variety] and makes the Mind, and the Mind again makes the multiplicity [or plurality.] 

Now, dear soul, see all over round about you, in yourself and in all things: What find you therein? You 
find nothing else but the anguish, and in the anguish the quality, and in the quality the mind, and in the 
mind the will to grow and generate, and in the will the power, and in the power the light, and in the light its 
forth-driving spirit; which makes again a will to generate a twig out of the tree like itself; and this I call in 
my book the Centrum [center], where the generated will becomes an essence [or substance], and generates 
now again such another essence; for thus is the Mother of the Genetrix. 

Now the anguish has the first principle in possession; seeing it stands in the darkness, it is another 
essence than the essence in the Light is, where there is nothing else but mere love and meekness, where no 
source [or torment] is discovered; and the quality which is generated in the center of the Light, is now no 
quality, but the eternal skill and wisdom of whatsoever was in the anguish before the Light broke forth: 
This wisdom and skill now always comes to help the conceived Will in the anguish, and makes in itself 
again the center to the birth, that so the sprout may generate itself in the quality, viz. the virtue, and out of 
the virtue the Fire, and out of the Fire the Spirit, and the Spirit makes in the Fire the Virtue again, that thus 
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there may be an indissoluble band. And out of this Mind which stands in the darkness, God generated the 
angels, which are flames of Fire, yet shining through and through with the divine Light. For in this Mind a 
Spirit can and may be generated, and not else; for before it in the Heart and Light of God, there can no 
Spirit be generated, for the Heart of God is the end of nature, and it has no quality; therefore also nothing 
comes out of it more, but it continues unchangeably in the eternity, and it shines in the mind of the quality 
of the darkness, and the darkness cannot comprehend it. 

Now therefore in the anguishing mind of the darkness, is the inexpressible source, from whence the 
name quality exists as from many sources, into one source, and out of these many sources running into one 
source, springs forth the plurality of skill, so that there is a multiplicity, [or variety] of it. And the Spirit of 
God out of the Light comes to help every skill, [or science, or knowledge,] and in every skill of the sources 
in the quality (by its kind infecting of the Love) it makes again a center, and in the center a source [or 
spring] is generated again, as a twig out of a tree, where again there springs forth a mind in the anguish. 
And the Spirit of Love with its infusing of kindness, makes all, every thought in the will, and that 
essentially. 

For the will in the center climbs aloft till it generates the Fire, and in the Fire is the substance and 
essentiality generated. For it is the spirit thereof, and the end of the will in the dark mind, and there can be 
nothing higher generated in the anguish than the Fire, for it is the end of nature, and it generates again the 
anguish and the source, as may be perceived. Now therefore the dark anguishing [aching, or anxious] mind 
has not only one substance, viz. one being [or essence] in itself, but many, or else no quality could be 
generated; and yet it is truly but one substance, and not many. 

Thou dear Soul, thus says the high Spirit to you; yield up your mind here, and I will show it you. 
Behold, what does comprehend your will, or wherein consists your life? If you say, in water and flesh: No, 
it consists in the Fire, in the warmth. If the warmth was not, then your body would be stiff with cold and the 
water would dry away; therefore the mind and the life consists in the Fire. 

But what is the Fire? First, there is the darkness, the hardness, the eternal cold, and the dryness, where 
there is nothing else but an eternal hunger. Then how comes the Fire to be? Dear soul, here in the Fire’s 
coming to be the Spirit of God (viz. the eternal Light) comes to help the hunger; for the hunger exists also 
from the Light: Because the divine Virtue beholds itself in the darkness, therefore the darkness is desirous 
after the Light; and the desiring is the Will. 

Now the Will or the desiring in the dryness cannot reach the Light; and therein consists the anguish in 
the Will longing after the Light; and the anguish is attractive, and in the attracting is the woe, and the woe 
makes the anguish greater, so that the anguish in the harshness attracts much more, and this attracting in the 
woe is the bitter sting [or prickle], or the bitterness of the woe; and the anguish reaches after the sting with 
attracting, and yet cannot comprehend it, because it resists, and the more the anguish attracts, the more the 
sting [or prickle] raves and rages. 

Now therefore the anguish, bitterness, and woe in the sting are like a brimstone-spirit, and all spirits in 
nature are brimstone: They torment or cause the anguish in one another, till that the Light of God comes to 
help them; and then there comes to be a Flash, and there is its end, for it can climb no higher in nature; and 
this is the Fire, which becomes shining in the Flash, in the soul, and also in the mind. For the soul reaches 
the virtue of the Light, which puts it into meekness; and in this world it is the burning Fire: (but) in Hell it 
is immaterial, and there it is the eternal Fire, which burns in the quality. 

Now, thou dear soul, here you see in a glass how very near God is to us, and that he himself is the heart 
of all things, and gives to all virtue, power, and life. Here Lucifer was very heedless, and became so very 
proud, that when this brimstone-spirit in the will of the Mind of God was created, then would fain have 
flown out above the end of nature, and would drive the Fire out above the meekness; he would fain have 
had all burn in the Fire; he would have ruled and domineered: The sparks of Fire in the brimstone-spirit 
elevated themselves too high; and these spirits pleased not the Creator, or Spirit in the Fiat, and therefore 
were not established angels, although in the first Mind (when the center was opened to the creation of the 
spirits) he came to help them, and beheld them as well as the other angels: But they indeed generated a 
fiery will, when they should have opened their center to the regeneration of their minds, and so should have 
generated an angelical will. 

The first Will, out of which they were created, that was God’s, and that made them good; and the 
second will, which they as obedient children should have generated out of their center in meekness, that 
was evil: And therefore the Father, for generating such a child, was thrust out from the Virtue of God, and 
so he spoiled the angelical kingdom, and remained in the source of the Fire: And because the evil child of 
their mind did turn away from the meekness, therefore they attained what they desired. For the Mind is the 
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God and the creator of the Will; that is free from the eternal nature, and therefore what it generates to itself, 
that it has. 

"Three Principles of the Divine Essence", Chapter 10 para.30-49  
  
We Christians say that God is threefold, but only one in essence. But that we generally say and hold that 

God is threefold in Person, the same is very wrongly apprehended and understood by the ignorant, yea, by a 
great part of the learned; for God is no Person save only in Christ. But he is the eternal begetting power, 
and the kingdom, with all essences; all things receive their original from him. … 

Here we cannot say with any ground that God is three Persons, but he is threefold in his eternal 
generation. He begets himself in Trinity; and yet there is but only one essence and generation to be 
understood in this eternal generation; neither Father, Son, nor Spirit, but the one eternal life, or good. … 

The Father is called a holy God only in the Son, that is, in the power of the light in the divine kingdom 
of joy, viz. in the great meekness and love; for that is his proper manifestation, wherein he is called God. In 
the fire he is called an angry God; but in the light or love-fire he is called the holy God: in the dark nature 
he is not called God. 

"Mysterium Magnum", vol.1, Chapter 7 para.5,11,14  
  
 

God, as Abyss, Nothingness 
  
And that which I said, ‘whosoever finds it, finds nothing and all things,’ is also true, for he finds a 

supernatural, super-sensual abyss having no ground, where there is no place to dwell in. He finds also 
nothing that is like it, and therefore it may be compared to nothing; for it is deeper than anything, and is as 
nothing to all things, for it is not comprehensible. And, because it is nothing, it is free from all things, and 
is that only good which a man cannot describe or express what it is. 

‘Of the Super-Sensual Life’ para.27  
  
God, what He is in Himself, is neither nature nor creature, neither this nor that, neither high nor deep; 

He is the Abyss, and the Byss [original foundation or fullness] of all beings, an eternal One; where there is 
no ground or place; He is to the creature in its strength (or capacity) a nothing, and yet is through all things. 

Nature is His something wherewith He makes Himself visible, sensible, and perceivable, both according 
to eternity and time. 

All things are arisen through the divine imagination. 
"Epistles of Jacob Boehme", ‘Epistles’ n.6 para.76-78  

  
In eternity, i.e. in the Unground [(german): God-head, divine Nothing] out of nature, there is nothing 

but a stillness without being; there is nothing either that can give anything; it is an eternal rest which has no 
parallel, a groundlessness without beginning and end. Nor is there any limit or place, nor any seeking or 
finding, or anything in which there were a possibility. This Unground is like an eye, for it is its own mirror. 
It has no essential principle, also neither light nor darkness, and is above all a magia and has a will, after 
which we should not strive and inquire, for it confuses us. By this will we understand the ground of the 
Deity, which has no origin, for it comprises itself in itself; whereat we are justly dumb, for it is out of 
nature.                                                                                "Incarnation of Christ", Part II, chapter 1 para.8  

  
The eternal intelligence of the divinity is a free will neither born from nor engendered by Something, it 

is its own abode and resides purely and simply within itself, incapable of being grasped by anything, for 
outside of it and prior to it nothing exists and this Nothing is one and yet is like itself only a Nothing. The 
divine intelligence is a unique will of the Unground [(german): God-head, divine Nothing], is neither far 
nor near, neither high nor low, but is everything — and yet appears as a Nothing. 

"Six Theosophic Points and Other Writings", (Quoted by Nicolas Berdyaev in 'Unground and Freedom')  
  
This is why the eternal and free will has entered into darkness, suffering, and pain, and through 

darkness into fire and light and a realm of delights: so that the Nothing might be known in the Something 
and might play with its counterpart, so that the free will of the Unground [(german): God-head, divine 
Nothing] might manifest itself in the motive, for without Evil and without Good there could be no reason. 

"Six Theosophic Points and Other Writings", (Quoted by Nicolas Berdyaev in 'Unground and Freedom')  
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When I consider what God is, I say: He is the One, face to face with the creature, that is, an eternal 
Nothing; He has neither reason nor beginning nor abode; He possesses nothing but Himself; He is the will 
of the Unground [(german): God-head, divine Nothing]; He is but one thing in Himself: He needs no space 
nor place; He is engendered in Himself from eternity to eternity; He is not similar to or identical with 
anything and He resides in no particular place; His abode is eternal wisdom or intelligence; He is the will of 
wisdom, wisdom is His manifestation. 

"Six Theosophic Points and Other Writings", (Quoted by Nicolas Berdyaev in 'Unground and Freedom')  
  
 

God, as love 
  
That which is tranquil and without being, resting within itself, does not contain darkness, but is a calm, 

clear, lucid happiness. This then is eternity without anything else, and means above all God. But as God 
cannot be without being, He conceives within Himself a will, and this will is love. 

‘Threefold Life’ ii. 75  
  
 

God, as love and wisdom 
  
God possesses nothing, save only Himself. He is the will of the abyss. He is in Himself only One and 

needs neither space or place. He begets Himself in Himself, from eternity to eternity. He is neither like or 
resembles any thing and has no particular place where He dwells. The eternal Wisdom is his dwelling for 
He is the will of Wisdom. Thus Wisdom is His manifestation. 

  
 

God, as word 
  
Therefore there is nothing nigh unto or afar off from God; one world is in the other, and all are only 

one: But one is spiritual, the other corporeal, as soul and body are in each other; and also time and eternity 
are but one thing, yet in distinct or different beginnings. The spiritual world in the internal Principle has an 
eternal beginning, and the outward a temporal; each has its birth in itself. But the eternal speaking Word 
rules through and over all; yet it can neither be apprehended nor conceived, either by the spiritual or by the 
external world, that it should stand still; but it works from eternity to eternity, and its work is conceived. 
For it is the formed Word, and the working Word is its life, and is incomprehensible; for the Word is 
without all essence, as a bare understanding only, or as a power that brings itself into essence. 

"Mysterium Magnum", vol.1, Chapter 2 para.10  
  
 

God, as wrathful, vengeful or evil 
  
As God the Father himself is All; he is the Number Three of the Deity; he is the Majesty; he is the still 

eternity; he is the nature, and in it he is the love and the anger: the anger is a cause of his strength and 
might; as also a cause of life, and of all mobility, as the poison (or gall) in man is; and the love is a cause of 
the Heart of his Majesty …. 

"Threefold Life of Man", Chapter 7 para.62  
  
For if there were no wrath [of God], there would be no fire, and also no light: If the eternal wrath were 

not, the eternal joy also would not be; for in the light the wrath is changed into joy. … The light burns forth 
from the candle, and yet in the candle the fire and light are but one thing. 

Thus also the great mystery of all beings is in the eternity in itself only one thing, but in its explication 
and manifestation it goes from eternity to eternity into two essences, viz. into evil and good; what is evil to 
one thing, that is good to another. Hell is evil to the angels, for they were not created thereunto; but it is 
good to the hellish creatures: So also heaven is evil to the hellish creatures, for it is their poison and death, 
an eternal dying, and an eternal captivity. 

"Signature of All Things", Chapter 16, para.19-20  
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For the anger [of God] must indeed be in every life, as the gall in living creatures; but where the love 
and meekness prevail over it, it is not manifested in eternity, but is only a cause of the life; for in the love, 
the anger makes great exulting joy and paradise. The anger in the kingdom of God is the great wondrous 
joy, where nothing of the anger is perceived. As weeping and laughing come from one place, and the 
weeping is turned into joy; after such a manner is it with the love and anger of God. 

"Threefold Life of Man", Chapter 14 para.70  
  
Only the love is called God: the anger is called his strength and might. … Yet the love pierces quite 

through it, and changes it into joy. The anger is the root of love, as the fire is the root of the light; but in the 
free will is the understanding, which makes itself to what it pleases. … 

For so it must be, that the difference of the good and evil, of the light and darkness, of the life and 
death, may be known; for if there were no death, then the life were not manifest to itself; and if there were 
no darkness, the light were not manifest to itself. … For without evil and good there could not be any byss 
[ground or foundation]. 

For the evil makes pain and motion, and the good causes essence and power; and yet both essences are 
only one essence, as fire and light are only one essence. 

"Mysterium Magnum", vol.1, Chapter 26 para.10,28,36-38  
  
You know that God himself is all, and there are but three principles in his essence; or else all things 

would be one thing, and all were merely God; and if it was so, then all would be in sweet meekness. But 
where would be the Mobility, Kingdom, Power and Glory? Therefore we have often said, the Anger is the 
root of Life; and if it be without the Light, then it is not God, but Hell fire; but if the Light shines therein, it 
becomes paradise and fullness of joy. 

"Three Principles of the Divine Essence", Chapter 25, para.70  
  
 

God, image or likeness of 
  
For the book in which all mysteries lie is man himself; he himself is the book of the Being of all beings; 

seeing he is the likeness of God; the great Arcanum lies in him, the revealing of it belongs only unto God’s 
spirit. 

"Epistles of Jacob Boehme", ‘Epistles’ n.9 para.3  
  
 

God, is within us 
  
All is in man, both heaven and earth, stars, and elements; and also the Number Three of the Deity; 

neither can there be any thing named that is not in man; all creatures (both in this world, and in the 
angelical world) are in man. All of us, together with the whole essence of all essences, are but one body, 
having many members, each member whereof is a total: and each member has an individual office for 
work. 

O Man! seek yourself, and you shall find yourself. Behold! your whole man consists of Three 
Principles, one whereof is not without the other, one of them is not beside or above the other, but they are 
in one another as one, and they are but one thing; but according to the creation they are three. 

"Threefold Life of Man", Chapter 6 para.47-48  
  
And though it might be said that He enkindles whom He pleases; yet I declare it as a precious truth that 

the divine light is not ingressive – that is, comes from without – but is hidden even in the wicked man in the 
center; and is ‘arisive’, that is, a light springing up, or opening itself from within, as the light of a candle 
arises out of the candle. 

"Epistles of Jacob Boehme", ‘Epistles’ n.19 para.14  
  
For you need not ask, Where is God? Hark, you blind man; you live in God, and God is in you; and if 

you live holily, then therein you yourself are God. For wheresoever you look, there is God. 
"Aurora", Chapter 22, para.42  
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I am myself my own book. 
"Christian Mysticism: The Bampton Lectures (1899)",   

  
The soul, when it departs from the body, needs not to go far; for where the body dies, there is heaven 

and hell. God is there, and the devil; yea, each in his own kingdom. There also is Paradise; and the soul 
needs only to enter through the deep door in the center. 

"Christian Mysticism: The Bampton Lectures (1899)",   
  
 

Good, not transferable to another 
  
Spiritual knowledge cannot be communicated from one intellect to another, but must be sought for in 

the spirit of God. 
"Cosmic Consciousness" by R.M. Bucke 

  
 

Good, relation to evil 
  
For all life, both external and internal, consists in poison and light, as we understand, that the wrath and 

anger-fire of God is cause of the divine joyfulness; for all life that is void of the poison is accounted as 
dead. 

"Signature of All Things", Chapter 6, para.29  
  
So likewise God dwells in all things, and the thing knows nothing of God; he likewise is not manifest to 

the thing, and yet it receives power from him, but it receives the power according to its property from him, 
either from his love, or from his wrath; and from which it receives, so it has its signature externally; and the 
good is also in it, but as it were wholly shut up [or hidden] to the iniquity [or evil]; an example of which 
you have in bushes, and other thorny and pricking briars, out of which notwithstanding a fair well-smelling 
blossom grows; and there lie two properties therein, viz. a pleasant and unpleasant; whichever overcomes, 
that shapes [forms or marks] the fruit. 

"Signature of All Things", Chapter 8, para.44  
  
 

Heaven, is within one 
  
If man’s eyes were but opened he should see God everywhere in his heaven; for heaven stands in the 

innermost moving everywhere. 
"Confessions of Jacob Boehme", Chapter 3  

  
If we speak about heaven and the birth of the elements, we are then not telling of things that are far 

away or foreign to us, but of that which is taking place within our own self, and there is nothing nearer to 
us than this birth, for we are therein as in our own mother. If we speak of heaven, we then speak of our 
home, of our own country, wherein the illumined soul can see, even if that country is hidden before the 
eyes of the body.                                                                                                               ‘3 Principles’ vii. 7 

  
If you fix your thoughts concerning heaven, and would fain conceive in the mind what it is, and where 

it is, and how it is, you need not to swing or cast your thoughts many thousand miles off, for that place, or 
that heaven, is not your heaven. 

And though indeed that is united with your heaven as one body, and so together is but the one body of 
God, yet you are not in that very place which is become a creature, aloft, many hundred thousand miles off; 
but you are in the heaven of this world, which contains also in it a deep, such as is not of any human 
number (or is not circumscriptive). 

For the true heaven is everywhere, even in that very place where you stand and go, and so when your 
spirit apprehends the innermost birth or geniture of God, and presses in through the astral and fleshly 
geniture, then it is clearly in heaven. 

"Aurora", Chapter 19, para.24-26  

24



Then the scholar asked his Master further, saying, Whither go the souls, both of the saved and the 
damned, when they leave these mortal bodies? 

His Master answered, The soul needs no going forth; only the outward mortal life and the earthly body 
do at death separate themselves from the soul. The soul has heaven and hell in itself already. … There is no 
entering into heaven and hell; for heaven and hell are present everywhere, and it is but the turning of the 
will either into God’s love, or into his anger, that introduces one into them.  

‘Of the Super-Sensual Life’ para.36,37  
  
You need not to ask where that heaven is. It is in your heart, do but open your heart, the key is here 

shown to you. 
"Aurora", Chapter 23, para.77  

  
 

Heaven, paradise 
  
And let the philosopher and divine also well observe this, that in paradise there is a perfect life without 

any shadow of change, also without any false evil desire, and a continual day, where the paradisical man is 
clear as a transparent glass, in whom the divine sun shines through and through, as gold that is thoroughly 
bright and pure, without any spot or foulness. 

"Signature of All Things", Chapter 11, para.50  
  
Meekness and lowliness are the intrinsic properties of the Kingdom of Heaven, the angelic world, and 

the virtue of the Heart of God.  
  
Paradise is still upon earth, and only because our self-thinking and self-willing we do not see and hear 

God.  
  
The Scholar.— How far then are heaven and hell from each other? 
The Master.— As far as day and night, something and nothing are from one another; they are in each 

other, and they cause joy and trouble one to the other. Heaven is through the whole world, and without the 
world all over the universal system of nature, without being divided or included in a place. … For heaven is 
nothing but a manifestation of the eternal One, wherein, all works and wills in quiet love. 

Hell also is through the whole world, and dwells and works only also in itself, and in that wherein the 
foundation of hell is manifested, viz., in self, and in the false and evil will. The visible world has both 
heaven and hell in it. Man, as to his temporal life, is only of the visible world, and therefore during the time 
of this life he sees not the spiritual world. For the outward world with its substance is a cover to the 
spiritual world, as the body is to the soul. But when the outward man dies, then the spiritual world is 
manifested in and to the soul, either in the eternal light with the holy angels, or in the eternal darkness with 
the devils. … 

Thus heaven and hell are nothing else but a manifestation of the divine will, either in light or darkness, 
according to the properties of the spiritual world. 

‘Of the Super-Sensual Life’ para.42,43  
  
 

Hell, Hades 
  
And this is also a wonder, the greatest wonder of all, that an angel should become such a furious devil; 

and so the power of God’s anger comes to be manifested: for God has manifested himself according to both 
eyes – the eye of love, and the eye of wrath - in love and anger; and it is left free to man, he may go into 
which of them he will; God throws none into wrath, the soul casts itself into it. 

"Forty Questions of the Soul", Question #23, para.12  
  
That which in the dark world is a pang, is in the light-world a pleasing delight; and what in the dark is a 

stinging and enmity, is in the light an uplifting joy. And that which in the dark is a fear, terror and 
trembling, is in the light a shout of joy, a ringing forth and singing. And that could not be, if originally there 
were no such fervent, austere source. 
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The dark world is therefore the ground and origin of the light-world; and the terrible evil must be a 
cause of the good, and all is God’s. 

But the light-world is only called God; and the principle between the light-world and dark world is 
called God’s anger and fierce wrath. If this be awakened, as by the devil and all wicked men, these are then 
abandoned of the Light and fall into the dark world. 

The dark world is called death and hell, the abyss, a sting of death, despair, self-enmity and 
sorrowfulness; a life of malice and falsehood, in which the truth and the light is not seen and is not known. 
Therein dwell the devils and the damned souls. 

"Six Theosophic Points and Other Writings",  ‘The Second Point’ Chapter 3.3-6  
  
The turba of the soul, which destroys the divine image, is the essential wrathfulness; and it is caused by 

the imagination, or false love and representation [imaging], and therefore all lies in the imagination: the 
image consists in that which we permit to come into our desire. 

"Forty Questions of the Soul", ‘A Short Summary Appendix of the Soul’ para.33  
  
The condition of hell is far otherwise than Babel teaches; she says that the devil beats and torments the 

soul; but this is spoken in mere blindness; the devil is not at odds with his own children; they must all do 
his will; the anguish and horror of hell plague every one of them sufficiently in their own abominations; 
every one has his own hell; there is nothing but his own poison that apprehends him. 

"Forty Questions of the Soul", Question #18, para.25  
  
Thus the fierce wrathful kingdom can be extinguished by nothing, save only by God’s light, by which it 

becomes wholly gentle, lovely and full of joy. And neither can that be; for if the dark kingdom were to be 
kindled with the light, the light would have no root to its nature and property, no fire could be generated, 
neither were there any light, nor any power, but all were a nothing. 

Hence the kingdom of wrath must be, for it is a cause of the fire-world and light-world, and all is God’s. 
But all is not acknowledged as or called God, as the dark world has another property, and the light-world is 
a cause of the fierceness and terror of the dark property; for the darkness is terrified at the light, and stands 
in eternal terror because the light-world dwells in it. It trembles eternally before the light, and yet cannot 
apprehend it; but is only a cause of life and of movement. And thus all must be subservient to the glory of 
God. 

"Six Theosophic Points and Other Writings", ‘The Sixth Point’ Chapter 9.5-6  
  
 

Hell, is within one 
  
External Reason supposes that hell is far from us. But it is near us. Every one carries it in himself, 

unless he kill the hellish poison with God’s power, and bud forth therefrom as a new twig, which the hellish 
quality cannot seize or touch. … 

Every man carries heaven and hell within him in this world. The property which he awakens, the same 
burns in him, and of that fire is the soul susceptible. And when the body dies, the soul needs to go 
nowhither, but it is committed to the hellish dominion of which it is the property. 

"Six Theosophic Points and Other Writings", ‘The Sixth Point’ Chapter 9.32,34  
  
 

Holy Spirit (Ghost) 
  
And the Holy Ghost is the spirit of life, and a former, framer and creator of all things, and a performer 

of the will in God; that has formed and created out of or from the body, and in the body of the Father, all 
angels and creatures, and holds and forms all still, daily, and is the sharpness and the living spirit of God: 
As the Father speaks or expresses the Word, out of or from his powers, so the spirit forms or frames them. 

"Aurora", Chapter 23, para.79  
  
The soul is a spirit, as God the Holy Ghost is, who goes forth from the Father and the Son, and is the 

mobility of the Deity; for the Father stands still, and has moved himself but once, viz. in the creation; but 
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the spirit has the Word of the Father, and performs all things through the Word: for it is the spirit and life of 
the Word, and moves upon the wings of the wind as a flash or blaze. 

"Threefold Life of Man", Chapter 14 para.28,29  
  
The spirit cannot be described, except allegorically, because it is not a creature, but the moving power 

of God. 
‘Aurora’ iii. 24  

  
 

Humans, as part of the whole 
  
All human beings are fundamentally only one man. This Man is the trunk, the rest are the branches, 

receiving all their power from the trunk, and producing fruit out of one and the same root. What folly is it, 
then, if the branch wants to be a tree for itself, as if the branch next to it were not of the same trunk. God 
has given to man only one life, and the life of all men comes from this one Man. 

‘Mysterium Magnum’ xxiv. 17  
  
 

Humans, as servants of others, God 
  
And if he will be a Christian, then he must quite die to self-hood, that the same may only hang to him 

from without as a garment of this world, wherein he is a stranger and pilgrim, and always consider and 
think that he is but a servant in his high office, and serves God therein as a servant, and not be his own lord 
and master. 

"Signature of All Things", Chapter 15, para.34  
  
And now the image, viz. man, is in the midst, viz. between the kingdom of God, and the kingdom of 

hell; between love and anger: and to which of these two spirits he yields, its servant he is. 
"Threefold Life of Man", Chapter 6 para.56  

  
And though he be a king yet his mind must forsake all own-hood, and esteem himself in his place, 

dignity, and temporal goods no other than a servant of God; and that he therein ought to serve God and his 
brethren, and that he has and possesses all that he has, not after the right of nature, as if it were his own to 
do according to his own will and pleasure therein, but that it is his fellow-brethren’s and members; and that 
God has set him as a steward and officer over it; and he must think that he therein serves his Lord, who will 
require an account of him. 

"Epistles of Jacob Boehme", ‘Epistles’ n.10 para.5  
  
But the angels and men were spoken forth in the image of God’s love; they ought not to speak and 

incline their will into the fire and dark world, and introduce their desire thereinto; also not at all will to be 
their own, but continue steadfast in the resignation in the speaking will of God, as a form of the speaking 
will, and bear no inclination to anything, but only to the speaking; in which figure they stand as an image or 
platform of the expressing, as a spoken word, wherewith the speaking word beholds itself in its own 
likeness, whereby it there manifests the eternal knowledge of the eternal mind, and sets the Spirit’s will into 
a form (image or likeness), and plays therewith. 

As a painter that portrays his own image, and does thereby behold what he is, and how his form and 
features are; or as a musician composes a curious lesson or song, and so plays and melodises with his life, 
and will of life, viz. with the sound of his own life’s energetic source, in the tune of the song, or upon some 
musical instrument, as it is agreeable to his life’s essence, wherewith his vital essence does rejoice and 
delight itself. 

Thus likewise God created us to his love-consort to his joy and glory, whereby he exalts his speaking 
eternal word, or plays in the same with us as with his instrument. 

"Signature of All Things", Chapter 10, para.43-45  
  
God has not created man to be his own lord, but his servant. 

"Signature of All Things", Chapter 11, para.10  
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The soul is in this world, and also in God; here in this life it is a servant of God’s wonders, which it 
should open with one eye, and with the other bring them into the beginning before God, and set and cast all 
its doings into God’s will, and by no means say of anything in this world, This is mine, I am lord of this, for 
it lies if it say so. 

All is God’s, you are a servant, and should walk in love and humility towards God, and your brother: 
for your brother’s soul is a fellow-member with your soul, your brother’s joy in heaven with God is also 
your joy, his wonders are also your wonders. 

"Forty Questions of the Soul", Question #12, para.38-9  
  
Therefore now whoever will see the kingdom of God, and attain thereunto, he must bring forth his soul 

out of self-hood, out of the earthly desire, as the physician brings forth the cure of the disease from the 
painful tormenting desire, and introduces it into a love-desire; and then the cure also brings forth the 
sickness in the body out of the painful desire, and sets it into a love-desire: Sickness becomes the servant of 
the physic; and so likewise the evil earthly will, when the soul’s will is cured, is the resigned will’s servant. 

"Signature of All Things", Chapter 15, para.14  
  
… The paradise shall be in me; all whatever God has and is shall appear in me as a form and image of 

the divine world’s being; all colors, powers, and virtues of his eternal wisdom shall be manifest in me, and 
on me, as on his likeness: I shall be the manifestation of the spiritual divine world, and an instrument of 
God’s Spirit, wherein he makes melody with himself, with this voice, which I myself am, as with his 
signature: I shall be his instrument, and organ of his expressed word and voice; and not only I, but all my 
fellow-members in the glorious tuned instrument of God: We are all strings in his joyful consort; the spirit 
of his mouth strikes the tune and note on our strings. 

"Signature of All Things", Chapter 12, para.12  
  
 

Humans, becoming God 
  
God must become man, man must become God; heaven must become one thing with the earth, the earth 

must be turned to heaven: If you will make heaven out of the earth, then give the earth the heaven’s food, 
that the earth may obtain the will of heaven, that the will of the wrathful source may give itself in unto the 
will of the heavenly source. … 

You must eat of God’s bread, if you will transmute your body out of the earthly property into the 
heavenly. 

"Signature of All Things", Chapter 10, para.53, 54  
  
 

Humans, changeable only in bodily life 
  
During her terrestrial life the soul can change her will, but after the death of the body there remains 

nothing within her power by which she can change her will.                                                    ‘Tilk.’ i. 267  
  
The priests of Babel have after death no key to open the kingdom of heaven for you; you must enter in 

yourself and be newborn, or else there is no remedy for you in this world, nor in heaven; you stand here in 
this life, in the ground, and are a plant, but when death comes and cuts down the stock, then you are no 
more in the growing, but are a fruit; and then if you are not food for God, you do not belong to his table, 
and then God will not dwell in you. 

"Three Principles of the Divine Essence", Appendix para.15  
  
We have heaven and hell in ourselves. What we make of ourselves, that we are: If we make of 

ourselves an angel, we are so; but if we make of ourselves a fierce, angry, false and wicked, haughty, flying 
devil, which flies aloft above all love and meekness, in mere covetousness, greedy hunger and thirst, then 
also we are so; for after this life, it is otherwise with us there than here; what the soul here embraces, that it 
has there; and so, though the outward breaks in death, yet the will retains that embraced thing in its source 
(or property), and that is its sustenance and food. 

"Threefold Life of Man", Chapter 14 para.72  
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Humans, makeup, nature of 
  
As the being or essence in God is, so also is the being in man and in angels; and as the divine body is, 

so also is the angelical and the human body or corporeity. 
But with this difference alone, that an angel, and a man, is a creature, and not the whole being, but a 

son of the whole being, whom the whole being has generated; and therefore it is fit that it should be in 
subjection to the whole being, seeing that it is the son of the body of the whole being. 

"Aurora", Chapter 6, para.1-2  
  
Let everyone take heed what he does. Every man is his own God and also his own devil: the source to 

which he inclines and to which he gives himself up, impels and guides him: he becomes its workman. 
"Incarnation of Christ", Part I, chapter 5 para.26  

  
Now this is for man highly to consider, and not to be so blind. Every man has entered into the mystery 

of this world; but he should not therefore as a prisoner enter also into the earthly craving of the confining of 
death, but should be a discerner and knower of the Mystery, and not the devil’s butt and fool. He should by 
the imagination continually go out again into the light-world for which he was created, in order that the 
light may give him luster, that he may know himself and see the outer Mystery. Then he is a man. But if 
not, he is the devil’s fool and the ape of the light-world. Just as an ape will be knowing and play with 
everything, and imitate everything, so it is with the earthly man, who is but an ape. His juggling tricks with 
the light-world, when he presses not thereinto with earnestness, but only plays therewith, — this the devil 
derides, and accounts him a fool. And so he is; he is an animal-man. So long as he is attached with his will 
to the external, and regards this world’s good as his treasure, he is only a man with this world’s essence, 
and not with the essence of God’s light-world; and he gives his body to this world or to the earth, and his 
soul to the abyss of the dark world. 

"Six Theosophic Points and Other Writings", ‘The Second Point’ Chapter 3.22  
  
The inward man is Eternity.  
  
 

Humans, relationship to God 
  
But if the devil should raise mockers and despisers, who would say it does not become me to climb so 

high into the Deity, and to dive so deeply thereinto: 
To all of them I give this for an answer. That I am not climbed up into the Deity, neither is it possible 

for such a mean man as I am to do it; but the Deity is climbed up into me, and from its love are these things 
revealed to me, which otherwise I, in my half-dead fleshly birth or geniture, must needs have let alone 
altogether. 

"Aurora", Chapter 18, para.8-9  
  
God will have children near him, and not such as will domineer; he is Lord, and none else: We have 

received of his fullness, we are born out of his essences, we are his true children, not step-children out of a 
strange glass; also not a similitude only, but children; the body is a similitude, and the spirit is a similitude 
of God’s spirit, but the true soul is a child born out of God. 

"Forty Questions of the Soul", Question #1, para. 349  
  
Not I, the I that I am, know these things: But God knows them in me. 

"Cosmic Consciousness", From 'Life and Doctrines of Jacob Boehme' by Franz Hartman  
  
 

Identification, attachment 
  
But I [God] have a little against you. I have drawn you out of the thorny bath, wherein you were a wild 

beast, and have figured you for my image, and yet your wild beast stands in the thorny bath, which I will 
not take into my bosom, you stand yet in your wild beast; now when the world takes its wild beast which 
belongs thereto, then I will take you, and so everyone shall have its own. 
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Why do you love that wild beast so much, which does but afflict you? And besides, you can not take it 
with you, neither does it belong to you, but to the world; let the world do what it will with it, stay you with 
me; it is but a little while before your beast breaks, and then you are unbound, and abide with me. 

But I also have a law in my love, viz. I not only desire to have you, but also your brothers and sisters 
which are in the world, who are yet in part unregenerated, whom the driver holds captive; you must not 
hide nor bury your Pearl, but show the same to them, that they also may come into my arms; your mouth 
must not be shut, you shall walk in my law and declare the Truth. 

"Three Principles of the Divine Essence", Chapter 21 para.59-61  
  
This outer life is not to enter into the image, viz. in the inner life, nor is the image to let it enter the inner 

light (which shines through death and with its power buds in eternal freedom) for the outer life is only a 
similitude of the inner life. The inner spirit is only to manifest the eternal wonders in the outer mirror and to 
bring them into a figurative mirror, that is a wonder-mirror to God’s honor and to the joy of the inner man 
who is generated of God. But his will is not to enter therein to draw the outer wonders into the image, as we 
now recognize with sorrow, that man draws into his mind and imagines an earthly treasure thus destroying 
the pure image of God. 

For man’s will-spirit now enters the earthly being and introduces his love in which the image resides 
into the earthly being, that is into an earthly treasure, an earthen vessel. Now the image in such an 
imagination also becomes earthly and passes again into death, and loses God and the Kingdom of Heaven, 
for its will-spirit remains fixed with its love in the outer life. Now the outer life must die and break up in 
order that the created image according to the inner kingdom may appear, and thus the will-spirit remains 
with its love in the outer wonders, and on the dying of the outer life brings these wonders with it before the 
judgment of God. There the will-spirit will have to pass through fire and the image be tried in the fire. All 
that is earthly must be burnt off from the image, for it must be quite pure and without spot. Just as the light 
subsists in the fire, so the will-spirit must also subsist in God's fire, and if it cannot pass unhindered through 
the fire of God, through death, that same soul image will be spewed out into eternal darkness. 

"Incarnation of Christ", Part III, chapter 5 para.14-15  
  
 

Judging others 
  
Does any herb, flower, or tree say unto the other, you are sour and dark, I will not stand by you? Have 

they not all one mother whence they grow? Even so all souls proceed from one, and all men from one; why 
then do we boast and glory to be the children of God, notwithstanding that we are more unwise than the 
flowers and herbs of the field; is it not so with us? Does not God impart and reveal His wisdom to us 
diversely? As He brings forth and manifests the tincture of the mystery in the earth, through the earth with 
fair plants, even so in us men; we should rather congratulate and heartily love one another, that God reveals 
His wisdom so variously in us; but he that judges, condemns, and contemns in a wicked way, he only runs 
on in pride to show himself, and to be seen; and is the oppressor in Babel, a perverse stickler, that stirs up 
contention and strife. 

The true trial of God’s children is this, which we may securely and safely follow, namely, a humble 
heart, that neither seeks nor honors itself, but continually seeks the good of his brother in love; that seeks 
not after its own profit, pleasure, and applause, but after righteousness and the fear of God. 

"Epistles of Jacob Boehme", ‘Epistles’ n.2 para.36  
  
 

Judgment 
  
God throws no soul away, unless the soul throws herself away. Each soul judges herself. 

‘Forty Questions’ x. 8  
  
 

Language, early, origin of 
  
What was God’s creating? The word Schuff [german, ‘created’] has it in its own meaning, according to 

the language of nature: and if you would understand that language, observe in your mind, how each word 
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from the heart is framed in the mouth, and what the mouth and the tongue do with it, before the spirit sends 
it forth. 

If you did apprehend this, you should understand everything in its name, why each thing is called as it 
is: it would be thus understood in the language of every nation, everyone in their own mother-tongue. 

"Threefold Life of Man", Chapter 5 para.84-5  
  
 

Life, as a journey 
  
The man who wishes to get to God must account all this as nothing. He must consider that he is in a 

strange country among murderers and that he is a pilgrim on the way to his true native land. He falls among 
murderers who torment and rob him, but so long as he carries off only so much that he preserve his noble 
image he has possessions enough, for in return for it he receives the heavenly mysterium within which lies 
everything and outside of which this world is but a mirror of it. Hence he is indeed most foolish who takes 
the reflection in a mirror for a substantial being, for the mirror breaks and its lover is bereft of it. He is like 
one who builds his house by a great water upon sand where the water carries away his house. So it is also 
with earthly hope. 

O child of man, thou noble creature, do not yield it the power. It will cost you your eternal kingdom. 
Seek yourself and find yourself, but not in the earthly kingdom. 

"Incarnation of Christ", Part III, chapter 5 para.5  
  
 

Life, as a play or game 
  
Thus likewise was the first man when he stood in Paradise, in his fixed condition, in manner as time is 

before God, and God in the time; and they are distinct, but not parted asunder. As the time is a play before 
God, so also the outward life of man was a play before the inward holy man, which was the real image of 
God. 

The outward spirit and body was unto the inward as a wonder of divine manifestation, according to the 
fire-dark-and-light world, a mirror of the great omnipotence and omniscience of God: and the inward was 
given unto it for a ruler and guide. 

As God plays with the time of this outward world, so likewise the inward divine man should play with 
the outward in the manifested wonders of God in this world, and open the divine wisdom in all creatures, 
each according to its property. 

"Mysterium Magnum", vol.1, Chapter 16 para.8-10  
  
 

Life, as a prison 
  
Now, seeing we know, and exceedingly well understand, that we are only pilgrims in this world, in a 

strange lodging, in very great danger, lying captive in a sore and hard prison, and must continually fear and 
expect death; therefore, noble sir, you do very well, and deal more wisely than the prudent of the world, in 
that you look about you, and endeavor after your eternal native country, and not after the pomp, power, and 
riches of this world, as generally the high and great ones do. 

"Epistles of Jacob Boehme", ‘Epistles’ n.26 para.4 ‘To Charles of Endern’  
  
You will ask, What is the new regeneration? Or how is that done in man? Hear and see, stop not your 

mind, let not your mind be filled by the spirit of this world, with its might and pomp. Take your mind, and 
break through the spirit of this world entirely, incline your mind into the kind love of God; make your 
purpose earnest and strong, to break through the pleasure of this world with your mind, and not to regard it; 
consider that you are not at home in this world, but that you are a strange guest, captivated in a close 
prison, cry and call to him, who has the key of the prison; yield yourself up to him, in obedience, 
righteousness, modesty, chastity, and truth. And seek not so eagerly after the kingdom of this world, it will 
stick close enough to you without that; and then the chaste Virgin will meet you in your mind highly and 
deeply, and will lead you to your bridegroom, who has the key to the gate of the Deep; you must stand 
before him, who will give you to eat of the heavenly manna, which will refresh you, and you will be strong, 
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and struggle with the gate of the Deep, and you will break through as the daybreak; and though you lie 
captive here in the night, yet the rays of the break of day will appear to you in the paradise, in which place 
your chaste Virgin stands, waiting for you with the joy of the angels, who will very kindly receive you in 
your newborn mind and spirit. 

And though indeed you must walk here with your body in the dark night among thorns and thistles, so 
that the devil and also this world does rend and tear you, and not only buffet, despise, deride, and vilify you 
outwardly, but also many times stop your dear mind, and lead it captive in the lust of this world into the 
bath of swine, yet then the noble Virgin will help you still, and will call upon you to desist from your 
ungodly ways. 

Look well to it, stop not your mind and understanding; when your mind says, Turn, do it not, then know 
that you are so called by the dear Virgin; and turn instantly, and consider where you are lodged, in how 
hard a house of bondage your soul lies imprisoned; seek your native country, from whence your soul is 
wandered, and whither it ought to return again. 

And then if you will follow it, you will find in yourself, not only after this Life, but in this life also in 
your regeneration, that she will very worthily meet you, and out of what kind of spirit this author has 
written. 

"Three Principles of the Divine Essence", Chapter 16 para.48-51  
  
 

Life, as an exile 
  
Now the mind asks. What is sin then? How is it sin? Why has God a loathing against the substance 

which he has created? Behold, thou child of man, there is no sin in heaven in the presence of God; only in 
yourself there is sin, and sin separates us and our God asunder; otherwise all things are fixed, perfect, and 
good in their own Being; the kingdom of hell and of wrath is good itself, according to its own region, it 
does not vex or torment itself; but its woe [pain or smart] is its birth, and the rising of its source; also it 
desires nothing else. 

And so also the kingdom of this world is fixed, perfect, and good in itself; neither does it vex or torment 
itself; but the elevating of the elements, viz. the kindling of the heat, cold, air, and water, is its growing and 
springing; neither does it torment itself in itself, nor has it any distress or fear in itself. 

Only Man (who is proceeded out of another Principle) has in both those fore-mentioned Principles, 
woe, misery, sorrow, and distress; for he is not in his native country; and none of these two Principles can 
attain his native country. Therefore the poor soul must be thus plagued and tormented, that it may attain its 
native country again; it must go again through the gate of the deep anguish of death; it must break through 
two kingdoms, and it sticks here between the door and the hinges, and is continually infected with those 
things which keep it back and plague it; it sticks as it were in a Press. 

"Three Principles of the Divine Essence", Chapter 17 para.71-73  
  
The resigned will has no rest here in this cottage, but must always be in combat, for it is lodged in a 

false house: It is indeed in itself in God’s hand; but, without itself it is in the jaws and throat of the abyss of 
God’s anger in the kingdom of devils, which continually pass up and down with it, and desire to try and 
tempt the soul. 

"Signature of All Things", Chapter 15, para.17  
  
 

Life, as troubles 
  
For he [man] is attracted by two, viz. by the spirit of God, and by the devil, in whose bands also he is 

tied, according to the outward sinful man: and his center stands directly upon the cross, and he is in this 
world like a balance, whereof one part goes suddenly up, and then suddenly down again: and we are here 
only in a valley of misery, anguish and perplexity. 

"Threefold Life of Man", Chapter 5 para.30  
  
Therefore, whatsoever is done by the conclusions of human self, in matters of religion, is a mere fiction. 

It is Babel, and but a work of the stars, and of the outward world, and not acknowledged by God to be His 
work. It is only the play of the wrestling wheel of nature, wherein good and evil wrestle one with the other; 

32



what the one builds the other destroys. And this is the great misery of the vain turmoils of men, the issue 
whereof must be left to the judgment of God. 

‘Of True Resignation ch. 2, para.24  
  
This world is nothing else but a valley of misery. 

"Epistles of Jacob Boehme", ‘Epistles’ n.5 para.63  
  
 

Life, meaning of, purpose 
  
Seeing that we know what we are, and that God enables us to know it, let us take heed and produce 

from ourselves something that is good. For we have the center of nature in us. If we make of ourselves an 
angel, then we are that; if we make of ourselves a devil, then in like manner we are that. We are in this 
world in the source of making and creating, we are in the field. 

"Incarnation of Christ", Part II, chapter 9 para.2  
  
Since man thus stands in a threefold life, each life is a mysterium to the other and each desires the other. 

For this end the world with all Being has been created, for the divine essentiality desires the mirror or 
similitude. For this world is a similitude according to God's being, and God is revealed in an earthly 
similitude. For the wonders of the hidden secrecy might not be disclosed in the angelic world, in the love-
birth. But in this world in which love and wrath are mingled, where there is a twofold genetrix, it might be. 
For all things originated out of the fire root but are surrounded with the water of gentleness, so that it is a 
lovely being. But since in the angelic world the fire is not known, for the centrum of the genetrix stands in 
the light and is God's word, the wonders of nature cannot be manifested otherwise than in a spiritual magia, 
that is, they must be seen in God's wisdom. But as this is almost impossible for the angels and the souls of 
men to lay hold of, and yet God wills to be known of angels and men, the angelic world yearns for the great 
wonders to know them which from eternity have been in God’s wisdom. And in the earthly similitude these 
are brought into substance, in figures and images, all of them according to the eternal essences of the center 
of nature, so that the wonders may abide forever. Not however essentially, but in figures, images and 
similitudes, and in forms. 

"Incarnation of Christ", Part III, chapter 7 para.1  
  
 

Life, portrayed in an image 
  
The whole outward visible world with all its being is a signature, or figure of the inward spiritual world; 

whatever is internally, and however its operation is, so likewise it has its character externally; like as the 
spirit of each creature sets forth and manifests the internal form of its birth by its body, so does the Eternal 
Being also. … 

The internal holds the external before it as a glass [mirror], wherein it beholds itself in the property of 
the generation of all forms; the external is its signature. 

"Signature of All Things", Chapter 9, para.1,3  
  
 

Love 
  
Love is greater than God. 

‘Supersensual Life’ 27  
  
Love is the greatest treasure; no life can express it. No language can describe the fire of the flaming 

love of God, it being whiter than the sun and more sweet than all the joys of this world. He who obtains it is 
richer than all the kings of this earth, nobler than emperors and stronger than all power. 

‘Supersensual Life’ 35  
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Love (heart) as inmost life/will 
  
A true Christian brings his holy church with him into the congregation. For the heart is the true church, 

where a man must practice the service of God. If I should go a thousand times to church, and to the 
sacrament every week, and hear absolution declared to me every day, and have not Christ in me, all would 
be false, an unprofitable fiction and graven image in Babel, and no forgiving of sins. 

‘Of Regeneration’ ch. 6, para.154  
  
 

Love, from God 
  
When this great love is kindled in you, it will burn more than any fire can do. You shall see also in all 

the works of God that love has poured forth itself into all things, and is the most inward and most outward 
ground in all things. Inwardly, in the virtue and power; and outwardly, in the figure, form and shape, of 
every thing. 

‘Of the Super-Sensual Life’ para.27  
  
 

Love, of God 
  
Wherever self dwells not, there love has its dwelling. In the tranquility at the bottom of the soul, where 

she dies as to her own selfhood, and where she does not will anything except what God wills in her, there 
love resides. To the extent in which the self-will is dead within itself, to the same extent is the place 
occupied by love. In the place which formerly was the seat of self-will there is now nothing, and wherever 
there is nothing there the love of God is solely active. 

‘Supersensual Life’ 28  
  
 

Love, of self, self-will, selfishness 
  
Come on, brave Sir, upon your brown nag! You who rides from heaven into hell, and from hell into 

death, and therein the sting of the devil lies. View thyself here, you worldly-wise man, that are full of base 
wit, cunning, and subtle policy. 

Take notice, you worldly-wise lawyers, if you will not come before this looking-glass, even before the 
bright and clear face of God, and view yourselves therein, then the spirit presents to you the birth or 
geniture in the innermost astringent circle; where wit, cunning and prudence are generated, where the 
sharpness of the anxious birth or geniture of God is, for there your prudence, cunning and deep-reaching 
wit are generated. 

Now if you will be gods, and not devils, then make use of the holy and meek law of God; if not, then 
you shall for ever eternally generate in the austere and severe birth or geniture of God. Thus said the spirit, 
as the word of God, and not of my dead or mortal flesh. 

"Aurora", Chapter 23, para.80-2  
  
 

Metanoia ('new mind') 
  
There is no other way to God but a new mind. 

‘Of True Resignation’ ch. 3, para.30  
  
 

Mind 
  
Thus man is drawn and held of both [Principles]; but the center stands in him, and he has the balance 

between the two wills, viz. between the original, and the reconceived will to the kingdom of Heaven; and in 
each scale there is a maker, who forms what he lets into his mind; for the mind is the center of the balance, 
the senses [or thoughts] are the weights that pass out of one scale into the other; for the one scale is the 
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kingdom of the fierceness, and of anger; and the other is the regeneration in the virtue [or power] of God in 
heaven. 

Now behold, O man, how you are both earthly and also heavenly, as it were mixt in one only person, 
and you bear the earthly, and also the heavenly image, in one only person; and you are also the fierce 
wrathful property [or source], and you bear the hellish image, which springs in the anger of God, out of the 
source of the eternity; thus is your mind, and the mind holds the balance, and the senses put weight into the 
scales. 

Therefore consider what weight you put in by the senses: You have the kingdom of heaven in your 
power, for the Word of the divine Virtue [or Power] in Christ, has given itself to you to be your own; and 
so also you have the kingdom of hell in a bridle, in the root, and you have it for your own by the right of 
nature; and you have the kingdom of this world also according to your humanity received from Adam for 
your own. 

Now consider what you let into your mind by your senses, for you have in each kingdom a maker, 
which there makes an image of whatsoever you lay into the scales, by the senses; for all lies in the making 
[or formation], and you are in this body a field [ground or soil]; your mind is the sower, and the three 
Principles are the seed; what your mind sows, the body of that grows, and that you shall reap to yourself, 
and so when the earthly field or soil breaks, then the new-grown body stands in its perfection, whether it be 
grown in the kingdom of heaven, or in the kingdom of hell. 

"Three Principles of the Divine Essence", Chapter 21 para.20-23  
  
 

Mind, accepts only what it likes 
  
As is the soul which moves the covenant, so is the medicament in the covenant, and in such a power the 

Spirit of God works in love and wrath; for he is the spirit of every life, and assimilates himself to every life. 
He is in every thing as the thing’s will and property is, for one property seizes the other. What the soul 
wills, that he wills also, and thereinto the soul enters. 

It is all magical; what the will of a thing wills, that it receives. A toad takes only poison into itself, 
though it sit in the best apothecary’s shop; the like also does a serpent. Every thing takes only its own 
property into itself; and though it eat the substance of a good property, yet it converts all in itself into its 
own property. Though a toad should eat honey, yet this becomes poison in it. As indeed the devil was an 
angel; but when he willed nothing good, his heavenly essence became to him hellish poison, and his evil 
will remained evil one time as another. 

We are therefore highly to consider our life, what we would do and be at. We have evil and good in us. 
The one wherein we draw our will, its essence becomes active in us; and such a property we draw also from 
without into us. We have the two Mysteries, the divine and the devilish in us, of the two eternal worlds, and 
also of the outer world. What we make of ourselves, that we are; what we awaken in ourselves, that is 
moving in us. If we lead ourselves to good, then God’s Spirit helps us; but if we lead ourselves to evil, then 
God’s wrath and anger helps us. Whatever we will, of that property we obtain a leader, and thereinto we 
lead ourselves. It is not God’s will that we perish, but his wrath’s and our own will. 

"Six Theosophic Points and Other Writings", ‘The Fifth Point’ Chapter 8.29-32  
  
 

Mind, higher 
  
He to whom time is the same as eternity, 
And eternity the same as time, 
Is free from all contention. 

‘Life of Jacob Boehme’  
  
 

Mirror 
  
The devils are eternal, and break not, and their will is eternal, as is the center of nature. But they too are 

as a looking-glass for the other angels and for the souls of men. 
"Threefold Life of Man", Chapter 7 para.17  
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The wisdom of God is like a mirror of the Deity; for every mirror keeps still and produces no image, but 
it receives the image. Accordingly this virgin of wisdom is a mirror of the Deity, in which the spirit of God 
beholds itself … and in it lies the divine kingdom of joy of the divine will, ie. the great wonders of eternity, 
which have neither beginning nor end, nor number, but all is an eternal beginning and an eternal end, and 
together resembles an eye which sees, where however there is nothing in the seeing, and yet the seeing does 
spring from the essence of the fire and light. 

"Incarnation of Christ", Part I, chapter 1 para.12  
  
 

Mysticism, sayings 
  
If you forsake the world, you come into that whereof the world is made. 

‘Of the Super-Sensual Life’ para.7  
  
 

Nature 
  
Now this nature is as a dead, unintellectual being, and stands or consists not in the power of the birth or 

geniture, but is a body, wherein the power generates. 
But it is the body of God, and has all power as the whole geniture has, and the generating spirits take 

their strength and power out of or from the body of nature. 
"Aurora", Chapter 23, para.51-2  

  
 

Nature, as a reflection of spiritual world 
  
Everything is in itself a senseless, and as a dead thing or being; it is only a manifestation of the spirit, 

which is in the body: The spirit is signed [marks itself] with the body; whatever the spirit is in itself in an 
incomprehensible [imperceptible] operation, the same is the body in the comprehensible and visible 
working. … This is the manifestation of the divine wisdom in the expressed word of love and anger. 

There is not anything but it has its soul in it according to its property, and the soul is a kernel to another 
body: Whatever lives and grows has its seed in it; God has comprehended all things in his word, and 
spoken them forth into a form, as the will had formed and comprehended itself in the desire, the expressed 
word is a platform of the speaking, and has again the speaking in it; this same speaking is a seed to another 
image according to the first, for both work, viz. the speaking, and the spoken word. 

The speaking works in itself, viz. in the eternity, and the spoken also in itself, viz. in the time; the 
speaking is the master, and the spoken is the instrument; the speaking makes the nature of eternity, and the 
spoken makes the nature of time; each makes in its comprehension two properties, viz. light and darkness, 
wherein the element of all beings consists. 

"Signature of All Things", Chapter 13, para.1-3  
  
For God is a spirit, and as subtle as a thought or will, and nature is his corporeal essence, understand the 

eternal nature; and the outward nature of this visible comprehensible (palpable) world is a manifestation or 
external birth of the inward spirit and essence in evil and good, that is, a representation, resemblance, and 
typical similitude of the dark fire and light world.                    "Signature of All Things", Chapter 3, para.4  

  
For I can neither say of heaven, nor of darkness, nor of this outward world, that they are God: none of 

them are God; but they are the expressed and formed Word of God, a mirror of the spirit which is called 
God; wherewith the spirit manifests itself, and plays in its lubet [divine desire] to itself with this 
manifestation, as with its own essence which it has made. And yet the essence is not sundered from the 
spirit of God; and yet also the essence comprehends not the Deity. 

As body and soul are one, and yet the one is not the other; or as the fire and the water; or the air and the 
earth, are from one original, and yet they are particularly distinct; but yet they are mutually bound to each 
other, and the one were a nothing without the other. And thus we are to conceive and consider likewise of 
the divine essence, and also of the divine power. 

"Mysterium Magnum", vol.1, Chapter 8 para.25-26  
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For this visible world with all its host and being is nothing but an objective representation of the 
spiritual world, which spiritual world is hidden in this material, elemental world, like as the tincture in 
herbs and metals. … 

The elements are nothing but an image-like, moving existence of what is invisible and non-moving. 
"Six Theosophic Points and Other Writings", ‘On the Divine Intuition’ Chapter 3.35,38  

  
In every external thing there are two properties; one from time, the other from eternity; the first 

property of time is manifest; and the other is hidden, yet it sets forth a likeness after itself in each thing. 
Whatever has its beginning out of the eternal desire of the liberty stands with the root in a heavenly 

property, and with the body in an earthly; but the eternal stands in time, and manifests itself in time. 
"Signature of All Things", Chapter 3, para.4  

  
Nature is but a resemblance of the Deity. … This visible world is sprung from the spiritual world, from 

the outflown Divine Power and Virtue; and it is a subject or object resembling the spiritual world: the 
spiritual world is the inward ground of the visible world; the visible subsists in the spiritual. 

"The Key", ‘The Fifth Property’ and ‘Of the Third Principle’  
  
The name and similitude of God, viz. this world, is in the spirit of man; and it speaks them forth with its 

word in the same manner as they were spoken in the nature of God, from the spirit of God in the wisdom, 
where then they were seen in the light of God. 

Observe it rightly, accurately, and deeply: the human spirit in its threefold form has all the Three 
Principles in it, viz. the kingdom of God, the kingdom of hell, and the kingdom of this world; and it speaks 
forth from itself, from the source, and form, of every being, whether it be heavenly, earthly, or hellish, as it 
has been spoken forth (or expressed) by the spirit of God from eternity, in the invisible substance of the 
eternal nature, as a figure or spirit of the Word of God; and was without substance, till the A and O [alpha 
and omega], and in the A and O, in the beginning and end: so also the spirit of man speaks it forth in 
beginning and end without substance, for the substance was once created in the creature. 

"Threefold Life of Man", Chapter 5 para.91-2  
  
The outward, visible, temporal world is a ‘spiration’, or ‘outbreaking’, or egress of an eternal spiritual 

World and this inner, spiritual World ‘couches within’ our visible world and is its ground and mother, and 
the outward world is from husk to core a parable or figure of the inward and eternal World. The whole 
outward visible world, with all its being, is a signature or figure of the inward, spiritual World, and 
everything has a character that fits an internal reality and process, and the internal is in the external. 
[Alternate translation: That which a thing actually is in its interior is reflected in its external character.] 
The visible world is a manifestation of the inward spiritual World, and it is an image or figure of eternity, 
whereby eternity has made itself visible. 

Sig.re.ix.1-3/Ss; Life p. 44  
  
Then the scholar asked his master further, saying: "Where does the soul go when the body dies, be it 

either saved or damned?" 
Master.—It needed no going forth. Only the outward moral life with the body do separate themselves 

from the soul; that soul has heaven and hell in itself before, as it is written: The kingdom of God comes not 
with outward observation, neither shall they say, lo here, or lo there it is, for behold the kingdom of God is 
within you: And whether of the two, viz., either heaven or hell, shall be manifest in it, in that the soul 
stands. … 

Scholar.—What, then, is the body of a man? 
Master.—It is the visible world, an image and essence of all that the world is; and the visible world is a 

manifestation of the inward spiritual world, come out of the eternal darkness, out of the spiritual weaving 
(twining or connection) and it is an object or resemblance of eternity, wherewith eternity has made itself 
visible; where self-will and resigned-will, viz., evil and good, work one with the other; and such a 
substance the outward man also is; for God created man out of the outward world, and breathed into him 
the inner spiritual world, for a soul and an understanding life, and therefore in the things of the outward 
world man can receive and work evil and good. 

"Cosmic Consciousness", ‘Of the Super-Sensual Life’, para.44 [in 'Way to Christ’]  
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This world is not his wisdom: but it is a figure come out of his wisdom: it has not the wisdom of God 
palpably, but the wonders of the wisdom: and this world is only a similitude of the Deity, according to love 
and anger, in nature and without nature; … it is all really an out-birth out of the eternal nature, where the 
Deity has revealed itself comprehensibly and palpably. 

"Threefold Life of Man", Chapter 5 para.81,82  
  
 

Philosopher's stone 
  
I give you an earthly similitude of this. Behold a bright flaming piece of iron, which of itself is dark and 

black, and the fire so penetrates and shines through the iron, that it gives light. Now, the iron does not cease 
to be; it is iron still: and the source [or property] of the fire retains its own propriety: it does not take the 
iron into it, but it penetrates and shines through the iron; and it is iron then as well as before, free in itself: 
and so also is the source [or property] of the fire: in such a manner is the soul set in the Deity: the Deity 
penetrates through the soul, and dwells in the soul, yet the soul does not comprehend the Deity, but the 
Deity comprehends the soul, but does not alter it from being a soul, but only gives it the divine source [or 
property] of the Majesty. … 

[The body] belongs to the earth, to death; but the eternal flesh is hidden in the old earthly man, and it is 
in the old man, as the fire in the iron, or as the gold in the [dark] stone. This is the noble precious stone, 
(Lapis Philosophorum), the Philosopher’s Stone, which the wise men find, which tinctures nature, and 
generates a new son in the old. He who finds that, esteems more highly of it than of this outward world. For 
the Son is many thousand times greater than the Father. 

O thou bright Crown of Pearl, are you not brighter than the sun? There is nothing like you; you are so 
very manifest, and yet so very secret, that among many thousand in this world, you are scarcely rightly 
known of any one; and yet you are carried about in many that know you not. 

Christ says, ‘Seek, and you shall find’. It must be sought for, a lazy person finds it not, and though he 
carries it about with him, yet he knows it not. To whomsoever it reveals itself, he has all joy therein; for 
there is no end of its virtue or glory: He that has it does not give it away: and if he imparts it to any, yet it is 
not profitable to him that is lazy, for he dives not into its virtue, to learn that. 

But the seeker finds the Stone, and its virtue and benefit together, and when he finds it, and knows that 
he is certain of it, there is greater joy in him than the world is able to apprehend, which no pen can describe, 
nor any tongue express. 

It is accounted the meanest of all stones in the Adamical eyes, and is trodden under foot, for it affords 
no luster to the sight; if a man lights upon it, he casts it away as an unprofitable thing; none enquire after it, 
though it be so very much sought for in this world. There is none on earth but desires it. All the great ones 
and the wise seek it: Indeed they find one, and think it is the right: but they miss of it: they ascribe power 
and virtue to it: and think they have it, and will keep it: but it is not that: It needs no virtue to be ascribed to 
it. All virtue lies hidden in it. 

He who has it, and knows it, if he seeks, he may find all things whatsoever are in heaven and in earth. It 
is the Stone which is rejected of the builders, and is the chief corner stone; upon whatsoever it falls, it 
grinds to powder, and kindles a fire therein. All universities seek it, but find it not by their seeking; 
sometimes it is found by one that seeks it rightly. But others that seek it in self, and for their own gain 
despise it, and cast it away, and so it remains hidden still. 

"Threefold Life of Man", Chapter 6 para.88,97-103  
  
 

Practice, not just words 
  
Does not a bee gather honey out of divers flowers? and though one flower is better than another, yet she 

sticks not at that, but takes what serves her turn; and if the sap and virtue of the flower does not suit her, 
should she therefore thrust her sting into it? As the despiser and mocker does: Men contend and argue 
much about the shell of religion, but regard not the precious sap of love and faith which serve and avail to 
life. 

What good does knowledge do me, if I live not in and according to the same? The knowing, and also 
the will and real performance of the same must be in me. 

"Epistles of Jacob Boehme", ‘Epistles’ n.2 para.61-2  
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Now if he find that he has a real hunger after such virtue, then he may justly think that he is drawn. And 
then he must begin to practice accordingly, and not be content with a will only, without doing. The true life 
consists in the doing; for the right spirit does that which is right. 

But if there be the will to do, and yet the doing follows not, then the true man is still shut up in vain lust, 
which suppresses the doing. And therefore such a one is but a hypocrite; he speaks one thing and does 
another, and witnesses thereby that his mouth is a liar; for he himself does not that which he teaches, and 
consequently only serves the bestial man in vanity. 

‘Of Regeneration’ ch. 5, para.122-23  
  
 

Prayer 
  
Dear Reader, you must consider well what Prayer is, and why God commands us to pray. It is not as if 

one came before an earthly lord or king, whom one had offended, and asked for forgiveness, all the time, it 
may be, thinking quite otherwise in his heart; nay, but it is a going out of oneself so that a man gives 
himself over to God with all his powers, with all that he is and all that he has. Yea, in true prayer, he gives 
himself over to be God’s possession. … 

Therefore I would say this to the Christian Reader, that Prayer is not only lip-work; God does not bid us 
pray for outward, imputed mercy, but for true Fatherly mercy … 

Every prayer which does not give and take is cold and dull, and is caused by the hindrance of earthly 
things, i.e. the soul does not altogether come nigh to God, she will not give herself utterly to Him, but 
cleaves to some earthly love, which keeps her a prisoner, so that she may not reach the City of God. If one 
would pray rightly, one must turn away from all created things, and come before God with a single will and 
heart. We must have such an earnest purpose as had the poor publican in the temple, and the lost son, when 
they came near to God. … 

Only be still and wait for the Lord; your desires will at last prevail; you shall feel it so in your heart and 
shall thank God. God requires in prayer a soul that is open and transparent. Although she be surrounded by 
vanity, yet her will must be so directed towards God, that it may say with Jacob, after he had wrestled the 
whole night with God: “I will not let Thee go except Thou bless me.” 

  
Mere word-prayer without exaltation of thought and divine desire is only an external thing, a mere 

repeating of words. Nothing pleases God except that which He does Himself. 
‘Prayer’ i.2  

  
When we pray, we do not only speak before God; indeed the will bows itself before God; but it enters 

into God, and there is filled with the power and virtue of God, and brings that into the soul: The soul eats at 
the table of God, and that it is of which Christ said, ‘Man liveth by every world of God’. 

"Threefold Life of Man", Chapter 16 para.99  
  
 

Prayers, hymns, exhortations, praises 
  
Ah blindness, that we know not ourselves! O thou noble Man! if you knew yourself, who you are, how 

would you rejoice! How would you turn the dark devil out, who day and night strives to make our mind 
earthly, so that we should not recognize our true native land from which we have gone out! O miserable 
corrupt reason, if you perceived but a spark of your former glory, how would you long after it! How 
gracious is the aspect of the divine essence! How sweet is the water of eternal life that springs from God's 
majesty! O most worthy light, bring us back again, we are now with Adam fallen asleep in the earthly 
source! O come, you most worthy Word, and awaken us in Christ! O most worthy light, since you have 
shone forth, destroy the power of the devil, who holds us captive! Break the power of Antichrist and 
covetousness, and deliver us from evil! Awaken us, Lord; for we have slept long in the devil's net, in the 
earthly source! Let us once again see your salvation, bring forth the new Jerusalem! It is day, why should 
we sleep in the day? 

"Incarnation of Christ", Part I, chapter 6 para.5  
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Should your conscience say to you: “No, God will not have you,” say you only to God, “but I will have 
You, I will not leave You; though one should carry me to the grave, yet my will shall be Your will;” and 
should all the devils of hell stand around you and say, “Give it up, it is enough,” you must answer, “No! my 
will and imagination shall be eternally in God. His love is greater than my sins.” 

  
 

Reality, observations on 
  
If you will behold your own self and the outer world, and what is taking place therein, you will find that 

you, with regard to your external being, are that external world. 
"Cosmic Consciousness", From 'Life and Doctrines of Jacob Boehme' by Franz Hartman  

  
 

Reason, limitations of 
  
All our disputations and intellectual speculations in regard to the divine mysteries are useless, because 

they originate from external sources. God’s mysteries can only be known by God, and to know them we 
must first seek God in our own center. Our reason and will must return to the inner source from which they 
originated; then will we arrive at a true science of God and his attributes. 

‘Life of Jacob Boehme’  
  
Reason knows not that God dwells through it, and is so near it; and that its life is but a foolishness of 

wisdom, by means of which life wisdom manifests itself, that it may be known what wisdom is. Its will is 
gone from God into selfhood, and boasts itself of its own power, and sees not how its power has beginning 
and end, that it is but a play, by which mirror wisdom beholds itself for a time in the folly of the wise; and, 
finally, through such pain of the godless, folly in the case of the wise breaks to pieces, in that they begin to 
hate the frail, foolish life, and to die with Reason, and to give up the will to God. 

"Six Theosophic Points and Other Writings", ‘On the Divine Intuition’ Chapter 1.37  
  
Reason knows nothing at all of God, and if it be not possible to attain further from the gift of God, do 

not descend down into the Deep, but in singleness of heart stay on the article; it will not endanger your 
happiness. God looks only upon the will of the heart. You must not search so deep into everything, if it be 
not given to you, as it is to this Pen. 

"Three Principles of the Divine Essence", Chapter 25, para.69  
  
We know nothing of God in our reason, but only the history that there is a God; we do neither feel His 

power nor see His light unless we return and become like unto children, which know nothing, but are 
guided and ruled; and as a child looks upon its mother and longs after her, so must the external reason be 
blinded, beaten down, and quite quashed. 

"Epistles of Jacob Boehme", ‘Epistles’ n.5 para.4  
  
 

Regeneration (new birth) 
  
As a fair flower grows out of the rough earth, which is not like the earth but declares by its beauty the 

power of the earth, and how it is mixed of good and evil; so also is every man, who, out of the animal, wild, 
earthly nature and quality, is born again so as to become the right image of God. 

"Six Theosophic Points and Other Writings", ‘Preface’  
  
But you must know this, that he [the ‘old’ man] sticks in a continual, anxious birth or geniture, but 

would fain be rid of the wrath and wickedness, and yet cannot. For he is as the whole house of this world, 
wherein love and wrath always wrestle the one with the other, and the new body always generates itself in 
the midst or center of the anguish. For so it must be, if you will be born anew, otherwise no man can reach 
the regeneration. 

"Aurora", Chapter 25, para.56  
  

40



The New Man continually mortifies the old Adam of this world, and is always in combat with him. But 
the old Adam must therefore follow the new man; in sooth like a lazy ass which is obliged to carry the 
sack, his master continually lashing him on. Thus does the new man to the old; he compels him, so that he 
must do what he would rather not do. What pertains to the joy of this world were more acceptable to the old 
ass; but he must thus be the servant. 

"Six Theosophic Points and Other Writings", ‘The First Point’ Chapter 2.46  
  
 

Religion, fundamentals of 
  
The congregation of Christ is everywhere, in all countries where there are repenting men, who turn from 

their sins to God, though they be heathens: There is no respect of persons or of names and opinions with 
God; he seeks the abyss of the heart. 

"Threefold Life of Man", Chapter 11 para.88  
  
 

Repentance 
  
God is in heaven, and the heaven is in man; and if man desires to be in heaven, then must heaven be 

manifest, and revealed in him; and this must be wrought and brought to pass by earnest, serious repentance 
and hearty resignation, or unfeigned self-denial; and this they may do as well at home in their own places. 
That which they think to run from, they are like to run into. 

"Epistles of Jacob Boehme", ‘Epistles’ n.2 para.48  
  
 

Riches 
  
That a rich man will hardly enter into the kingdom of heaven. This is not meant concerning their riches, 

but concerning their vain, glorious, proud and covetous life, whereby they consume the sweat of the needy 
in pride, and forget God. O how hard it is for one that is proud to humble himself before God and man; and 
the kingdom of heaven consists only in the virtue and power of humility. … 

Also, none that is rich ought therefore to cast his goods and wealth away, or give them to be spent 
lavishly, in hope to be saved in so doing; no, friend, the kingdom of God consists in truth and 
righteousness, and in love towards the needy; to be rich damns none that use it aright. 

"Three Principles of the Divine Essence", Chapter 25, para.65,66  
  
 

Saint Peter 
  
Thus you [the opposer of Christ] come galloping with your prancing horse, and you ride before the gate 

of heaven, and desire abstinence, and in your shape you are a wolf. What shall St. Peter say to it? Do you 
suppose that he will give you the keys of the kingdom of heaven? O no! he has none for wolves; he has but 
one for himself, he had never any to spare for others. 

"Three Principles of the Divine Essence", Chapter 21, para.33  
  
 

Seeking, searching, for the spiritual 
  
Beloved brethren, this is a time of seeking, of seeking and of finding. It is a time of earnestness; whom 

it touches, it touches home. He that watches shall hear and see it. 
‘Of True Resignation’ ch. 3, para.56  

  
For man is blind in all God’s works, and has no true knowledge, unless the divine spiration [breathing] 

or speaking be revealed in his internal ground, after the nature and property of the spiration, whence all 
beings proceed originally. 
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All the searching and seeking of man, whereby he will find out the ground of a thing, is blind, and is 
wrought only in the shell or outside, wherewith the essence of the tree is covered. 

If there shall be a true finding, then the human science must enter into the property of the thing, and be 
able to behold the very separator. 

Therefore it is the greatest and most toilsome misery of mankind that they run, and seek altogether in 
blindness, and begin to seek the shell in the bare letter, and its expression, whereas all things are outwardly 
signed, as they are in their internal Ens [being] and essence, and the separator of all things has shown, and 
set forth himself visibly, and formally, so that the Creator is known in and by the Creation. 

For all beings are but one only being, which has breathed forth itself out of itself, and has severed and 
formed itself. … 

Now if man, being God’s image, in whom the divine speaking, according to the divine science, is 
manifest, will search the creatures, and get real understanding and knowledge in them; be it either in 
animals, vegetables, or metals, he must then again obtain grace from God, that the divine light may shine in 
his science, whereby he may be able to go through the natural light, and then all things will be opened and 
revealed in his understanding. 

Otherwise he runs on in his seeking as a blind man that speaks of colors, and neither sees nor knows 
any color; this all states and orders of the world are to consider, that they all run blindfolded without the 
divine light, only in an astral sidereal imaginary fancy, according as the constellations of the stars do form 
and frame in and upon reason. 

For reason is nothing else but a human constellation, which is a dark draught, or resemblance of all the 
principles; it stands only in an imaginary figure, and not in the divine science. 

But if the divine light be manifest, and shine therein, then the divine word begins to speak and work 
therein out of the eternal knowledge (science, or wisdom), and then reason is a true mansion or receptacle 
of divine knowledge and revelation, and even then it may be rightly and truly used; but being void of this it 
is no more than an astrum of the visible world. 

It is therefore declared to all lovers of arts (whose separator is an artist of great subtlety in them) that 
they first seek God’s love and grace, and resign up their selves to, and become wholly one, with that; else 
all their seeking is but a delusion, or the courting of a shadow, and to no purpose; and nothing is found of 
any fundamental worth; unless one entrusts another with somewhat. 

"Epistles of Jacob Boehme", ‘Epistles’ n.6 para.61-65,67-71  
  
God has set light and darkness before every one, you may embrace which you will; you will not thereby 

move God in his Being; his spirit goes forth from him, and meets all those that seek him; it is God’s 
seeking, in which God desires the humanity, for it is his image, which he has created according to his whole 
Being, wherein he will see and know himself: yes, he dwells in man. Why then are we so long a-seeking? 
Let us but seek to know ourselves; and when we find ourselves, we find all; we need run no whither to seek 
God, for we can thereby do him no service; if we ourselves did but seek and love one another, then we love 
God. 

"Threefold Life of Man", Chapter 11 para.109  
  
Why will you be fooled by Antichrist, by his precepts and pratings? Where will you seek God? In the 

deep above the stars? You will not be able to find him there. Seek him in your heart, in the center of the 
birth of your life, and there you shall find him. 

"Three Principles of the Divine Essence", Chapter 4, para.8  
  
You may rest assured that if you continue your constancy in love to truth, that it will open, reveal, and 

manifest itself to you in its flaming love, and make itself certainly known; but the searching of it must be 
begun aright, for we attain not the true ground of divine knowledge by the sharp searching and speculation 
of our reason from without; but the searching must begin from within in the hunger of the soul, for reason 
penetrates no further than its own constellation of the outward world, from whence reason has its original. 

But the soul searches its own constellation, viz. in the inward spiritual world from whence this visible 
world has its rise, efflux, and production, and wherein its ground and foundation stands. 

But if the soul would search its own spiritual constellation, viz. the grand mystery (Mysterium 
Magnum), or the eternal divine nature, it must first wholly yield up all its power and its will to the divine 
love and grace, and become as a child, and turn itself to its center by repentance, and desire to do nothing 
but that only which the spirit of God is pleased to search by it or employ it about. 

42



And when it has thus yielded and resigned up itself, seeking nothing but God and its own salvation, and 
also how it may serve and love its neighbor, and then finds in itself a desire to have Divine and also natural 
knowledge, it may assure itself that it is then drawn to it by God; and then it may well search and find the 
deep ground that is mentioned in my writings. … 

Loving sir, it is a simple, childlike way that leads to the highest wisdom: the world knows it not; you 
need not seek for wisdom in remote places, or travel into strange countries for it, she stands at the door of 
your soul and knocks, and if she shall but find an empty, resigned, free place in the soul, she will there 
reveal herself indeed, and rejoice therein more than the sun in the elements; if the soul yield itself up to 
wisdom for a full possession, then she penetrates it with her flaming fire of love and unlocks all mysteries 
to the soul. 

"Epistles of Jacob Boehme", ‘Epistles’ n.32 para.3-8  
  
 

Self-awareness, self-remembering, watchfulness 
  
Therefore, if you will behold God and the eternity, turn yourself about with your will into the inward, 

and then you are as God himself; for you were thus created in the beginning; and thus you live according to 
the inward will unto God, and in God, and according to the outward will you live in this world, and have 
both kingdoms your own, and are indeed rightly an image and similitude of God. 

"Threefold Life of Man", Chapter 10 para.10  
  
 

Self-knowledge and self-examination 
  
Further, man should prove or try himself in his desire (for every man has these evil properties in him), 

to see whether he find in himself a constant longing to kill this poison and malignity; whether he be enemy 
to this poison; or whether he hath his delight in continually putting the false poison into operation, viz. in 
pride, covetousness, envy, licentiousness, lying and deceit. 

Now, if he find in himself that he hath his delight therein, and is always ready to put the same into 
practice, then he is not a man, as he accounts himself to be; but the devil in a strange form deceives him, so 
that he believes he is a man. But he bears not God’s but the serpent’s image; and is only in the external 
kingdom a likeness to an image of man, so long as he remains in this property, so that this property is 
supreme lord. 

But if he find strife and combat within him, that his inner will always, yea hourly, fights against these 
evil properties, suppresses them, and suffers them not to attain to evil being; that he would fain always do 
well, and yet finds that these evil properties hinder him, so that he cannot accomplish what he would; and 
finds the desire for abstinence and repentance, that a perpetual desire after God’s mercy springs in him, so 
that he would gladly do well if he could: This man may think and assuredly know that God’s fire glimmers 
in him, and continually labors towards the light. It would fain burn, and is always giving essence for flame; 
but is quenched by the evil humidity of this world, which Adam has introduced into us. 

"Six Theosophic Points and Other Writings", ‘The Fifth Point’ Chapter 7.39-42  
  
Man can undertake nothing from the beginning of his youth, nor in the whole course of his time in this 

world, that is more profitable and necessary for him, than to learn to know himself; what he is, out of what, 
from whence, and for what he is created, and what his office is. …  

Now when he knows himself aright, he knows also his creator, and all the creatures too: also he knows 
how God intends towards him, and this knowledge is the most acceptable and pleasant to me, that I ever 
found. 

"Three Principles of the Divine Essence", Author's preface  
  
We must enter into ourselves, and well consider ourselves and our Father’s house; and we must set 

before us the mirror or looking-glass of the Law and Gospel, and see how far we are departed from God’s 
righteousness, and also from true brotherly love, and well examine our heart whereto it is inclined. 

Now, when we do this, we shall find in ourselves many hundred evil beasts, which we have set up in 
God’s stead. … 
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As first, we shall see in our desire the proud Lucifer, who is departed from divine and brotherly 
humility, and condemns the members of his body, and has set himself to be a God and Lord over them, in 
whom there is no divine love, to love either God, or his brother. 

Secondly, we shall find a beast in our properties, resembling the covetous, greedy swine, which will 
take all to itself, and alone devour and possess all, and desires more than it needs … 

Thirdly, we shall find the poisonful envious serpent in our properties, which tears and rages as a poison; 
I mean envy, which wishes no man so well as itself; which stings, rages, and rides in other men’s hearts, 
and slanders them with words, and only applauds its own haughty Lucifer, and terms its falsehood and 
cunning hypocrisy an ‘angel of God’. 

Fourthly, we shall find in our properties, the fiery dragon sitting in hellish fire, I mean anger, which, if 
covetousness and envy cannot obtain that which it would have, will lay violent hands upon it, and take it by 
force, and is so raging mad that it bursts its life for very malice and iniquity, and breaks in pieces in fiery 
malice, and is a very dry branch on the tree, and is only fit for the fire. 

Fifthly, we shall find many hundred evil beasts in our desire, which pride loves and honors more than 
God: and covetousness draws them to itself for a treasure, wherewith pride vapors and vaunts [boasts] as if 
they were God’s, and thereby withdraws sustenance and comfort from his brother’s life so that he is forced 
to spend it in misery, trouble, and perplexity, by reason of his violence and extortion. 

Now when a man thus beholds himself in this mirror of selfhood, and perceives these evil beasts, then 
let him rightly imagine to himself that he is deeply guilty of them. 

"Epistles of Jacob Boehme", ‘Epistles’ n.1 para.54-61  
  
 

Senses, relation to spirit 
  
If you rule over all creatures outwardly only, then your will and ruling is in a bestial kind, and is but an 

imaginary transitory ruling, and you bring also your desire into a bestial essence, whereby you become 
infected and captivated, and get also a bestial condition. But if you have left the imaginary condition, then 
you are in the super-imaginariness, and rule over all creatures, in that ground out of which they are created, 
and nothing on earth can hurt you, for you are like all things, and nothing is unlike to you. 

"Cosmic Consciousness", From ‘The Way to Christ’  
  
 

Sin, removal of, remission 
  
All is near you; your sins are near you, but they touch you not; for, the still eternity is a liberty; but yet 

do not think that it will take away your sins from you into itself, as also your abominations and wickedness; 
but they belong to the anger of God, there they must swim, and be bestowed on the devil; but they stand 
beneath you in the center, and you are as a fair sprout and fruit which springs up through the anger, to the 
love, and to God’s deeds of wonder; and yet the anger is not in God, but in the abyss; and when the devil 
lifted himself above God, then he went into the abyss, and became God’s footstool. 

"Threefold Life of Man", Chapter 11 para.63  
  
 

Sleep, spiritual 
  
Adam had not eaten of the fruit before his sleep, till his wife was created out of him; only his essences 

and inclination had eaten of it in the spirit by the imagination, and not in the mouth; and thereupon the 
spirit of the great world captivated him, and mightily qualified in him (or infected him). And then instantly 
the sun and stars wrestled with him, and all the four elements wrestled so mightily and powerfully, that 
they overcame him; and so he sunk down into a sleep. 

Now to an understanding man it is very easy to be found and known, that there neither was, nor should 
be any sleep in Adam, when he was in the image of God. For Adam was such an image as we shall be at 
the resurrection of the dead, where we shall have no need of the elements, nor of the sun nor stars, also of 
no sleep, but our eyes shall be always open eternally, beholding the glory of God, from whence will be our 
meat and drink; and the center in the multiplicity, or springing up of the birth, affords mere delight and joy; 
for God will bring forth out of the earth into the kingdom of heaven no other kind of man, than such a one 
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as the first was before the Fall; for he was created out of the eternal Will of God; that Will is unchangeable, 
and must stand; therefore consider these things deeply. 

O thou dear Soul, that swims in a dark lake, incline your mind to the gate of heaven, an behold what the 
fall of Adam has been, which God did so greatly loath, that because of it Adam could not continue in 
paradise: Behold and consider the sleep, and so you shall find it all. Sleep is nothing else but an 
overcoming. 

"Three Principles of the Divine Essence", Chapter 12 para.16-18  
  
Man hardly reaches that which is before his eyes, much less that which is hidden and mystical, except 

God be his light. 
"Epistles of Jacob Boehme", ‘Epistles’ n.4 para.76  

  
My dear mind, you suppose that you are very sound, but you are so beaten that you feel your disease no 

more. Are you not very near to death, how then can you account yourself to be sound? O my dear soul, 
boast not of your soundness, you lie fettered in heavy bonds, in a very dark dungeon; you are swimming in 
a deep water, which rises up to your very lips, and you must continually expect death. Besides, the Hunter 
is behind you with a great company of your worst enemies. … 

Or do you suppose that we are mad that we write thus? If we did not see and know it, we should then be 
silent. Or can you not once know the thorny bath wherein you swim? Do you still say that you are in the 
garden of Roses? If you think you are there, see well whether you are not in the devil’s pasture, and are his 
most beloved hind, which he fattens to the slaughter for his food. 

"Three Principles of the Divine Essence", Chapter 24, para.5,7  
  
The image of God does not sleep. In it there is no time. With sleep, time became manifest in man. He 

fell asleep in the angelic world, and awoke relatively in the external world. 
‘Mysterium Magnum’ xix. 4  

  
You must learn to see with your own eyes: so long as you suffer yourselves to be rocked in a cradle, 

and desire the eyes of others, you are blind. But if you rise up from the cradle, and go to the mother, then 
you shall see the mother and her children. 

O how good it is to see with one's own eyes. One that is blind, and sees not the light of this world, is 
accounted as one that is asleep and dreaming: for he hears of the pomp of the world, but he knows it not: he 
apprehends it by hearsay, and many times thinks it is better, or worse, than it is, because he sees it not, and 
so imagines it by that which is said; but he that sees the light, he speaks according to the truth, for he 
apprehends the thing as it is. 

So also I say, we are all asleep in the outward man; we lie in the cradle, and suffer ourselves to be 
rocked asleep by reason; we see with the eyes of the dissimulation of our hypocrites, who hang bells and 
baubles about our ears and cradles, that we may be lulled asleep, or at least play with their baubles; that 
they may be lords and masters in the house. 

O blind reason! Rise up from thy cradle: are you not a child of the mother, and an heir to the goods; 
and, moreover, a child and lord of the house: why do you suffer your servants thus to use you? 

"Threefold Life of Man", Chapter 6 para.35-38  
  
 

Soul, as empty, nothing, a vessel 
  
For if my will is a nothing, then he is in me what he pleases, and then I know not myself any more, but 

him; and if he will that I shall be something, then let him effect it; but if he wills it not, than I am dead in 
him, and he lives in me as he pleases, and so then if I be a nothing, then I am at the end, in the essence out 
of which my father Adam was created; for out of nothing God has created all things. 

The nothing is the highest good, for there is no disturbance therein, and so nothing can touch or annoy 
my soul; for I am a nothing to myself, but I am God’s, who knows what I am; I know it not, neither ought I 
to know it. 

And thus is the cure of my soul’s sickness; he that will adventure it with me shall find by experience 
what God will make of him: As for example; I here write, and I also do not do it; for I, as I, know nothing, 
and have also not learned or studied it; so then I do it not, but God does it in me as he pleases. 
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I am not known to myself, but I know to him what and how he pleases: Thus I live not to myself, but to 
him; and thus we are in Christ only one, as a tree in many boughs and branches, and he begets and brings 
forth the fruit in every branch as he pleases, and thus I have brought his life into mine, so that I am atoned 
with him in his love. 

"Signature of All Things", Chapter 9, para.61-64  
  
Love is Nothing, for when you have gone forth wholly from the Creature and from that which is visible, 

and have become Nothing to all that is Nature and Creature, then you are in that eternal One, which is God 
himself, and then you shall feel within you the highest virtue of Love …. The treasure of treasures for the 
soul is where she goes out of the Somewhat into that Nothing out of which all things may be made. The 
soul here says, I HAVE NOTHING, for I am utterly stripped and naked; I CAN DO NOTHING, for I have 
no manner of power, but am as water poured out; I AM NOTHING, for all that I am is no more than an 
image of Being, and only God is to me I AM; and so, sitting down in my own Nothingness, I give glory to 
the eternal Being, and WILL NOTHING of myself, that so God may will all in me, being unto me my God 
and all things. 

"Varieties of Religious Experience: A Study in Human Nature", From the ‘Supersensual Life’; quoted in 
Lectures 16/17 ‘Mysticism’ in ‘Varieties of Religious Experience’  

  
 

Space 
  
The pure Deity is in all places and all corners, and present every where all over: the birth of the Holy 

Trinity in one essence is every where: and the angelical world reaches to every part, wherever you can 
think, even in the middle of the earth, stones, and rocks: as also hell and the kingdom of God’s wrath is 
every where all over. 

"Threefold Life of Man", Chapter 1 para.48  
  
 

Suffering, is necessary 
  
Evil and good are in the center of each life, and no joy can arise without sorrow, for each one is the 

curer of the other. 
"Signature of All Things", Chapter 2, para.24  

  
God, so far as he is called God, can will nothing but himself; for he has nothing before or after him that 

he can will. But if he will anything, that very same has emanated from him, and is a counterstroke of 
himself, wherein the eternal will wills in its something. Now if the something were only a one, the will 
could have no exercise therein. And therefore the unfathomable will has separated itself into beginnings 
and carried itself into being, that it might work in something, as we have a similitude in the soul of man. 

If the soul did not itself flow from itself, it would have no sense-perception; but if it had no sense-
perception, neither would it have any knowledge of itself, nor of any other thing, and were incapable of 
doing or working. But the efflux of sense from the soul (which efflux is a counterstroke of the soul, in 
which the soul feels itself) endows the soul with will or desire, so that it introduces the senses into a 
something, viz. into a centrum of an ego-hood, wherein the soul works through sense, and reveals and 
contemplates itself in its working through the senses. 

Now if in these centra of sense in the counterstroke of the soul there were no contrarium, then all the 
centra of emanated sense were but a one; in all the centra of sense but one single will, that did continually 
but one and the same thing. How could then the wonders and powers of the divine wisdom become known 
by the soul (which is an image of divine revelation) and be brought into figures? 

But if there be a contrarium, as light and darkness, therein, then this contrarium is contrary to itself, and 
each quality occasions the other to bring itself into desire to will to fight against the other, and to dominate 
it. In which desire, the soul is brought into a natural and creaturely ground to a will of its own, viz. to a 
domination in its something, or by its centrum, over all the centra, as one sense of the soul over another. 

Hence struggle and anxiety, also contrary will, take their rise in the soul, so that the whole soul is 
thereby instigated to enter into a breaking of the senses, and of the self-will of the senses, as of the natural 
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centra, and, passing out of the pain of rebellion and strife, out of anxiety, to desire to sink into the eternal 
rest, as into God, from whence it sprang. 

And therefrom arise faith and hope, so that the anxious soul hopes for a deliverance, and longs to return 
to its origin again, viz. to God. 

"Six Theosophic Points and Other Writings", ‘On the Divine Intuition’ Chapter 1.17-22  
  
 

Teaching 
  
If you have not the right hammer you cannot strike the clock that awakens the poor captive soul; heaven 

and earth and every thing lie in man, you need but to use the right hammer, if you will strike his clock and 
awaken him out of his sleep: your crying aloud will not do it, you will not be able to beat the divine sound 
into him, if you yourself have it not: But those that have the right hammer, they awaken him indeed: 
therefore all teachers without God’s hammer are but jugglers, hammers for the belly, hammers for the ear, 
and no hammers for the soul. 

 
  

Transformation, of evil into good 
  
For the Father’s property is the fire-source, and the Son’s, viz. the eternal desire’s property, is the love-

source; and yet also there would be no desire of love, if the Father’s fire did not enkindle it, and make it 
movable, viz. desirous; from the fire arises the desire. 

The Father of all essences begets this holy desire through his fire-source, which is now his heart of love, 
which gives in his fire the shining luster and splendor; even there the wrath in the fire’s property dies from 
eternity to eternity, and is changed into a love-desire. 

"Signature of All Things", Chapter 7, para.27-28  
  
 

Trinity 
  
He [the Father] is the unground [german: Ungrund] and the ground, and in the eternal birth divides into 

three properties, or into three persons, or into three principles, although in eternity there are but two in 
being, and the third is a mirror of the first two, from which this world has been created as a palpable 
existence in a beginning and end. 

"Incarnation of Christ", Part I, chapter 1 para.14  
  
 

Truth, method of arriving at 
  
If thou wilt be a philosopher or naturalist and search into God's being in Nature and discern how it all 

came to pass, then pray to God for the Holy Spirit to enlighten thee. In thy flesh and blood thou art not able 
to apprehend it, but dost read it as if a mist were before thy eyes. In the Holy Spirit alone, and in the whole 
Nature out of which all things were made, canst thou search into Nature. 

Aurora, ii. 15-17  
  
 

Vainglory 
  
The enlightened children of God are threatened by a great danger; namely, in many of them who 

enjoyed the great sight of the holiness of God, wherein the triumph of life is attained, carnal reason mirrors 
itself therein and seeks to intrude its selfishness into the interior center from whence the light shines. From 
this results miserable pride and self-conceit; and selfish reason — being, moreover, nothing but a reflection 
of the eternal light — fancies itself to be more than that. It thinks that it may now do as it pleases, and that, 
whatever it does, it is the will of God doing it in it, and it believes itself to be a prophet. Nevertheless it 
enters nowhere except within its own self, and moves within its own desire, whereby the centrum naturae 
soon begins to arise. Then the devil of flattery comes forward, and man becomes drunk with self-conceit, 
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persuading himself that it is God who compels him to act as he does. Thus he ruins the good beginning, 
during which the light of God began to shine within nature, and then the light of God departs from him. 
There is then nothing left but the light of external nature within the creature, but self-assertion puts itself 
therein and fancies that it is the original light received from God. 

‘Calmness’ i.8  
  
 

Vowels 
  
For the name ‘Jehova’ has nothing in it, save only the five vowels A, E, I, O, V. The other letters 

signify and express the nature, even what the name of God in the formed word is in nature, both in love and 
anger, in darkness and light. But the five vowels do signify only and alone what he is in the light of 
holiness; for nature is tinctured with the five vowels, so that it becomes full of joy and delight. … 

The spirit of the five vowels, viz. the unformed Spirit of God, did manifest itself in the formed word of 
the consonants [or speechless, dumb letters]. 

"Mysterium Magnum", vol.1, Chapter 35 para.49; chapter 36 para.6  
  
 

Warfare, spiritual 
  
But in this external life man is in combat and strife. Two dominions, qualities and laws repose in him. 

The divine unto love and righteousness; and the wrathful in the rising of pride in the power of fire, in the 
stem, harsh, hellish covetousness, envy, anger and malice. The one to which the spirit unites itself, of that 
dominion it is. The other hangs unto it, and reproaches it to its face as a perjured wretch and an apostate; 
but nevertheless draws it, and will have it. Thus life is in a desperate strait between the two, and is at odds 
with itself. 

"Six Theosophic Points and Other Writings", ‘The Sixth Point’ Chapter 9.28  
  
It is not merely a question of taking comfort, but of keeping down the impostor, lest he become master 

in the house. He must not bear rule, but righteousness, love, humility and chastity, and constant cheerful 
well-doing. Not dissembling and giving good words, but doing. There must be doing: viz. striving against 
the devil’s will, contenting oneself with little, in patience shutting oneself up in hope in God, resisting the 
four evil elements [pride, envy, covetousness, anger] and taking in God’s four elements, which are love, 
meekness, mercy, and patience in hope. These should man awaken in himself, and therewith continually 
fight against the devil’s four elements. 

Man must here be at war against himself, if he wishes to become a heavenly citizen. He must not be a 
lazy sleeper, and with gormandizing and swilling fill his belly, whereby the devil’s elements begin to 
qualify; but he must be temperate, sober and vigilant, as a soldier that stands before his enemy. For God’s 
wrath fights continually against him; he will have enough to do to defend himself. 

For the devil is his enemy, his own corrupt flesh and blood is his enemy, God’s wrath is his enemy 
within him, and the whole world is his enemy. Wherever he looks he sees enemies, who all desire to rob 
him. 

Therefore fighting must be the watchword, not with tongue and sword, but with mind and spirit; and not 
give over. Though body and soul should break, yet God must remain the strength of the heart, as David 
says [Psalms lxxiii. 26]. And though a man should see that the whole world were godless, if he purpose 
becoming a child of God, he must nevertheless continue steadfast. 

And though it should seem to him that he were alone in this path, and the whole world should say: You 
are a fool, and are mad! yet he should be as if he were dead in the world, and heard that from the mouth of 
the devil, who is his worst enemy. He should nowhere give ground; but think that in his purpose he pleases 
God, and that God himself in him is his purpose; that he would thus deliver him from the devil, and bring 
him into his kingdom. Amen. 

"Six Theosophic Points and Other Writings", ‘The Sixth Point’ Chapter 10.22-26  
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Way(s) 
  
The Scholar.— Loving Master, I can no longer endure that anything should divert me from this love; 

how shall I find the nearest way to it? 
The Master.— Where the way is hardest, there must you walk, and take up what the world rejects; and 

what the world does, that do you not. Walk contrary to the world in all things, and then you take the nearest 
way to it. … For the right way is contrary to all the ways of the world. 

‘Of the Super-Sensual Life’ para.34  
  
 

Way, difficulties on 
  
For he that will pull down a thing that is evil must set up a better in the room, otherwise he is none of 

God’s builders, for it is not good to pull down, unless a man knows how to make up the building again in a 
better frame and form. 

"Epistles of Jacob Boehme", ‘Epistles’ n.4 para.11  
  
For the holy soul is one spirit with God; though indeed it is a creature, yet it is like to the angels: Also 

the soul of man sees much deeper than the angels; for the angels see only to the heavenly pomp, but the 
soul sees both the heavenly and the hellish, for it lives between both. 

Therefore it must undergo many hard bangs and pinches, and must every day and hour wrestle and 
struggle with the devil, that is, with the hellish qualities [or devilish conditions, inclinations, and passions 
in us] and so it lives in great danger in this world; therefore this life is very well called the valley of misery, 
full of anguish, a perpetual hurly-burly, pulling and haling, worrying, warring, fighting, struggling and 
striving. 

But the cold and half-dead body does not always understand this fight of the soul: The body does not 
know how it is with it, but is heavy and anxious; it goes from one room or business to another; and from 
one place to another; it seeks for ease and rest. 

When it comes thither, where it would be, yet it finds no such thing; then doubts and unbelief fall in 
between and come upon it; sometimes it seems to it as if God had quite cast it off; but it does not 
understand the fight of the spirit, how the same is sometimes down, and sometimes gets aloft. 

What vehement and furious war and fight there is between the hellish quality and the heavenly, which 
fire the devils blow up, and the holy angels quench it, I leave to every holy soul to consider of. 

You must know that I write not here as a story or history, as if it were related to me from another, but I 
must continually stand in that combat or battle, and I find it to be full of heavy strivings, wherein I am often 
struck down to the ground, as well as all other men. 

But for the sake of the violent fight, and for the sake of the earnestness which we have together, this 
revelation has been given me, and the vehement driving or impulse to bring it so to pass as to set all this 
down on paper. 

But what the total sequel is, which may follow upon and after this, I do not fully know: Only 
sometimes, future Mysteries in the depth are shown to me. 

For when the flash rises up in the center, one sees through and through, but cannot well apprehend or 
lay hold on it; for it happens to such a one as when there is a tempest of lightning, where the flash of fire 
opens itself, and suddenly vanishes. 

So it goes also in the soul, when it presses or breaks quite through in its flight or combat, then it beholds 
the Deity, as a flash of lightning; but the source, quality or fountain of sins covers it suddenly again: For the 
Old Adam belongs to the earth, and does not, with this flesh, belong to the Deity. 

I do not write this for my own praise, but to that end that the Reader may know wherein my knowledge 
stands, that he might not seek that from me which I have not, or think me to be what I am not. 

"Aurora", Chapter 11, para.137-147  
  
In this combat I had many hard trials to my heart’s grief: My sun was often eclipsed or extinguished, 

but did rise again; and the oftener it was eclipsed or put out, the brighter and clearer was its rising again. 
I do not write this for my own praise, but that if it go so with you, you should not despair about it; for 

there belongs and is requisite a mighty enduring hard labor and stoutness, for him that fights with the devil, 
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between heaven and hell; for the devil is a potent prince. … You must renounce the devil and the world, if 
you will enter into this fight, else you will be overcome. 

"Aurora", Chapter 13, para.24-25,27  
  
It is a troublesome thing to mortify the evil will; none are willing to do it. We would all gladly be the 

children of God, if we might be so with this rough garment of fallen nature about us. But that cannot be. 
This world passes away, and the outward life must die; what good can the adoption in the mortal body of 
flesh and blood only do me? … 

A man must wrestle till the dark center, that is shut up close, break open, and the spark lying therein 
kindle; and from thence immediately the noble lily-branch sprouts as from the divine grain of mustard-
seed, as Christ says. A man must pray earnestly, with great humility, and for a while become a fool in his 
own reason, and see himself void of understanding therein, until Christ be formed in this new incarnation. 
… 

No temporal honor must be preferred before the filiation. But he must with his will leave and forsake it 
all, and not account it his own, but esteem himself as a servant only in it, who is to obey his master. He 
must leave all worldly propriety. We do not mean that he may not have or possess anything; but his heart 
must forsake it, and not bring his will into it, nor count it his own. For if he sets his heart upon it, he has no 
power to serve with it them that stand in need. 

‘Of True Resignation ch. 3, para.43,46,49  
  
Many a one is in great anguish, and longs after it [heaven], and generates very painfully, he would fain 

have it; but then the devil rushes upon him, and stirs up irksomeness (vexation) and discontent, and also 
overwhelms him with great sins, so that he knows not himself, and then dejects him with impatience and 
doubting; and his heart stands continually in anguish, it would fain get out of evil, and endeavors 
continually for abstinence or forbearance, many times with groans, sighing, and longing, but then the devil 
holds his sins before him, and bars up the door of the grace of God, that he might despair. 

Yet he sows the Pearl in his afflicting anguish, and the devil covers it in him, that he may not know it, 
neither does he know himself; he sows in the kingdom of God, and knows not his own seed, but the seed of 
sin, and of the hunter. And so he consents not to the sins which he commits; but the devil with his followers 
(or associates) overpower him, so that the Adamical man in the anger does that which the newborn man in 
the holy element wills not; now though he does it, yet the new man in the image does it not, but the old man 
in the Anger. And therefore there is in him a continual strife, and he runs continually to repentance; where 
yet the hidden man in the Anger cannot reach the Lily, but the hidden Man does it. 

Therefore he stands often in doubt and impatience; and in such a man there is great strife; he knows not 
himself. He sees and knows nothing else but his wickedness, and yet is born in God; for his spirit 
continually breaks the gate of the darkness, but then the Anger in him holds him back that he cannot enter 
in, but yet sometimes he reaches a glimpse, from whence the soul is cheered; and the Pearl is sown in a 
very dark valley. 

And then when he considers the sweet foretaste of the Pearl which he had, then the soul would fain go 
through, and it seeks the Pearl; but then comes the black spirit, and covers it from him, and then the storm 
and strife about the Pearl begins, each would have its right; the soul would have it, and then the devil 
covers it, and casts the Wrath and sin before it, that the soul should behold itself therein; then there falls to 
be weakness and neglect, so that the poor soul becomes weary, faint, and timorous, and so sits still, and 
thinks continually of some other way to abstinence, (or amendment), how it might best get the Pearl. 

But the hunter is a cunning artist, who comes then with the region of this world, with worldly lusts of 
the flesh, with temporal honor and riches, and holds them before the poor soul, that it might bite at his 
swine’s apples; thus he leads many a one for a long time, with his chains, captive in the Anger of God. 

But if the noble grain of mustard-seed be sown, then the noble Virgin of God preserves it, and makes 
the poor soul continually careful to endeavor for abstinence, and to enter into fight with the devil. O what a 
wonderful way is it the children of God go in this miserable house of flesh; which the reason of the 
hypocrites neither comprehends, nor can believe, only they that tried it, know it. 

Though indeed the high precious knowledge is not attained, except one has overcome in the storm, and 
has vanquished the devil, so that the soul has once attained the heavenly gate, and gotten the garland of 
victory, which the lovely Virgin of chastity sets up, as a triumphant ensign of its conquest in its dear 
champion, Christ, and there rises up the wonderful knowledge, yet not perfection. 
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For the old enemy is subtle and strong, who still assaults the soul again, to try how he may afflict and 
deceive it; if he cannot overwhelm it with sins, then he begins an outward war with it, and stirs up the 
children of malice against it, so that they contemn, mock, deride, vilify it, and do all manner of evil to it; 
and so they lay wait for its body and goods, they jeer, reproach, and scorn it, and account it as the off-
scouring of the world; they upbraid it for its infirmities; if it does but reprove their faults and 
unrighteousness, then it must be a hypocrite with them. 

Not only the children of malice do thus, but the devil many times brings the children of God, by his 
snares, to be against it, so that in their blindness they grow furious and raging, as Saul at Jerusalem did 
against Stephen. Thus the poor soul must be afflicted among thorns and thistles, and continually expect 
when the evil world shall tear away the body. 

"Three Principles of the Divine Essence", Chapter 21 para.47-55  
  
 

Will 
  
We see and find that every life is essential, and find moreover that it is based on will; for will is the 

driving of the essences. 
"Six Theosophic Points and Other Writings", ‘The First Point’ Chapter 1.1  

  
 

Will, relation to understanding 
  
Everything depends on the will, not on the understanding.  
  
 

Will, submission of 
  
But follow my counsel, leave off your laborious searching in reason, and enter into the will of God, into 

God’s spirit, and cast outward reason away, and then your will is God’s will, and God’s spirit will seek you 
within you. 

And if he finds your will in him, then he manifests himself in your will, as in his own propriety. For if 
you quit that will, then it is his, who is all things: and when he moves, go you with him, for you have divine 
power; and then whatsoever you search, he is in it, and then nothing is hidden from the will: thus you see in 
his light, and are his. 

And let no fear terrify you, there is nothing can take it away but your own imagination; let not that enter 
into your will, and so you shall work the wonders of God in his spirit, and acknowledge me your brother in 
him, else I shall be but as one that is dumb to you: This I tell you for good will. 

"Forty Questions of the Soul", Question #1, para.60-2  
  
Each angel who wishes to live in the light and power of God must give up the selfhood of the dominion 

of the fire within the desire; he must surrender himself and all that belongs to him to the will of God; he 
must die in regard to his self-will, and unfold in the light of love as a fruit of divine love, so that the 
spiritual will of God shall rule his life.                                                                                        ‘Stief.’ ii. 49 

  
For this is the true faith in man, viz., to die from himself; that is, from his own desire; and in all his 

undertakings and designs to bring his desire into the will of God, and arrogate the doing of nothing to 
himself, but esteem himself in all his doings to be but a servant or minister of God, and to think that all he 
does and undertakes, is for God. For in such a disposition the spirit of God leads him into true uprightness 
and faithfulness towards his neighbor. For he thinks thus with himself, ‘I do my work not for myself, but 
for God, who has called and appointed me to do it; I am but a servant in His vineyard.’ He listens 
continually after the voice of his Master, who within him commands him what he shall do. The Lord speaks 
in him, and bids him do what He would have to be done by him. … 

No work done without the will of God can reach the kingdom of God; it is all but an unprofitable 
imagery, or self-wrought work, in this great agitation of mankind. For nothing is pleasing to God, but what 
He himself does by the will, as his instrument. 

‘Of True Resignation ch. 2, para.20,22  
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For we are not our own, but his whom we serve in his light. We know nothing of God; he himself is our 
knowing and seeing. We are a nothingness, that he may be all in us. We should be blind, deaf and dumb 
and know no life in ourselves, in order that he may be our life and soul, and our work be his. Our tongue 
ought not to say if we have done something that is good: this have we done, but rather: this has the Lord 
done in us. 

"Incarnation of Christ", Part II, chapter 7 para.9  
  
It is better to know nothing, than to will according to self; for that which knows nothing, the will of that 

passes away with the creaturely life, and its strife has an end, and has no more source [or torment]: as we 
may understand in irrational creatures. 

For it is the source [and torment] of all the damned that they are wishing and wanting, viz. they want 
that which is self, and in their wanting they generate ideas, species, and formations, viz. contrary wills and 
desires, the will being at strife; so that one only thing is manifested in multiplicity, wherein it is at enmity 
with itself; but when it is one with the Eternal One, then can no enmity be therein, and there is also no 
possibility of enmity therein. 

Therefore it is man’s last proof or trial when he stands still to God in all things; then in him light 
proceeds out of darkness, life out of death, and joy out of sorrow; for God is in and with him in all things, 
and blesses him. 

"Mysterium Magnum", vol.2, Chapter 66 para.66-68  
  
Now if you will get again out of death, then you must wholly forsake your own self-desire, which has 

introduced itself into strange essence, and become in self-hood, and the self-desire, as a nothing, so that you 
no longer will or desire to yourself, but wholly and fully introduce your desire again with the resignation 
into the eternal, viz. into God’s will, that the same will may be your will and desire. 

"Signature of All Things", Chapter 15, para.6  
  
Oh how near is God to all things. Nevertheless, nothing can comprehend Him unless it be tranquil and 

surrenders to Him its own self-will. If this is accomplished, then will God be acting through the 
instrumentality of everything, like the sun that acts throughout the whole world. 

‘Mystery’ 45  
  
The will ought to incline to nothing, but to meekness and love, as if it were a nothing, or dead; we 

should only desire to live to God, so that God may work in us, and whatsoever we do besides, our will must 
be directed so, that we do it to God.  

"Forty Questions of the Soul", Question #15, para.6  
  
 

Wisdom, as the form of love 
  
Wisdom is the substantiality of the spirit. The spirit wears it as a garment, and becomes revealed 

thereby. Without it the form of the spirit would not be knowable; it is the corporeity of the spirit. To be 
sure, it is not a bodily, tangible substance, like the bodies of men, but has nevertheless substantial and 
visible qualities which the spirit per se does not possess. 

‘Threefold Life’ v. 50  
  
 

Wisdom, prudence, Sophia 
  
Wisdom is not a knowledge referring to any external thing, but the understanding itself. It is 

comparable to the sun, that has his own light, and is the light itself, independent of any object upon which it 
may shine; but man’s science is like the moon, whose light has been borrowed from the sun. 

‘Tilken’ 93  
  
Wisdom stands before God like a mirror or reflection, wherein the Godhead sees its own self and all the 

great wonders of eternity, which have neither a beginning nor an end in time, but whose beginning and end 
is eternal. Wisdom is a revelation of the holy Trinity; but this is not to be understood as if she were 
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revealing herself to God by her own power or choice, but the divine center, the heart and essence of God, 
becomes revealed in her. She is like a mirror of the Godhead, and like any other mirror, she merely holds 
still; she does not produce an image, but merely conceives it. 

'Menschwerdung’ i.1,12  
  
 

Work, do today not tomorrow 
  
After this life, there is no regeneration more. 

"Threefold Life of Man", Chapter 5 para.129  
  
Beloved reader, this is no jesting matter; he that accounts it so, has not tried it, neither has he yet passed 

the judgment; but his conscience is still asleep. And though it should be deferred to his latter days, which is 
very dangerous, yet he must pass through this judgment, or fiery trial. Happy is he that passes through it in 
the time of his youth, before the devil builds his fort of prey strong. … This judgment continues a long 
while upon many a poor soul; several years, if he does not earnestly and early put on the armour of Christ. 
… But to him that comes of himself, of his own earnest purpose, and endeavours to depart from his evil 
ways, the temptation or trial will not be so hard, neither will it continue so long. Yet he must stand out 
valiantly, until victory be gotten over the devil. 

‘Of True Repentance’: ‘An Information in Temptation’  
  
None should be so presumptuous as to mock and despise the children of God, who are in the combat 

against the devil. But think that it will come to your turn also; if you will not go about it when you are well 
and in health, you must come to it at your death; when the poor soul comes to part from the body, then it 
must enter into the combat, there is no remedy; for it must depart from the body out of the spirit of this 
world, and then two gates stand open, viz. heaven and hell, it must go in at one of them, there is no other 
place out of this world. 

"Three Principles of the Divine Essence", Chapter 24, para.21  
  
O thou worthy Christianity, behold yourself: O Europe, Asia and Africa, open your eyes and look upon 

yourself; do but examine yourself. Let everyone seek himself, or else it will not be well with him: There is 
a strong bow bent: Fall into the arms of the archer, and be converted, and find yourself; or else you will be 
shot away, as an arrow out of a bow. Be not rocked to sleep by children, but rise and walk upon your own 
feet: It is high time, the sleep is at an end: The angel has sounded his trumpet, do not draw back. … It is 
necessary to awake, not in much searching after opinions and fooleries, but in seeking yourself; for much 
searching, without conversion from evil, is mere deceit, and seduction from this way. 

"Threefold Life of Man", Chapter 18 para.37,39  
  
 

Work, done only on/by oneself 
  
But you must know, that you, in the government of your mind, are your own lord and master, there will 

rise up no fire to you in the circle or whole circumference of your body and spirit, unless you awaken it 
yourself. 

"Aurora", Chapter 10, para.81  
  
 

Work, summary/overview 
  
But if you would know how it is, behold, I will tell you in a parable or similitude: When you are 

pressed, according to the desire of your heart, into riches and power, then it is with you as if you stood in a 
deep water, where the water always stands up to your very mouth, and you feel no ground under your feet, 
but you swim with your hands and struggle to protect or save yourself; now you are in deep water, now 
above water again, yet always in a great terror and danger, expecting to sink down to the bottom, the water 
often coming into your mouth, and always expecting death. 
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Just in this manner, and no other, you sit, when you are in the pleasures of the flesh; if you will not 
fight, you can not look for any victory, but you will be murdered in your soft bed of down. For man has a 
continual host or army before him, which fight with him continually; if he will not defend himself, then he 
is taken captive and slain. … 

But if any will be new born again, he must not yield himself to be a servant to covetousness, pride, state 
and self-power, to take delight in the will or desires of his flesh; but he must struggle and fight against 
himself, against the devil, and against all the lusts of the flesh; and he must think and consider that he is but 
a servant and pilgrim on earth, who must wander through many miserable seas of danger into another 
world; and there he will be a lord, and his dominion will consist in power, and in perfect delight, beauty 
and brightness; this I tell as the word of the spirit. 

"Aurora", Chapter 25, para.60-64  
  
Thus is it also with man. When he is in the anguish of enmity and the sting of death and anger rages 

within him, so that he is anguishful, covetous, envious, angry and hostile, he ought not to remain in this evil 
nature; otherwise he is in the forms of death, anger, wrath and hell-fire. If the water-fountain were not in 
him in connection with flesh and blood, he would be already an enkindled devil and nothing else. But he 
must reflect and in his evil anguish draw another will to go out from the covetous malice into the freedom 
of God, where there is always rest and peace enough. He must sink down into death, into patience, 
willingly give himself up to the wheel of anguish, and draw a thirst for the refreshment of God, which is 
freedom; in this way he sinks down through the anguishful death into freedom. When then his anguish 
tastes freedom, that it is such a still gentle life, the anguish-source is terrified; and in the terror the hostile 
grim death is broken to pieces, for this terror is a terror of great joy and a kindling of the life of God. And 
so the branch of pearls is born; it is found now in trembling joy, but in great danger, for death and the 
anguish-source is its root; and it is encompassed therewith, as a fair green branch that grows up out of a 
stinking dunghill, out of the fetid source, and acquires an essence, smell and quality other than its mother 
has, out of which it was born; and indeed the source in nature has such a property, so that out of evil, i.e. 
out of anguish, is produced the great life. 

"Incarnation of Christ", Part II, chapter 8 para.11  
  
 

World, spiritual 
  
If we would speak of paradise and apprehend the same, then we must have clear eyes to see into it, for 

the internal paradisiacal world and the external world do hang one within another, we have only turned 
ourselves out of the internal into the external, and so we work in two worlds. 

"Epistles of Jacob Boehme", ‘Epistles’ n.4 para.98  
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