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Afterlife, space and time in  
 

In the spiritual world, which is the fully real world, there are no spatial partitions, and no obstacles to 
the free intermingling of existences which are inwardly in harmony with each other. 

The space which we think of as containing the physical order is conceptual, not perceptual; and so are 
all divisions of space, which are ‘limits’ imposed on matter by Soul. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
The Soul is not really in Space and Time, though these are the field of its activities; they are rather in 

the Soul. The Soul can transcend them, because the true home of the Soul is in the eternal world. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   

  
 

Aims 
  
'All things strive after life, after immortality, and after activity.' True life and true Spirit are identical, 

and both come from the Good. The Ideas—the spiritual world and its contents—are good; but not the 
Good. We cannot stop at the world of Spirit, as if the First Principle was to be found there. 'The Soul does 
not aspire to Spirit alone. Spirit is not our supreme end, and all does not aspire to Spirit, while all aspires to 
the Good; beings which do not possess nous do not all seek to possess it, while those which do possess it 
are not content to stop there. Nous is sought as the result of reasoning; but the Good is desired before 
argument. If the object of desire is to live, to live always, and to act, this is desired not as Spirit, but as 
good, as coming from good and leading to good; for it is only thus that we desire life.' It is then natural for 
the Soul, and still more for Spirit, to aspire to the absolutely perfect. Nothing else contents us. 'When a man 
sees this light, he moves towards it, and rejoices in the light which plays over the spiritual world. Even 
here, we love bodies not for themselves, but for the beauty which shines in them.' 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.7.20, 6.7.22  
  
For it is to the Gods, not to the good, that our likeness must look: to model ourselves upon good men is 

to produce an image of an image: we have to fix our gaze above the image and attain Likeness to the 
Supreme Exemplar. 

"Plotinus: the Enneads", section 1.2.7  
  
Given the power to contemplate the Authentic, who would run, of choice, after its image? 

"Plotinus: the Enneads", Section 3.8.4  
  
 

Beauty 
  
Everything is beautiful in its own true Being. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2,   
  
We ourselves possess beauty when we are true to our own being; that is to say, our self-knowledge is 

our beauty; in self-ignorance we are ugly. 
"Plotinus: the Enneads", Section 5.8.12  

  
Why else is there more of the glory of beauty upon the living and only some faint trace of it upon the 

dead though the face yet retains all its fullness and symmetry? Why are the most living portraits the most 
beautiful, even though the other happen to be more symmetric? Why is the living ugly more attractive than 
the sculptured handsome? It is that the one is more nearly what we are looking for, and this because there is 
soul there, because there is more of the Idea of The Good, because there is some glow of the light of The 
Good and this illumination awakens and lifts the soul and all that goes with it, so that the whole man is won 
over to goodness and in the fullest measure stirred to life. 

"Plotinus: the Enneads", Section 6.7.22  
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Being (esse) 
  
Being is the most stable of all things, and the foundation of stability in all other things, and possesses 

nothing that is not absolutely its own. It is also the goal of spiritual knowledge, as a stability that had no 
beginning, and the starting-point of it, as a stability which never began to move; for movement cannot arise 
from movement nor end in movement. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’  
  
 

Body, relation to spirit 
  
At no point did the All-Soul come into Being: it never arrived, for it never knew place; what happens is 

that body, neighboring with it, participates in it: hence Plato does not place Soul in body but body in Soul. 
"Plotinus: the Enneads", Section 3.9.3  

  
Use your body as a musician uses his lyre: when it is worn out, you can still sing without 

accompaniment. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2,   

  
 

Circle, sphere, cycles 
  
If a Soul has known itself throughout its course, it is aware that its natural motion has not been in a 

straight line (except during some deflection from the normal) but rather in a circle round a center; and that 
this center is itself in motion round that from which it proceeds. On this center the Soul depends, and 
attaches itself thereto, as all Souls ought to do, but only the Souls of gods do so always. It is this that makes 
them gods. For a god is closely attached to this center; those further from it are average men, and animals. 
Is then this center of the Soul the object of our search? Or must we think of something else, some point at 
which all centers as it were coincide. We must remember that our "circles" and "centers" are only 
metaphors. The Soul is no "circle" like the geometrical figure; we call it a circle because the archetypal 
nature is in it and around it, and because it is derived from this first principle, and all the more because the 
Souls as wholes are separated from the body. But now, since part of us is held down by the body (as if a 
man were to have his feet under water), we touch the center of all things with our own center—that part 
which is not submerged—as the centers of the greatest circles coincide with the center of the enveloping 
sphere, and then rest. If these circles were corporeal and not psychic, the coincidence of their centers would 
be spatial, and they would lie around a center somewhere in space; but since the Souls belong to the 
spiritual world, and the One is above even Spirit, we must consider that their contact is through other 
powers—those which connect subject and object in the world of Spirit, and further, that the perceiving 
Spirit is present in virtue of its likeness and identity, and unites with its like without hindrance. For bodies 
cannot have this close association with each other, but incorporeal things are not kept apart by bodies; they 
are separated from each other not by distance, but by unlikeness and difference. Where there is no 
unlikeness, they are united with each other. The One, which has no unlikeness, is always present; we are so 
only when we have no unlikeness. The One does not strive to encircle us, but we strive to encircle it. We 
always move round the One, but we do not always fix our gaze upon it: we are like a choir of singers who 
stand round the conductor, but do not always sing in time because their attention is diverted to some 
external object; when they look at the conductor they sing well and are really with him. So we always move 
round the One; if we did not, we should be dissolved and no longer exist; but we do not always look 
towards the One. When we do, we attain the end of our existence, and our repose, and we no longer sing 
out of tune, but form in very truth a divine chorus round the One. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.9.7-11  
  
 
 
 
 
 

4



 

 

Connected, everything and everyone is 
  
It is, however, necessary that everything should impart itself to something else; or the Good will not be 

good, nor Intellect be intellect, nor Soul be soul; unless after that which lives primarily there is also that 
which has a secondary life, as long as that exists which is primarily vital. 

"Mystical Theology and the Celestial Hierarchies", From ‘Against the Gnostics’  
  
 

Consciousness 
  
Consciousness, as the very word indicates, is a con-perception, an act exercised upon a manifold: and 

even intellection, earlier (nearer to the divine) though it is, implies that the agent turns back upon itself, 
upon a manifold, then. If that agent says no more than ‘I am a being’, it speaks (by the implied dualism) as 
a discoverer of the extern; and rightly so, for being is a manifold; when it faces towards the unmanifold and 
says, ‘I am that being’, it misses both itself and the being (since the simplex cannot be thus divided into 
knower and known): if it is to utter truth it cannot indicate by ‘being’ something (single) like a stone; in the 
one phrase multiplicity is asserted; for the being thus affirmed — the veritable, as distinguished from such 
a mere container of some trace of being as ought not to be called a being since it stands merely as image to 
archetype — this must possess multiplicity. 

But will not each item in that multiplicity be an object of intellection to us? 
Taken bare and single, no: but Being itself is manifold within itself, and whatever else you may name 

has Being. 
This accepted, it follows that anything that is to be thought of as the most utterly simplex of all, cannot 

have self-intellection; to have that would mean being multiple. The Transcendent, thus, neither knows itself 
nor is known in itself. 

"Plotinus: the Enneads", Section 5.3.13  
  
 

Contemplation 
  
For it is here necessary that the perceiver and the thing perceived should be similar to each other before 

true vision can exist. Thus the sensitive eye can never be able to survey the orb of the sun unless strongly 
endued with solar fire, and participating largely of the vivid ray. Every one, therefore, must become divine, 
and of godlike beauty, before he can gaze upon a god, and the beautiful itself. Thus proceeding in the right 
way of beauty, he will first ascend into the region of intellect contemplating every fair species, the beauty 
of which he will perceive to be no other than ideas themselves; for all things are beautiful by the 
supervening irradiations of these, because they are the offspring and essence of intellect. But that which is 
superior to these is no other than the fountain of good, everywhere widely diffusing around the streams of 
beauty, and hence, in discourse, called the beautiful itself; because beauty is its immediate offspring. But if 
you accurately distinguish the intelligible objects, you will call the beautiful the receptacle of ideas; but the 
good itself, which is superior, the fountain and principle of the beautiful; or, you may place the first 
beautiful and the good in the same principle, independent of the beauty which there subsists.  

  
It should be borne in mind that, in contemplative vision, especially when it is vivid, we are not at the 

time aware of our own personality; we are in possession of ourselves, but the activity is towards the object 
of vision with which the thinker becomes identified; he has made himself over as matter to be shaped; he 
takes ideal form under the action of the vision while remaining, potentially, himself. This means that he is 
actively himself when he has intellection of nothing. 

Or, if he is himself (pure and simple), he is empty of all: if, on the contrary, he is himself (by the self-
possession of contemplation) in such a way as to be identified with what is all, then by the act of self-
intellection he has the simultaneous intellection of all: in such a case self-intuition by personal activity 
brings the intellection, not merely of the self, but also of the total therein embraced; and similarly the 
intuition of the total of things brings that of the personal self as included among all. 

"Plotinus: the Enneads", Section 4.4.2  
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When therefore you seek to state or to conceive Him, put all else aside; abstracting all, keep solely to 
Him; see that you add nothing; be sure that there is not something which you have failed to abstract from 
Him in your thought. Even you are able to take contact with Something in which there is no more than That 
Thing itself to affirm and know, Something which lies away above all and is — it alone — veritably free, 
subject not even to its own law, solely and essentially That One Thing, while all else is thing and something 
added. 

"Plotinus: the Enneads", Section 6.8.21  
  
 

Correspondence, between nature and spirit 
  
Here conspires with There and There with Here, elaborating together the consistency and eternity of a 

Cosmos and by their correspondences revealing the sequence of things to the trained observer — for every 
form of divination turns upon correspondences. Universal disparity there could not be; there must be some 
measure of assimilation. This probably is the meaning of the saying that Correspondences maintain the 
Universe. 

This is a correspondence of inferior with inferior, of superior with superior, eye with eye, foot with foot, 
everything with its fellow and, in another order, virtue with right action and vice with unrighteousness. 
Admit such correspondence in the All and we have the possibility of prediction. If the one order acts on the 
other, the relation is not that of maker to thing made — the two are coeval — it is the interplay of members 
of one living being; each in its own place and way moves as its own nature demands, to every organ its 
grade and task, and to every grade and task its effective organ. A single Reason-Principle is at work. 

And since the higher exists, there must be the lower as well. The Universe is a thing of variety, and how 
could there be an inferior without a superior or a superior without an inferior? 

"Plotinus: the Enneads", Section 3.3.6  
  

Creation 
  
How did it come to be then? And what are we to think of as surrounding the One in Its repose? It must 

be a radiation from It while It remains unchanged, just like the bright light which surrounds the sun, which 
remains unchanged though the light springs from it continually. Everything that exists, as long as it remains 
in being, necessarily produces from its own substance, in dependence on its present power, a surrounding 
reality directed towards the external world, a kind of image of the archetype from which it was produced. 

  
The One could not be alone; if it were, all things would remain hidden, having no form in the One. 

There is a 'mysterious power' which impels each nature to create, and go on creating down to the lowest 
limit of existence. Thus only can its latent qualities be unfurled. Why should we suppose that the One 
would remain standing still in itself? from envy? or from want of power, though it is the Power of all 
things? The creation is a kind of overflow of the One. It is like the efflux of light and heat from the sun, 
which loses nothing in imparting itself. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 4.3.6, 5.4.1, 5.2.1, 5.1.6  
  
 

Creation, as hierarchy 
  
Beings in the eternal world are unequal, but not imperfect. Each has realized the ‘nature’ which it was 

intended to attain; but there is a natural hierarchy there, as here. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.7.9  

  
The Good of Matter is Form; for Matter, if it were conscious, would receive it with pleasure. The Good 

of the Body is Soul; for without it, it could neither exist nor persist. The Good of the Soul is virtue; then, 
rising higher, it is Spirit. The Good of Spirit is that which we call the First Principle. Each of these Goods 
produces something in the object of which it is the Good; it gives it either order and beauty, or life, or 
wisdom and happiness. Finally, the Good gives to Spirit an activity, which emanates from the Good, and 
spreads over it what we call its light. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.7.25  
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Creation, by design 
  
Even if they hold that intellection deals with the ideal forms in Matter, still it always takes place by 

abstraction from the bodies (in which these forms appear) and the separating agent is the Intellectual-
Principle. For assuredly the process by which we abstract circle, triangle, line, or point, is not carried 
through by the aid of flesh or Matter of any kind; in all such acts the Soul or mind must separate itself from 
the material: at once we see that it cannot be itself material. Similarly it will be agreed that, as beauty and 
justice are things without magnitude, so must be the intellective act that grasps them. … 

Again: if the Soul is a body, how can we account for its virtues - moral excellence (Sophrosyne), 
justice, courage, and so forth? All these could be only some kind of rarefied body (pneuma), or blood in 
some form; or we might see courage as a certain resisting power in that pneuma; moral quality would be its 
happy blending; beauty would lie wholly in the agreeable form of impressions received, such comeliness as 
leads us to describe people as attractive and beautiful from their bodily appearance. No doubt strength and 
grace of form go well enough with impressions on rarefied body; but what can this rarefied body want with 
moral excellence? On the contrary its interest would lie in being comfortable in its environments and 
contacts, in being warmed or pleasantly cool, in bringing everything smooth and caressing and soft around 
it: what could it care about a just distribution? 

Then consider the objects of the Soul’s contemplation, virtue, and the other Intellectual forms with 
which it is occupied; are these eternal or are we to think that virtue rises here or there, helps, then perishes? 
These things must have an author and a source and there, again, we are confronted by something 
perdurable: the Soul’s contemplation, then, must be of the eternal and unchanging, like the concepts of 
geometry: if eternal and unchanging, these objects are not bodies: and that which is to receive them must be 
of equivalent nature: it cannot therefore be body, since all body-nature lacks permanence, is a thing of flux. 

"Plotinus: the Enneads", Section 4.7.8  
  
Fire, air, water, earth, are in themselves soulless — whenever soul is in any of them, that life is 

borrowed — and there are no other forms of body than these four: even the school that believes there are 
has always held them to be bodies, not souls, and to be without life. 

None of these, then, having life, it would be extraordinary if life came about by bringing them together; 
it is impossible, in fact, that the collocation of material entities should produce life, or mindless entities 
mind. 

No one, moreover, would pretend that a mere chance mixing could give such results: some regulating 
principle would be necessary, some cause directing the admixture: that guiding principle would be — soul. 

Body — not merely because it is a composite, but even were it simplex — could not exist unless there 
were soul in the universe, for body owes its being to the entrance of a Reason-Principle into Matter, and 
only from soul can a Reason-Principle come. 

Anyone who rejects this view, and holds that either atoms or some entities void of part coming together 
produce soul, is refuted by the very unity of soul and by the prevailing sympathy as much as by the very 
coherence of the constituents. Bodily materials, in nature repugnant to unification and to sensation, could 
never produce unity or self-sensitiveness, and soul is self-sensitive. And, again, constituents void of part 
could never produce body or bulk. 

"Plotinus: the Enneads", Section 4.7.2-3  
  
 

Creation, purpose of 
  
And by the side of this outward flow of creative energy there is another current which carries all the 

creatures back toward the source of their being. It is this centripetal movement that directs the active life of 
all creatures endowed with Soul. They were created and sent into the world that they might be molded a 
little nearer to the Divine image by yearning for the home which they have left. This aspiration, which 
slumbers even in unconscious beings, is the mainspring of the moral, intellectual, and aesthetic life of 
mankind. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
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Death 
  
But if the mingled strand of life is to us, though entwined with evil, still in the total a good, must not 

death be an evil? 
Evil to what? There must be a subject for the evil: but if the possible subject is no longer among beings, 

or, still among beings, is devoid of life — why, a stone is not more immune. 
If, on the contrary, after death life and Soul continue, then death will be no evil but a good; Soul, 

disembodied, is the freer to ply its own Act. … 
Life is a partnership of a Soul and body; death is the dissolution; in either life or death, then, the Soul 

will feel itself at home. 
"Plotinus: the Enneads", Section 1.7.3  

  
 

Eternity 
  
Eternity is a sublime thing; it is identical with God. Eternity is God manifesting his own nature; it is 

Being in its calmness, its self-identity, its permanent life. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2,   

  
The form of existence in the world of Time is succession; the stages follow each other. But in Eternity 

the whole is in each part, all is present together in its realized meaning and achieved perfection. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   

  
 

Evil, uses of 
  
One thing perishes, and the Cosmic Reason — whose control nothing anywhere eludes — employs that 

ending to the beginning of something new; and, so, when the body suffers and the Soul, under the 
affliction, loses power, all that has been bound under illness and evil is brought into a new set of relations, 
into another class or order. Some of these troubles are helpful to the very sufferers — poverty and sickness, 
for example — and as for vice, even this brings something to the general service: it acts as a lesson in right-
doing, and, in many ways even, produces good; thus, by setting men face to face with the ways and 
consequences of iniquity, it calls them from lethargy, stirs the deeper mind, and sets the understanding to 
work; by the contrast of the evil under which wrong-doers labor it displays the worth of the right. Not that 
evil exists for this purpose; but, as we have indicated, once the wrong has come to be, the Reason of the 
Cosmos employs it to good ends; and, precisely, the proof of the mightiest power is to be able to use the 
ignoble nobly and, given formlessness, to make it the material of unknown forms. 

"Plotinus: the Enneads", Section 3.2.5  
  
Without evil the All would be incomplete. For most or even all forms of evil serve the Universe – much 

as the poisonous snake has its use – though in most cases their function is unknown. Vice itself has many 
useful sides: it brings about much that is beautiful, in artistic creations for example, and it stirs us to 
thoughtful living, not allowing us to drowse in security. 

"Plotinus: the Enneads", Section 2.3.18  
  
Wrongdoing from man to man is wrong in the doer and must be imputed, but, as belonging to the 

established order of the universe, is not a wrong within that order or even as regards the innocent sufferer; 
it is a thing that had to be, and, if the sufferer is good, the issue is to his gain. For we cannot think that this 
ordered combination proceeds without God and justice; we must take it to be precise in the distribution of 
due, while, yet, the reason of things elude us, and to our ignorance the scheme presents matter of censure. 

"Plotinus: the Enneads", Section 4.3.16  
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Experience, of the higher 
  
Remember that there are parts of what it most concerns you to know which I cannot describe to you; 

you must come with me and see for yourselves. The vision is for him who will see it. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   

  
Therefore we must ascend again towards the Good, the desired of every Soul. Anyone that has seen 

This, knows what I intend when I say that it is beautiful. It is desired as the goal of desire. To attain it is for 
those that will take the upward path, who will set all their forces towards it, who will divest themselves of 
all that we have put on in our descent: so, to those that approach the Holy Celebrations of the Mysteries, 
there are appointed purifications and the laying aside of the garments worn before, and the entry in 
nakedness — until, passing, on the upward way, all that is other than the God, each in the solitude of 
himself shall behold that solitary-dwelling Existence, the Apart, the Unmingled, the Pure, that from Which 
all things depend, for Which all look and live and act and know, the Source of Life and of Intellection and 
of Being. 

And one that shall know this vision — with what passion of love shall he not be seized, with what pang 
of desire, what longing to be molten into one with This, what wondering delight! If he that has never seen 
this Being must hunger for It as for all his welfare, he that has known must love and reverence It as the very 
Beauty; he will be flooded with awe and gladness, stricken by a salutary terror; he loves with a veritable 
love, with sharp desire; all other loves than this he must despise, and disdain all that once seemed fair. 

"Plotinus: the Enneads", Section 1.6.7  
  
 

First-hand accounts, Greece/Rome/Alexandria 
  
Many times it has happened: lifted out of the body into myself; becoming external to all other things 

and self-encentred; beholding a marvelous beauty, then, more than ever, assured of community with the 
loftiest order; enacting the noblest life, acquiring identity with the divine; stationing within It by having 
attained that activity; poised above whatsoever within the Intellectual is less than the Supreme: yet, there 
comes the moment of descent from intellection to reasoning, and after that sojourn in the divine, I ask 
myself how it happens that I can now be descending, and how did the Soul ever enter into my body, the 
Soul which, even within the body, is the high thing it has shown itself to be. 

"Plotinus: the Enneads", Section 4.8.1  
  
 

Freedom, and free will 
  
Necessity and freedom do not contradict each other; necessity includes freedom. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 4.8.5  
  
 

God 
  
Since the nature of the One produces all things It is none of them. It is not a thing or quality or quantity 

or intellect or soul; It is not in motion or at rest, in place or in time, but exists in Itself, a unique Form; or 
rather It is formless, existing before all form, before motion, before rest; for these belong to being and make 
it multiple. 

  
Where, then? where exists the author of this beauty and life, the begetter of the veritable? … 
In the realm of process anything coming to be must come to be something; to every thing its distinctive 

shape: but what shape can that have which no one has shaped? It can be none of existing things; yet it is all: 
none, in that beings are later; all, as the wellspring from which they flow. That which can make all can 
have, itself, no extension; it must be limitless and so without magnitude; magnitude itself is of the Later 
and cannot be an element in that which is to bring it into being. The greatness of the Authentic cannot be a 
greatness of quantity; all extension must belong to the subsequent: the Supreme is great in the sense only 
that there can be nothing mightier, nothing to equal it, nothing with anything in common with it: how then 
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could anything be equal to any part of its content? Its eternity and universal reach entail neither measure 
nor measurelessness:  given either, how could it be the measure of things? So with shape: granted beauty, 
the absence of shape or form to be grasped is but enhancement of desire and love; the love will be limitless 
as the object is, an infinite love. 

Its beauty, too, will be unique, a beauty above beauty: it cannot be beauty since it is not a thing among 
things. It is lovable and the author of beauty. … 

This formless Form is beautiful as Form, beautiful in proportion as we strip away all shape. 
"Plotinus: the Enneads", Section 6.7.32,33  

  
 

God, as being itself 
  
Substance needs Him in order to be one: but He does not need Himself; for He is Himself. 
  
 

God, as creator 
  
For the Universe is not a Principle and Source: it springs from a source, and that source cannot be the 

All or anything belonging to the All since it is to generate the All, and must be not a plurality but the 
Source of plurality since universally a begetting power is less complex than the begotten. Thus the Being 
that has engendered the Intellectual-Principle [Divine Mind] must be more simplex than the Intellectual-
Principle. 

We may be told that this engendering Principle is the One-and-All. 
"Plotinus: the Enneads", Section 3.8.9  

  
God, as good itself 

  
Once you have uttered ‘The Good’, add no further thought: by any addition, and in proportion to that 

addition, you introduce a deficiency. 
Do not even say that it has Intellection; you would be dividing it; it would become a duality, Intellect 

and The Good. The Good has no need of the Intellectual-Principle [Divine Mind] which, on the contrary, 
needs it, and attaining it, is shaped into Goodness and becomes perfect by it: the Form thus received, 
sprung from The Good, brings it to likeness with The Good. 

Thus the traces of The Good discerned upon it must be taken as indication of the nature of that 
Archetype: we form a conception of its true character from its image playing upon the Intellectual-
Principle. This image of itself it has communicated to the Intellect that contemplates it: thus all the striving 
is on the side of the Intellect, which is the eternal striver and eternally the attainer. The Being beyond 
neither strives, since it feels no lack, nor attains, since it has no striving. And this marks it off from the 
Intellectual-Principle, to which characteristically belongs the striving, the concentrated strain towards its 
Form. 

Yet: The Intellectual-Principle; beautiful; the most beautiful of all; lying lapped in pure light and in 
‘clear radiance’; circumscribing the Nature of the Authentic Existents; the original of which this beautiful 
world is a shadow and an image; tranquil in the fullness of glory since in it there is nothing devoid of 
intellect, nothing dark or out of rule; a living thing in a life of blessedness: this, too, must overwhelm with 
awe any that has seen it, and penetrated it, to become a unit of its Being. 

But: as one that looks up to the heavens and sees the splendor of the stars thinks of the Maker and 
searches, so whoever has contemplated the Intellectual Universe and known it and wondered for it must 
search after its Maker too. What Being has raised so noble a fabric? And how? Who has begotten such a 
child, this Intellectual-Principle, this lovely abundance so abundantly endowed? 

The Source of all this cannot be an Intellect; nor can it be an abundant power: it must have been before 
Intellect and abundance were; these are later and things of lack; abundance had to be made abundant and 
Intellection needed to know. 

These are very near to the un-needing, to that which has no need of knowing, they have abundance and 
intellection authentically, as being the first to possess. But, there is That before them which neither needs 
nor possesses anything, since, needing or possessing anything else, it would not be what it is — The Good. 

"Plotinus: the Enneads", Section 3.8.11  
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God, as light 
  
All the need is met by a contact purely intellective. At the moment of touch there is no power whatever 

to make any affirmation; there is no leisure; reasoning upon the vision is for afterwards. We may know we 
have had the vision when the Soul has suddenly taken light. This light is from the Supreme and is the 
Supreme; we may believe in the Presence when, like that other God on the call of a certain man, He comes 
bringing light: the light is the proof of the advent. Thus the Soul is dark that does not behold the One; but 
when illumined by him, it has what it desired, and this is the true end and aim of the Soul, to apprehend that 
light, and to behold it by that light itself, which is no other than the light by which it sees. For that which 
we seek to behold is the light which gives us light, even as we can only see the sun by the light of the sun. 
How then can this come to us? Strip thyself of everything. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 5.3.17  
  
 

God, as omnipresent 
  
The Good is not in place but is the container of the Intellectual place; The Good is in nothing but itself. 

"Plotinus: the Enneads", Section 6.7.35  
  
 

God, as unity 
  
Hence we may conclude that, in the Intellectual-Principle [Divine Mind] itself, there is complete 

identity of Knower and Known, and this not by way of domiciliation, as in the case of even the highest 
soul, but by Essence, by the fact that, there, ‘Being and Knowing are identical’; we cannot stop at a 
principle containing separate parts; there must always be a yet higher, a principle above all such diversity. 

The Supreme must be an entity in which the two are one; it will, therefore, be a Seeing that lives, not an 
object of vision like things existing in something other than themselves: what exists in an outside element 
owes its life to that element; it is not self-living. 

"Plotinus: the Enneads", Section 3.8.8  
  
 

God, is within us 
  
Everything seeks not the alien but itself; in that outward moving there is frustration or compulsion; a 

thing most exists, not when it takes multiplicity or extension, but when it holds to its own being, that is 
when its movement is inward. Desire towards extension is ignorance of the authentically great, a movement 
not on the appropriate path but towards the strange; to the possession of the self the way is inward. 

"Plotinus: the Enneads", Section 6.6.1  
  
God is not external to anyone. … He is the root of the soul, the center of the mind, the way home. 

Quoted in "Studies in Mystical Religions", by Rufus Jones 
  
 

Good, and goodness 
  
The Good is the principle on which all depends, to which all aspires, from which all proceeds, and 

which all need. In itself it is in need of nothing, sufficient for itself, wanting nothing, the measure and term 
of all things, giving out of itself Spirit and Reality. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 1.8.2  
  
 

Harmony 
  
This Universe is good not when the individual is a stone, but when everyone throws in his own voice 

towards a total harmony, singing out a life — thin, harsh, imperfect, though it be. The Syrinx does not utter 
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merely one pure note; there is a thin obscure sound which blends in to make the harmony of Syrinx music: 
the harmony is made up from tones of various grades, all the tones differing, but the resultant of all forming 
one sound. … 

What is evil in the single soul will stand a good thing in the universal system; what in the unit offends 
nature will serve nature in the total event — and still remains the weak and wrong tone it is, though its 
sounding takes nothing from the worth of the whole, just as, in another order of image, the executioner’s 
ugly office does not mar the well-governed state: such an officer is a civic necessity; and the corresponding 
moral type is often serviceable; thus, even as things are, all is well. 

"Plotinus: the Enneads", Section 3.2.17  
  
 

Heaven, paradise 
  
A pleasant life is theirs in heaven; they have the truth for mother, nurse, real being, and nutriment. They 

see all things, not the things that are born and die, but those which have real being; and they see themselves 
in others. For them all things are transparent, and there is nothing dark or impenetrable, but every one is 
manifest to every one internally; for light is manifest to light. For every one has all things in himself and 
sees all things in another; so that all things are everywhere and all is all and each is all, and the glory is 
infinite. Each of them is great, since Yonder the small also is great. In heaven the sun is all the stars, and 
again each and all are the sun. One thing in each is prominent above all the rest; but it also shows forth all. 
There pure movement reigns; for that which produces the movement, not being a stranger to it, does not 
trouble it. Rest is also perfect there because no principle of agitation mingles with it. 

Quoted in "Mysticism in Religion", by Dean Inge, From 'Enneads' 5.8.4  
  
All that is in heaven is also on earth. 

Quoted in "Mysticism in Religion", by Dean Inge 
  
 

Humans, as part of the whole 
  
But if the same soul is everywhere, how can there be a particular soul of each individual? And how is 

one good and another bad? The one soul is sufficient to provide for individuals as well as the whole, and 
contains all souls and all intellects. … Each one of them is not marked off from the others by boundaries; 
so in this way it is also one. It was not to have a single, but an unbounded life, and yet a single one too, 
single in this way, that all souls are together, not collected into a unity but springing from a unity and 
remaining in that from which they sprang; or rather they never did spring from it, but always were in this 
state, for nothing There comes into being, and so nothing is divided into parts; it is only the recipient who 
thinks that it is divided. 

  
 

Humans, becoming God 
  
In all this [work of purification] there is no sin – there is only matter of discipline – but our concern is 

not merely to be sinless but to be God. 
"Plotinus: the Enneads", section 1.2.6  

  
… But this would be to see [the Good] from without, one thing seeing another; the true way is to 

become Divine Mind and be, our very selves, what we are to see. 
"Plotinus: the Enneads", Section 6.7.15  

  
 

Humans, connect heaven and hell 
  
For the Soul, when living its own life, Sensation is its servant, Spirit its king. … Every living thing has 

a vital connection with what is above and with what is below itself, and the choice between the better and 
the worse is continually offered.                       "Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1 

12



 

 

Humans, relationship to God 
  
When we look outward, we forget our unity. When we turn back upon ourselves, either of our own 

accord or as Athena plucked Achilles by the hair, we behold ourselves and the whole as one with God. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   

  
 

Immortality 
  
Nothing that really is can ever perish. 

Quoted in "Mysticism in Religion", by Dean Inge 
  
 

Influx, differing effects of 
  
The One is not far away from any one, and yet is liable to be far away from one and all, since, present 

though It be, It is "efficaciously" present only to such as are capable of receiving It, and are so disposed as 
to adapt themselves to It and, as it were, to seize and touch It by their likeness to It, … when, in a word, the 
soul is in the state in which it was when it came from It. 

Quoted in "Mystical Element of Religion", by von Hügel 
  
 

Intuition, inspiration 
  
The contradictions which become apparent when the intellect treats the things that seem real to the Soul 

as ultimate realities are one of the means by which the soul is forced upward to the intuitive perceptions of 
the spiritual life. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
 

Law, of Retaliation 
  
It is not an accident that makes a man a slave; no one is a prisoner by chance; every bodily outrage has 

its due cause. The man once did what he now suffers. …  
Hence arises that awesome word Adrasteia (the Inevadable Retribution); for in very truth this ordinance 

is an Adrasteia, Justice itself and a wonderful wisdom. 
"Plotinus: the Enneads", Section 3.2.13  

  
 

Life, as a play or game 
  
The Divine Reason is the beginning and the end; all that comes into being must be rational and fall at its 

coming into an ordered scheme reasonable at every point. Where, then, is the necessity of this bandit war of 
man and beast? 

This devouring of Kind by Kind is necessary as the means to the transmutation of living things which 
could not keep form for ever even though no other killed them: what grievance is it that when they must go 
their dispatch is so planned as to be serviceable to others? 

Still more, what does it matter when they are devoured only to return in some new form? It comes to no 
more than the murder of one of the personages in a play; the actor alters his make-up and enters in a new 
role. The actor, of course, was not really killed; but if dying is but changing a body as the actor changes a 
costume, or even an exit from the body like the exit of the actor from the boards when he has no more to 
say or do — though he will still return to act on another occasion — what is there so very dreadful in this 
transformation of living beings one into another? … 

Murders, death in all its guises, the reduction and sacking of cities, all must be to us just such a 
spectacle as the changing scenes of a play; all is but the varied incident of a plot, costume on and off, acted 
grief and lament. For on earth, in all the succession of life, it is not the Soul within but the Shadow outside 
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of the authentic man, that grieves and complains and acts out the plot on this world stage which men have 
dotted with stages of their own constructing. All this is the doing of man knowing no more than to live the 
lower and outer life, and never perceiving that, in his weeping and in his graver doings alike, he is but at 
play; to handle austere matters austerely is reserved for the thoughtful: the other kind of man is himself a 
futility. Those incapable of thinking gravely read gravity into frivolities which correspond to their own 
frivolous nature. Anyone that joins in their trifling and so comes to look on life with their eyes must 
understand that by lending himself to such idleness he has laid aside his own character. If Socrates himself 
takes part in the trifling, he trifles in the outer Socrates. 

We must remember, too, that we cannot take tears and laments as proof that anything is wrong; children 
cry and whimper where there is nothing amiss. 

"Plotinus: the Enneads", Section 3.2.15  
  
 

Memory 
  
Memory has no place in the Spiritual World, which is above time. For Memory is always of something 

which was but is no longer; the objects present to pure Spirit are eternal and unchanging. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   

  
 

Motion 
  
Movement does not need Time, which only measures the quantity of Movement. Movement, in the 

spiritual as in the phenomenal world, implies the operation of will; not, however, in order to become 
activity, but in order to accomplish something from which it is quite distinct. It is not itself made perfect, 
but the object at which it aimed. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.1.16, 6.3.22  
  
 

Mysticism, experiences of 
  
One should not enquire whence it comes, for there is no ‘whence’: for it does not really come or go 

away anywhere, but appears or does not appear. So one must not chase after it, but wait quietly till it 
appears, preparing oneself to contemplate it, as the eye awaits the rising of the sun. What is the horizon 
which we will mount above when he appears? He will be above Intellect itself which contemplates him. 

‘Enneads’ V 5,8  
  
We always move round the One, but we do not always fix our gaze on him; we are like a choir of 

singers who stand round the conductor, but do not always sing in time because their attention is attracted to 
some external object; when they look at the conductor they sing well and are really with him. Then we 
attain the end of our existence and our repose; we no longer sing out of tune, but form in very truth a divine 
chorus round the One. … Let him who has not had this experience consider how blessed a thing it is in 
earthly love to obtain that which we most desire, though the objects of earthly loves are mortal and 
injurious and loves of shadows, which change and pass; since these are not the things which we truly love, 
nor are they our good, nor what we seek. But Yonder is the true object of our love, which it is possible to 
grasp and live with and truly possess, since no envelope of flesh separates us from it. He who has seen it 
knows what I say. … But the vision is hard to describe. For how can one describe, as other than oneself, 
that which, when one saw it, seemed to be one with oneself? 

Quoted in "Mysticism in Religion", by Dean Inge, From 'Enneads' 6.9.7  
  
We must not be surprised that that which excites the keenest of longings is without form, even spiritual 

form; since the soul itself, when inflamed with love for it, puts off all the form which it had, even that 
which belongs to the spiritual world. For it is not possible to see it or be in harmony with it, while one is 
occupied with anything else. The soul must remove from itself good and evil and everything else, that it 
may receive the One alone, as the One is alone. When the soul is so blessed, and is come to it, or rather 
when it manifests its presence, when the soul turns away from visible things and makes itself as beautiful as 
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possible and becomes like the One (the manner of preparation and adornment is known to those who 
practice it); and seeing the One suddenly appearing in itself, for there is nothing between, nor are they any 
longer two but one, for you cannot distinguish between them while the vision lasts; it is that union of which 
the union of earthly lovers, who blend their being with each other, is a copy. The soul is no longer 
conscious of the body, and cannot tell whether it is a man or a living being or anything real at all. … When 
in this state the soul would exchange its present condition for nothing, no, not for the very heaven of 
heavens, for there is nothing better, nothing more blessed than this. … All the things that once pleased it, 
power, wealth, beauty, science, it declares that it despises; it fears no evil, while it is with the One, or even 
while it sees him; though all else perish around it, it is content, if it can only be with him; so happy is it. 

Quoted in "Mysticism in Religion", by Dean Inge   
  
 

Nature 
  
If any one were to demand of Nature why it produces, it would answer, if it were willing to listen and 

speak: ‘You should not ask questions, but understand, keeping silence as I keep silence, for I am not in the 
habit of talking. What ought you to understand? In the first place that what is produced is the work of my 
silent contemplation; for being myself born of contemplation, I am naturally contemplative. While I 
contemplate I let fall as it were the lines which mark the forms of bodies.’ 

Quoted in "Mysticism in Religion", by Dean Inge   
 
 

Nature, as a reflection of spiritual world 
  
The Gnostics see no value in the beautiful world, forgetting that the soul beholds genuine reflections of 

Spirit in Nature. The world which they ignorantly despise is created by Soul after the pattern of Spirit; in 
the mirror of Matter it reflects the realities of the eternal world. ‘All things that are Yonder are also Here.’ 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
 

One, and Many 
  
The All is made up of contraries. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
The true whole is that which gives birth to the parts, not a mere collection of the parts. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 3.7.4  
  
 

Providence 
  
From first to last Providence descends from on high, communicating Its gifts, not according to a 

numerical law of equality, but by all-wise prescience varying Its operations according to the needs and 
conditions of participants. 

Quoted in "Mystical Theology and the Celestial Hierarchies", by Dionysius the Areopagite 
  
 

Reality, observations on 
  
External objects present us only with appearances. Concerning them, therefore, we may be said to 

possess opinion rather than knowledge. The distinctions in the actual world of appearance are of import 
only to ordinary and practical men. Our question lies with the ideal reality that exists behind appearance. 
How does the mind perceive these ideas? Are they without us, and is the reason, like sensation, occupied 
with objects external to itself? What certainty would we then have — what assurance that our perception 
was infallible? The object perceived would be a something different from the mind perceiving it. We 
should have then an image instead of reality. It would be monstrous to believe for a moment that the mind 

15



 

 

was unable to perceive ideal truth exactly as it is, and that we had not certainty and real knowledge 
concerning the world of intelligence. It follows, therefore, that this region of truth is not to be investigated 
as a thing external to us, and so only imperfectly known. It is within us. Here the objects we contemplate 
and that which contemplates are identical — both are thought. The subject cannot surely know an object 
different from itself. The world of ideas lies within our intelligence. Truth, therefore, is not the agreement 
of our apprehension of an external object with the object itself. It is the agreement of the mind with itself. 
Consciousness, therefore, is the sole basis of certainty. The mind is its own witness. Reason sees in itself 
that which is above itself as its source; and again, that which is below itself as still itself once more. 

Knowledge has three degrees - opinion, science, illumination. The means or instrument of the first is 
sense; of the second, dialectic; of the third intuition. To the last I subordinate reason. It is absolute 
knowledge founded on the identity of the mind knowing with the object known. 

"Cosmic Consciousness", From ‘To Flaccus’ 188: 78-81 [a compilation of Plotinian phrases compiled by 
R.A.Vaughan in 'Hours with the Mystics']  

  
In the Supreme there is Reality because all things are one; ours is the sphere of images whose 

separation produces grades of difference. 
"Plotinus: the Enneads", Section 2.6.1  

  
Nothing that truly is can ever perish. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2,   
  
Plotinus reminds us that the universe as conceived by naturalism owes far more to the mind of the 

observer than the naturalist is willing to admit. The naturalist is not, as he supposes, describing what he 
sees; he is interpreting it. He is translating sensuous impressions into the language of human thought. 
Without this labor of the mind there would no doubt be something left, but certainly not a world. The world 
as known to science is an abstract view of the real or spiritual world. It is a synthesis based on the 'laws of 
nature,' externalized by the imagination as if they existed independently of the mind. In constructing this 
world, the mind deliberately inhibits all qualitative judgments, and treats reality as something measurable 
and ponderable. Even so, it imports a great deal which does not belong to Matter, and which is certainly not 
perceived by the senses. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
Reality is not a purely objective realm, existing apart from mind. It is a Trinity constituted by the 

perceiving Spirit, the Spiritual World as its counterpart, and the Spiritual Intuition which unites subject and 
object in one. This law of correspondence and mutual dependence of subject and object holds good all 
down the scale. Like alone sees its like. This is one of the fundamental doctrines in the philosophy of 
Plotinus. … It is the real meaning of Plotinus’ famous canon, that ‘the spiritual world is not outside Spirit.’ 
Thought and thing depend upon and correspond to each other. This does not imply that Spirit has no 
knowledge of Soul, or Soul of Matter. It is no declension in Soul to know Matter to be what Soul in fact has 
made it. But Matter standing alone is only thinkable if it is invested with a spurious substantiality. We do, 
in fact, frequently so think of it; and the existence of such false opinions requires explanation. The senses 
regard the objects of perception as real; this judgment seems to be an activity of the Soul; and yet sensation 
is not the proper activity of the Soul, nor are its objects real for the Soul. There must be, Plotinus says, an 
element of indeterminateness in the Soul; and it is this part of the Soul which apprehends the indeterminate, 
Matter. Soul has to reduce itself so that it perceives Matter by an illegitimate kind of thought. The 
apprehension is dim, dark, and formless, like its object. Nor can such an experience bring satisfaction. The 
half-blinded spiritual faculty, the clouded perception, and the shapeless indeterminate object all 'desire' to 
rise together into a clearer light, where all three will be transformed. From this it might be inferred that 
Matter, as an object of thought, is nothing more than a delusive appearance, which vanishes, as such, when 
the Soul is 'awake.' Plotinus would accept this statement; Matter has no reality; but the activity of the 
irrational Soul which produces these phantasms is none the less a fact. In denying reality to Matter, we do 
not affirm that it is absolutely non-existent. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1, Commentary by Dean Inge  
  
Reality is spiritual, reality is knowable, and reality is one. 
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Sensible reality is at best only a sharer in true reality. The sensible world is a reflection of the spiritual 
world in the mirror of matter. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
This reality is neither an independently existing external universe, nor a subjective construction thrown 

off by the mind. It is constituted by the unity in duality of the spiritual faculty and the spiritual world which 
it 'beholds' in exercising its self-consciousness. Spirit and the spiritual world imply and involve each other; 
neither has any existence apart from its correlative. If we call the spiritual world the self-externalization of 
Spirit, we must add that with equal propriety Spirit may be called the self-consciousness of the spiritual 
world. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1, Commentary by Dean Inge  
  
 

Resurrection 
  
Resurrection is an awakening from the body, not with the body. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 3.6.6  
 
 

Science, laws and observations 
  
Life cannot be generated by an aggregation of lifeless particles, nor can intelligence be produced by 

things without understanding. If it be suggested that when the molecules are arranged in a certain order, life 
results, then the principle which produces the order, and not the molecules which are so arranged, should be 
called the Soul or vital principle. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
 

Seeking, searching, for the spiritual 
  
If a man seeks the good life for any reason outside itself, it is not the good life that he seeks. 

Quoted in "Mysticism in Religion", by Dean Inge 
  
 

Self-awareness, self-remembering, watchfulness 
  
When we exercise intellection upon ourselves, we are, obviously, observing an intellective nature, for 

otherwise we would not be able to have that intellection. 
We know, and it is ourselves that we know; therefore we know the reality of a knowing nature: 

therefore, before that intellection in Act, there is another intellection, one at rest, so to speak. 
Similarly, that self-intellection is an act upon a reality and upon a life; therefore, before the Life and 

Real-Being concerned in the intellection there must be another Being and Life. In a word, intellection is 
vested in the activities themselves: since, then, the activities of self-intellection are intellective-forms, We, 
the Authentic We, are the Intelligibles and self-intellection conveys the Image of the Intellectual Sphere. 

"Plotinus: the Enneads", Section 3.9.6  
  

Senses, limitations of 
  
Consider sense-knowledge: its objects seem most patently certified, yet the doubt returns whether the 

apparent reality may not lie in the states of the percipient rather than in the material before him; the 
decision demands intelligence or reasoning. Besides, even granting that what the senses grasp is really 
contained in the objects, none the less what is thus known by the senses is an image: sense can never grasp 
the thing itself; this remains for ever outside. … 

It is thus, I suppose, that in sense-perception we have belief instead of truth; we satisfy ourselves with 
something very different from the original which is the occasion of perception. 

"Plotinus: the Enneads", Section 5.5.1  
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Senses, relation to spirit 
  
Sensation is the dream of the soul. When the soul awakes, it separates itself from the body. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
The things of sense are only the shadow of the Soul cast by the sun of the Spirit. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
 

Soul 
  
All souls must be separable from bodies, with the sole exception of the universal soul from the 

universal body [cosmos]; for all bodies are in flux and perishable, except the one body of all, in its totality, 
which is eternal. 

Quoted in "Subtle Body, Doctrine of, in Western Tradition", by G.R.S. Mead 
  
As the eye could not behold the sun unless it were sunlike itself, so the Soul can only see beauty by 

becoming beautiful itself. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2,   

  
Soul, then, is one and many. A single Existent, it makes itself many by what we may call its motion: it 

is one entire, but by its striving, so to speak, to contemplate itself, it is a plurality; for we may imagine that 
it cannot bear to be a single Existent, when it has the power to be all that it in fact is. The cause of its 
appearing as many is this contemplation, and its purpose is the Act of the Intellect; if it were manifested as 
a bare unity, it could have no intellection, since in that simplicity it would already be identical with the 
object of its thought. 

"Plotinus: the Enneads", Section 6.2.6  
  
This unity of an Essence is not like that of body, which is a unit by the mode of continuous extension, 

the mode of distinct parts each occupying its own space. Nor is it such a unity as we have dealt with in the 
case of quality. 

The nature, at once divisible and indivisible, which we affirm to be soul, has not the unity of an 
extended thing: it does not consist of separate sections; its divisibility lies in its presence at every point of 
the recipient, but it is indivisible as dwelling entire in the total and entire in any part. 

To have penetrated this idea is to know the greatness of the Soul and its power, the divinity and wonder 
of its being, as a nature transcending the sphere of Things. 

Itself devoid of mass, it is present to all mass: it exists here and yet is there, and this is not in distinct 
phases but with unsundered identity: thus it is ‘parted and not parted’, or, better, it has never known 
partition, never become a parted thing, but remains a self-gathered integral, and is ‘parted among bodies’ 
merely in the sense that bodies, in virtue of their own sundered existence, cannot receive it unless in some 
partitive mode; the partition, in other words, is an occurrence in body, not in soul. 

"Plotinus: the Enneads", Section 4.2.1  
  
 

Space 
  
Space is ‘after’ everything else—the lowest rung of the ladder. It is inferior to Time, for while Space 

furnishes the stage and scenery of the world-drama, Time gives us the play itself. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   

  
 

Spirit, of man 
  
Behold then pure Spirit and look at it earnestly, not with your bodily eyes. You behold the hearth of 

Reality and a sleepless light shining in it; you see how it stands in itself, united and yet divided; you see in 
it permanent life and spiritual vision which is directed not on the future but on the present, or rather on the 
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eternal Now and the always present, and on itself, not on anything external. In this spiritual vision or 
knowledge reside activity and movement; in the fact that it is directed on itself reside reality and being; for 
in this self-knowledge both subject and object are known as truly existing, and that on which it rests is 
known as truly existent. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.2  
  
Spirit is not only in potentiality. It does not become knowing after being ignorant; it is always active 

and always Spirit. It exercises its power from itself and out of itself, which implies that it is what it knows. 
We must not separate the knowing Spirit from the objects of its knowledge; it is only our habit in dealing 
with the things of sense that makes us prone to make separations in the world of Spirit. What then is the 
activity of Spirit, in virtue of which we may say that it is the things which it knows? Plainly, since Spirit 
has real existence, it knows and posits reality. Spirit therefore is all that really exists. … The objects of 
spiritual knowledge cannot be in the world of sense, for sensible objects are only derivative. … Spirit is the 
first lawgiver, or rather it is itself the law of being. Hence the saying “To know is the same as to be”: the 
knowledge of immaterial things is identical with the things known. Spirit and the real world are one. … 
Yonder all things are together and yet remain distinct, as the Soul may possess many sciences without 
confusion. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 5.9.5-8  
  
The Soul is so exalted that it thinks lightly even of that spiritual intuition which it formerly treasured. 

For spiritual perception involves movement, and the Soul now does not wish to move. It does not call the 
object of its vision Spirit, although it has itself been transformed into Spirit before the vision and lifted up 
into the abode of Spirits. When the Soul arrives at the intuition of the One, it leaves the mode of spiritual 
perception. Even so a traveler, entering into a palace, admires at first the various beauties which adorn it; 
but when the Master appears, he alone is the object of attention. By continually contemplating the object 
before him, the spectator sees it no more. The vision is confounded with the object seen, and that which 
was before object becomes to him the state of seeing, and he forgets all else. The Spirit has two powers. By 
one of them it has a spiritual perception of what is within itself, the other is the receptive intuition by which 
it perceives what is above itself. The former is the vision of the thinking Spirit, the latter is the Spirit in 
love. For when the Spirit is inebriated with the nectar, it falls in love, in simple contentment and 
satisfaction; and it is better for it to be so intoxicated than to be too proud for such intoxication. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.7.35  
  
We must not regard the objects of spiritual perception as things exterior to Spirit, nor as impressions 

stamped upon it, thus refusing to Spirit the immediate possession of truth; to do so would be to condemn 
the Spirit of ignorance in spiritual things, and to destroy the reality of Spirit itself. If we wish to maintain 
the possibility of knowledge and of truth, and the reality of existence, and knowledge of what each thing is, 
instead of confining ourselves to the simple notion of its qualities, which only gives us an image of the 
object, and forbids us to possess it, to unite ourselves with it and become one with it, we must allow to true 
Spirit the possession of everything. So only can it know, and know truly, and never forget or wander in 
search, and the truth will be in it, and reality will abide with it, and it will live and know. All these things 
must appertain to the most blessed life; for where else shall we find the worthy and the noble? On this 
condition only will Spirit have no need of demonstration or of faith; for so Spirit is itself, and clear to itself. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 5.5.2  
  
 

Substance, and matter 
  
Matter is the infinite in the sense of the indeterminate. Its nature is to be the recipient of Forms. In itself 

it is no thing, though not absolutely nothing. … Matter is pure, ie. potentiality without any potency. … 
Matter is incorporeal, because Body only exists after it; Body is a composite of which Matter is an element. 
… Being neither Soul nor Spirit nor life nor form nor reason nor limit (for it is indefiniteness), nor a power; 
for what does it produce? but falling outside all these things, it cannot rightly be said to have Being, but 
should rather be called Not-being. … It is an image and phantom of extension, an aspiration to exist. It is 
constant only in change; it is invisible in itself, escaping him who wishes to see it. When one is not looking 
at it, it is there; when one gazes at it, it is not seen. It is made up of contradictions; it is great and little, less 
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and more, defect and excess. It is a phantom which can neither stay nor flee. … The copies and shadows of 
real things which pass in and out of it, come into it as into a formless shadow. They are seen in it because it 
has no form of its own; they seem to act upon it, but they produce nothing. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
Matter, in sum, is necessary to quality and to quantity, and, therefore, to body. 
It is, thus, no name void of content; we know there is such a base, invisible and without bulk though it 

be. 
If we reject it, we must by the same reasoning reject qualities and mass: for quality, or mass, or any 

such entity, taken by itself apart, might be said not to exist. But these do exist, though in an obscure 
existence: there is much less ground for rejecting Matter, however it lurks, discerned by none of the senses. 

It eludes the eye, for it is utterly outside of color: it is not heard, for it is no sound: it is no flavor or 
savor for nostrils or palate: can it, perhaps, be known to touch? No: for neither is it corporeal; and touch 
deals with body, which is known by being solid, fragile, soft, hard, moist, dry—all properties utterly 
lacking in Matter. 

It is grasped only by a mental process, though that not an act of the intellective mind but a reasoning 
that finds no subject; and so it stands revealed as the spurious thing it has been called. No bodiliness 
belongs to it; bodiliness is itself a phase of Reason-Principle and so is something different from Matter, as 
Matter, therefore, from it: bodiliness already operative and so to speak made concrete would be body 
manifest and not Matter unelaborated. 

"Plotinus: the Enneads", Section 2.4.12  
  
The distinction between Form and Matter is purely mental: the Form and the Matter it includes are 

conceived as a conjunction but are essentially one kind. 
"Plotinus: the Enneads", Section 2.5.3  

  
We are thus brought back to the nature of that underlying matter and the things believed to be based 

upon it; investigations will show us that Matter has no reality and is not capable of being affected. 
Matter must be bodiless—for body is a later production, a compound made by Matter in conjunction 

with some other entity. Thus it is included among incorporeal things in the sense that body is something 
that is neither Real-Being nor Matter. 

Matter is not Soul; it is not Intellect, is not Life, is no Ideal-Principle, no Reason-Principle; it is no limit 
or bound, for it is mere indetermination; it is not a power, for what does it produce? 

It lives on the farther side of all these categories and so has no title to the name of Being. It will be more 
plausibly called a non-being, and this not in the sense that movement and station are Not-Being (i.e., as 
merely different from Being) but in the sense of veritable Not-Being, so that it is no more than the image 
and phantasm of Mass, a bare aspiration towards substantial existence; it is stationary but not in the sense 
of having position, it is in itself invisible, eluding all effort to observe it, present where no one can look, 
unseen for all our gazing, ceaselessly presenting contraries in the things based upon it, it is large and small, 
more and less, deficient and excessive; a phantasm unabiding and yet unable to withdraw—not even strong 
enough to withdraw, so utterly has it failed to accept strength from the Intellectual Principle, so absolute its 
lack of all Being. 

Its every utterance, therefore, is a lie; it pretends to be great and it is little, to be more and it is less; and 
the Existence with which it masks itself is no Existence, but a passing trick making trickery of all that 
seems to be present in it, phantasms within a phantasm; it is like a mirror showing things as in itself when 
they are really elsewhere, filled in appearance but actually empty, containing nothing, pretending 
everything. … 

Matter, therefore, as the mere absence of Reality, cannot be modified: any modification that takes place 
can occur only in some compound of Matter and reality, or, speaking generally, in some agglomeration of 
actual things. The Matter itself—isolated, quite apart from all else, utterly simplex—must remain immune, 
untouched in the midst of all the interacting agencies; just as when people fight within their four walls, the 
house and the air in it remain without part in the turmoil. … 

Just as the Ideal Principles stand immutably in their essence—which consists precisely in their 
permanence—so, since the essence of Matter consists in its being Matter (the substratum to all material 
things) it must be permanent in this character; because it is Matter, it is immutable. In the Intellectual realm 
we have the immutable Idea; here we have Matter, itself similarly immutable. … 
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In a word, when we call Matter evil we are right only if we mean that it is not amenable to modification 
by The Good; but that means simply that it is subject to no modification whatever. … 

The condition of Matter may be illustrated by that of air penetrated by light and remaining, even so, 
unseen because it is invisible whatever happens. … 

But this would mean that if there were no Matter nothing would exist? 
Precisely as in the absence of a mirror, or something of similar power, there would be no reflection. 
A thing whose very nature is to be lodged in something else cannot exist where the base is lacking—

and it is the character of a reflection to appear in something not itself. … 
If Matter were participant and received Reality to the extent which we are asked to imagine, it would be 

penetrated by a Reality thus sucked into its constitution. But we know that the Entrant is not thus absorbed: 
Matter remains as it was, taking nothing to itself: it is the check to the forth-welling of Authentic Existence; 
it is a ground that repels; it is a mere receptacle to the Realities as they take their common path (of 
emanation) and here meet and mingle. It resembles those reflecting vessels, filled with water, which are 
often set against the sun to produce fire: the heat rays prevented, by their contrary within, from being 
absorbed are flung out as one mass. 

It is in this sense and way that Matter becomes the cause of the generated realm; the combinations 
within it hold together only after some such reflective mode. … 

Matter cannot be the home of all things in concentration as the Soul is: if it were so, it would belong to 
the Intellective Sphere. It must be, like the Soul, all-recipient but not in that partless mode. It is to be the 
Place of all things, and it must therefore extend universally, offer itself to all things, serve to all interval: 
thus it will be a thing unconfined to any moment (of space or time) but laid out in submission to all that is 
to be. 

"Plotinus: the Enneads", Section 3.6.7,9-11,13-14,18  
  
 

Thought 
  
In a certain sense, no doubt, all lives are thoughts—but qualified as thought vegetative, thought 

sensitive, and thought psychic. 
What, then, makes them thoughts? 
The fact that they are Reason-Principles. Every life is some form of thought, but of a dwindling 

clearness like the degrees of life itself. The first and clearest Life and the first Intelligence are one Being. 
The First Life, then, is an Intellection and the next form of Life is the next Intellection and the last form of 
Life is the last form of Intellection. Thus every Life is of this order; it is an Intellection. 

But while men may recognize grades in life they reject grades in thought; to them there are thoughts 
(full and perfect) and anything else is no thought. 

This is simply because they do not seek to establish what Life is. 
The essential is to observe that, here again, all reasoning shows that whatever exists is a by-work of 

visioning: if, then, the truest Life is such by virtue of an Intellection and is identical with the truest 
Intellection, then the truest Intellection is a living being; contemplation and its object constitute a living 
thing, a Life, two inextricably one. 

The duality, thus, is a unity. 
"Plotinus: the Enneads", Section 3.8.8  

  
 

Time 
  
Time is the form which the Soul creates for itself when it desires to reproduce the eternal ideas as living 

and creative activities. It is the life of the Soul as it moves from one manifestation of life to another. This 
movement is a ‘copy’ of the ‘first movement’ of Spirit, a transcendental form of activity without change 
which belongs to the eternal world. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1, (As summarized by Inge)  
  
Would it, then, be sound to define Time as the Life of the Soul in movement as it passes from one stage 

of act or experience to another? 
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Yes; for Eternity, we have said, is Life in repose, unchanging, self-identical, always endlessly complete; 
and there is to be an image of Eternity — Time — such an image as this lower All presents of the Higher 
Sphere. Therefore over against that higher Life there must be another life, known by the same name as the 
more veritable Life of the Soul … 

Time, however, is not to be conceived as outside of Soul; Eternity is not outside of the Authentic 
Existent: nor is it to be taken as a sequence or succession to Soul, any more than Eternity is to the Divine. It 
is a thing seen upon Soul, inherent, coeval to it, as Eternity to the Intellectual Realm. 

"Plotinus: the Enneads", Section 3.7.11  
  
 

Unity, and Union (with God), deification 
  
All that one sees as a spectacle is still external; one must bring the vision within and see no longer in 

that mode of separation, but as we know ourselves; thus a man filled with a god need no longer look 
outside for his vision of the divine being; it is but finding the strength to see divinity within. … 

The novice must hold himself constantly under some image of the Divine Being and seek in the light of 
a clear conception; knowing thus, in a deep conviction, whither he is going—into what sublimity he 
penetrates—he must give himself forthwith to the inner and, radiant with the Divine Intellections (with 
which he is now one), be no longer the seer, but, as that place has made him, the seen. … 

To see the divine as something external is to be outside of it; to become it is to be most truly in beauty: 
since sight deals with the external, there can here be no vision unless in the sense of identification with the 
object. … 

This is why in that other sphere, when we are deepest in that knowledge by intellection, we are aware of 
none; we are expecting some impression on sense, which has nothing to report since it has seen nothing and 
never could in that order see anything. The unbelieving element is sense; it is the other, the Divine Mind, 
that sees. 

"Plotinus: the Enneads", Section 5.8.10,11  
  
For the nature of the Soul will never pass to absolute not-being: when it falls, it will come to evil, and 

so to not-being, but not to absolute not-being. But if it moves in the opposite direction, it will arrive not at 
something else, but at itself, and so, being in nothing else, it is only in itself alone; but that which is in itself 
alone and not in the world of Being is in the Absolute. It ceases to be Being; it is above Being, while in 
communion with the One. If then a man sees himself become one with the One, he has in himself a likeness 
of the One, and if he passes out of himself, as an image to its archetype, he has reached the end of his 
journey. And when he comes down from his vision, he can again awaken the virtue that is in him, and 
seeing himself fitly adorned in every part he can again mount upward through virtue to Spirit, and through 
wisdom to God. Such is the life of gods and of godlike and blessed men; a liberation from all earthly bonds, 
a life that takes no pleasure in earthly things, a flight of the alone to the Alone. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.9.7-11  
  
If you are perplexed because the One is none of those things which you know, apply yourself to them 

first, and look forth out of them; but so look, as not to direct your intellect to externals. For it does not lie in 
one place and not in another, but it is present everywhere to him who can touch it, and not to him who 
cannot. As in other matters one cannot think of two things at once, and must add nothing extraneous to the 
object of thought, if one wishes to identify oneself with it, so here we may be sure that it is impossible for 
one who has in his soul any extraneous image to conceive of the One while that image distracts his 
attention. Just as we said that Matter must be without qualities of its own, if it is to receive the forms of all 
things, so a fortiori must the Soul be formless if it is to receive the fullness and illumination of the First 
Principle. If so, the Soul must forsake all that is external, and turn itself wholly to that which is within; it 
will not allow itself to be distracted by anything external, but will ignore them all, as at first by not 
attending to them, so now last by not seeing them it will not even know itself; and so it will come to the 
vision of the One and will be united with it; and then, after a sufficient converse with it, it will return and 
bring word, if it be possible, to others of its heavenly intercourse. … God, as Plato says, is not far from 
every one of us; he is present with all, though they know him not. Men flee away from him, or rather from 
themselves. They cannot grasp him from whom they have fled, nor when they have lost themselves can 
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they find another, any more than a child who is mad and out of his mind can know his father. But he who 
has learnt to know himself will know also whence he is. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.9.7-11  
  
In that [attainment] you have entered into the All, no longer content with the part; you cease to think of 

yourself as under limit but, laying all such determination aside, you become an All. No doubt you were 
always that, but there has been an addition and by that addition you are diminished; for the addition was not 
from the realm of Being — you can add nothing to Being — but from non-Being. It is not by some 
admixture of non-Being that one becomes an entire, but by putting non-Being away. By the lessening of the 
alien in you, you increase. Cast it aside and there is the All within you; engaged in the alien, you will not 
find the All. Not that it has to come and so be present to you; it is you that have turned from it. And turn 
though you may, you have not severed yourself; it is there; you are not in some far region: still there before 
it, you have faced to its contrary. 

"Plotinus: the Enneads", Section 6.5.12  
  
In the vision of God, what sees is not our reason, but something prior and superior to our reason …. He 

who thus sees does not properly see, does not distinguish or imagine two things. He changes, he ceases to 
be himself, preserves nothing of himself. Absorbed in God, he makes but one with him, like a center of a 
circle coinciding with another center. 

"Varieties of Religious Experience: A Study in Human Nature", Quoted in Lectures 16/17 ‘Mysticism’  
  
In touch and union with the One, the soul begets Beauty, Justice, and Virtue: and that place and life is, 

for it, its principle and end: principle, since it springs from thence; end, because the Good is there, and 
because, once arrived there, the soul becomes what it was at first. 

Quoted in "Mystical Element of Religion", by von Hügel 
  
We must not be surprised that that which excites the keenest of longings is without any form, even 

spiritual form, since the Soul itself, when inflamed with love for it, puts off all the form which it had, even 
that which belongs to the spiritual world. For it is not possible to see it, or to be in harmony with it, while 
one is occupied with anything else. The Soul must remove from itself good and evil and everything else, 
that it may receive the One alone, as the One is alone. When the Soul is so blessed, and is come to it, or 
rather when it manifests its presence, when the Soul turns away from visible things and makes itself as 
beautiful as possible and becomes like the One; (the manner of preparation and adornment is known to 
those who practice it;) and seeing the One suddenly appearing in itself, for there is nothing between, nor are 
they any longer two, but one; for you cannot distinguish between them, while the vision lasts; it is that 
union of which the union of earthly lovers, who wish to blend their being with each other, is a copy. The 
Soul is no longer conscious of the body, and cannot tell whether it is a man or a living being or anything 
real at all; for the contemplation of such things would seem unworthy, and it has no leisure for them; but 
when, after having sought the One, it finds itself in its presence, it goes to meet it and contemplates it 
instead of itself. What itself is when it gazes, it has no leisure to see. When in this state, the Soul would 
exchange its present condition for nothing, no, not for the very heaven of heavens; for there is nothing 
better, nothing more blessed than this. For it can mount no higher; all other things are below it, however 
exalted they be. It is then that it judges rightly and knows that it has what it desired, and that there is 
nothing higher. For there is no deception there; where could one find anything truer than the True?  What it 
says, that it is, and it speaks afterwards, and speaks in silence, and is happy, and is not deceived in its 
happiness. Its happiness is no titillation of the bodily senses; it is that the Soul has become again what it 
was formerly, when it was blessed. All the things which once pleased it, power, wealth, beauty, science, it 
declares that it despises; it could not say this if it had not met with something better than these. It fears no 
evil, while it is with the One, or even while it sees him; though all else perish around it, it is content, if it 
can only be with him; so happy is it. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.7.34  
  
Why then does not the Soul abide yonder? Because it has not yet wholly left its earthly abode. But the 

time will come when it will enjoy the vision without interruption, no longer troubled with the hindrances of 
the body. The part of the Soul which is troubled is not the part which sees God, but the other part, when the 
part which sees God is idle, though it ceases not from that knowledge which comes of demonstrations, 
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conjectures, and the dialectic. But in the vision of God that which sees is not reason, but something greater 
than and prior to reason, something presupposed by reason, as is the object of vision. He who then sees 
himself, when he sees will see himself as a simple being, will be united to himself as such, will feel himself 
become such. We ought not even to say that he will see, but he will be that which he sees, if indeed it is 
possible any longer to distinguish seer and seen, and not boldly to affirm that the two are one. In this state 
the seer does not see or distinguish or imagine two things; he becomes another, he ceases to be himself and 
to belong to himself. He belongs to God and is one with Him, like two concentric circles; they are one 
when they coincide, and two only when they are separated. It is only in this sense that the Soul is other than 
God. Therefore this vision is hard to describe. For how can one describe, as other than oneself, that which, 
when one saw it, seemed to be one with oneself? 

This is no doubt why in the mysteries we are forbidden to reveal them to the uninitiated. That which is 
divine is ineffable, and cannot be shown to those who have not had the happiness to see it. Since in the 
vision there were not two things, but seer and seen were one, if a man could preserve the memory of what 
he was when he was mingled with the divine, he would have in himself an image of God. For he was then 
one with God, and retained no difference, either in relation to himself or to others. Nothing stirred within 
him, neither anger nor concupiscence nor even reason or spiritual perception or his own personality, if we 
may say so. Caught up in an ecstasy, tranquil and alone with God, he enjoyed an imperturbable calm; shut 
up in his proper essence he declined not to either side, he turned not even to himself; he was in a state of 
perfect stability; he had become stability itself. The Soul then occupies itself no more even with beautiful 
things; it is exalted above the Beautiful, it passes the choir of the virtues. Even as when a man who enters 
the sanctuary of a temple leaves behind him the statues in the temple, they are the objects which he will see 
first when he leaves the sanctuary after he has seen what is within, and entered there into communion, not 
with statues and images, but with the Deity itself. Perhaps we ought not to speak of vision; it is rather 
another mode of seeing, an ecstasy and simplification, an abandonment of oneself, a desire for immediate 
contact, a stability, a deep intention to unite oneself with what is to be seen in the sanctuary. He who seeks 
to see God in any other manner will find nothing. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.9.7-11  
  
You ask, how can we know the Infinite? I answer, not by reason. It is the office of reason to distinguish 

and define. The Infinite, therefore, cannot be ranked among its objects. You can only apprehend the Infinite 
by a faculty superior to reason, by entering into a state in which you are your finite self no longer — in 
which the divine essence is communicated to you. This is ecstasy. It is the liberation of your mind from its 
finite consciousness. Like only can apprehend like; when you thus cease to be finite, you become one with 
the Infinite. In the reduction of your soul to its simplest self, its divine essence, you realize this union — 
this identity. 

But this sublime condition is not of permanent duration. It is only now and then that we can enjoy this 
elevation (mercifully made possible for us) above the limits of the body and the world. I myself have 
realized it but three times as yet, and Porphyry hitherto not once. All that tends to purify and elevate the 
mind will assist you in this attainment, and facilitate the approach and the recurrence of these happy 
intervals. There are, then, different roads by which this end may be reached. The love of beauty which 
exalts the poet; that devotion to the One and that ascent of science which makes the ambition of the 
philosopher, and that love and those prayers by which some devout and ardent soul tends in its moral purity 
towards perfection. These are the great highways conducting to that height above the actual and the 
particular, where we stand in the immediate presence of the Infinite, who shines out as from the deeps of 
the soul. 

"Cosmic Consciousness", From ‘To Flaccus’ 188: 78-81 [a compilation of Plotinian phrases compiled by 
R.A.Vaughan in 'Hours with the Mystics']  

  
 

Unity, of seer and seen 
  
Here, we put aside all the learning; disciplined to this pitch, established in beauty, the quester holds 

knowledge still of the ground he rests on, but, suddenly, swept beyond it all by the very crest of the wave of 
Intellect surging beneath, he is lifted and sees, never knowing how; the vision floods the eyes with light, 
but it is not a light showing some other object, the light is itself the vision. No longer is there thing seen and 
light to show it, no longer Intellect and object of Intellection; this is the very radiance that brought both 
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Intellect and Intellectual object into being for the later use and allowed them to occupy the quester’s mind. 
With This he himself becomes identical, with that radiance whose Act is to engender Intellectual-Principle 
[Divine Mind], not losing in that engendering but for ever unchanged, the engendered coming to be simply 
because that Supreme exists. 

"Plotinus: the Enneads", Section 6.7.36  
  
In order to perfect knowledge the subject and object must be united, so that the intelligent agent and the 

thing understood must not be in separation. 
Quoted in "Cosmic Consciousness", by R.M. Bucke 

  
In order to perfect self-knowing it must bring over from itself the knowing phase as well: seeing subject 

and seen objects must be present as one thing. Now if in this coalescence of seeing subject with seen 
objects the objects were merely representations of the reality, the subject would not possess the realities: if 
it is to possess them it must do so not by seeing them as the result of any self-division but by knowing 
them, containing them, before any self-division occurs. 

At that, the object known must be identical with the knowing act (or agent), the Intellectual-Principle 
[Divine Mind], therefore, identical with the Intellectual Realm. And in fact, if this identity does not exist, 
neither does truth; the Principle that should contain realities is found to contain a transcript, something 
different from the realities; that constitutes non-truth; Truth cannot apply to something conflicting with 
itself; what it affirms it must also be. 

Thus we find that the Intellectual-Principle, the Intellectual Realm, and Real Being constitute one thing, 
which is the Primal Being; the primal Intellectual-Principle is that which contains the realities or, rather, 
which is identical with them. 

"Plotinus: the Enneads", Section 5.3.5  
  
Spirit is what it possesses. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
 

Virtue(s) 
  
The bad man, deserting what the Soul ought to contemplate, receives in exchange for 'his true self ' 

another Form, a 'spurious self'. But this false Form is rather like a coating of mud concealing the real self. 
Hence all virtue is a cleansing. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 1.6.5, 6.  
  
 

Way(s) 
  
But how shall we find the way? What method can we devise? How can one see the inconceivable 

Beauty Which stays within the holy sanctuary and does not come out where the profane may see It? Let 
him who can, follow and come within, and leave outside the sight of his eyes and not turn back to the 
bodily splendors which he saw before. When he sees the beauty in bodies he must not run after them; we 
must know that they are images, traces, shadows, and hurry away to That which they image. For if a man 
runs to the image and wants to seize it as if it was the reality (like a beautiful reflection playing on the 
water, which some story somewhere, I think, said riddlingly a man wanted to catch and sank down into the 
stream and disappeared) then this man who clings to beautiful bodies and will not let them go, will, like the 
man in the story, but in soul, not in body, sink down into the dark depths where Nous has no delight, and 
stay blind in Hades, consorting with shadows there and here. This would be truer advice, 'Let us fly to our 
dear country.' Where then is our way of escape? How shall we put out to sea? Our country from which we 
came is There, our Father is There. How shall we travel to it, where is our way of escape? We cannot get 
there on foot; for our feet only carry us everywhere in this world, from one country to another. You must 
not get ready a carriage, either, or a boat. Let all these things go, and do not look. Shut your eyes and 
change to and wake another way of seeing, which everyone has but few use. 

'Enneads' 1.6.8  
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Way, difficulties on 
  
The main source of the difficulty is that awareness of this Principle comes neither by knowing nor by 

the Intellection that discovers the Intellectual Beings, but by a presence overpassing all knowledge. In 
knowing, soul or mind abandons its unity; it cannot remain a simplex: knowing is taking account of things; 
that accounting is multiple; the mind thus plunging into number and multiplicity departs from unity. 

Our way then takes us beyond knowing; there may be no wandering from unity; knowing and knowable 
must all be left aside; every object of thought, even the highest, we must pass by, for all that is good is later 
than This and derives from This as from the sun all the light of the day. 

‘Not to be told; not to be written’: in our writing and telling we are but urging towards it: out of 
discussion we call to vision: to those desiring to see, we point the path; our teaching is of the road and the 
travelling; the seeing must be the very act of one that has made this choice. 

There are those that have not attained to see. The soul has not come to know the splendor There; it has 
not felt and clutched to itself that love-passion of vision known to the lover come to rest where he loves. Or 
struck perhaps by that authentic light, all the soul lit by the nearness gained, we have gone weighted from 
beneath; the vision is frustrate; we should go without burden and we go carrying that which can but keep us 
back; we are not yet made over into unity. 

From none is that Principle absent and yet from all: present, it remains absent save to those fit to 
receive, disciplined into some accordance, able to touch it closely by their likeness and by that kindred 
power within themselves through which, remaining as it was when it came to them from the Supreme, they 
are enabled to see in so far as God may at all be seen. 

Failure to attain may be due to such impediment or to lack of the guiding thought that establishes trust; 
impediment we must charge against ourselves and strive by entire renunciation to become emancipate. 

"Plotinus: the Enneads", Section 6.9.4  
  
 

Way, stages, signs of progress 
  
Some there are that for all their effort have not attained the Vision. … They have received the authentic 

Light, all their soul has gleamed as they have drawn near; but they come with a load on their shoulders 
which holds them back from the place of Vision. They have not ascended in the pure integrity of their 
being, but are burdened with that which keeps them apart. They are not yet made one within. 

From 'Ennead' vi.9  
  
When the Soul is awake, and exercising its proper activities, it begins to contemplate a yet higher flight 

than the knowledge of its own states. It aspires to the life of Spirit; and forthwith that which on a lower 
plane was ‘Form’, becomes now ‘Matter’. 'Soul may in a sense be called the Matter of Spirit.' … 

The Soul which constitutes our personality may become the ‘Matter’ of Spirit. In doing so, Soul, which 
is essentially true being or reality, becomes illuminated reality, in presenting itself passively to receive what 
Spirit has to give; and by renouncing its own activity, it is exalted. Every grade of being performs its 
highest act in becoming the Matter of the grade above it. Thus the all-but non-existent Matter at the bottom 
of the scale is redeemed in giving itself as the recipient of Form. In so doing, it is an image of the great self-
surrender whereby the World-Soul receives illumination from Spirit, and of the ineffable self-surrender by 
which Spirit itself awaits the visitation of the Absolute Godhead. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.1,   
  
 

Work, summary/overview 
  
Retire into yourself and examine yourself. If you do not yet find beauty there, do like the sculptor who 

chisels, planes, polishes, till he has adorned his statue with all the attributes of beauty. So do you chisel 
away from your Soul what is superfluous, straighten that which is crooked, purify and enlighten what is 
dark, and do not cease working at your statue, until virtue shines before your eyes with its divine splendor, 
and you see temperance seated in your bosom with its holy purity. 

When you know that you have become this perfect work, when you are self-gathered in the purity of 
your being, nothing now remaining that can shatter that inner unity, nothing from without clinging to the 
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authentic man, when you find yourself wholly true to your essential nature, wholly that only veritable Light 
which is not measured by space, not narrowed to any circumscribed form nor again diffused as a thing void 
of term, but ever unmeasurable as something greater than all measure and more than all quantity—when 
you perceive that you have grown to this, you are now become very vision: now call up all your 
confidence, strike forward yet a step—you need a guide no longer—strain, and see. 

This is the only eye that sees the mighty Beauty. 
"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 1.6.9  

  
 

Working with other people 
  
When you revere the soul in another you are revering yourself too. 

Quoted in "Studies in Mystical Religions", by Rufus Jones 
  
 

World, observations, how to live in 
  
Do not suppose that a man becomes good by despising the world and all the beauties that are in it. 

Those who despise what is so nearly akin to the world yonder prove that they know nothing of the world 
yonder, except in name. 

Quoted in "Mysticism in Religion", by Dean Inge 
  
 

World, spiritual 
  
In the spiritual world finite beings exist as pulse-beats of the whole system; finite relations are 

superseded by complete communion. All the faculties of the Soul must be transmuted to suit these eternal 
conditions. There can be no reasoning Yonder; a constant activity takes the place of dubitative reasoning. 
Nor can there be any memory; for all is timeless. In the spiritual world all is reason and wisdom; spirits 
pass their existence in 'living contemplation'. 'The calm of the spirit is not an ecstatic condition, but a state 
of activity.' Its rest is unimpeded energy. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 4.3.18, 3.3.5, 3.8.8  
  
Our present life, without God, is a mere shadow and mimicry of the true life. But life yonder is an 

activity of the Spirit, and by its peaceful activity it engenders gods also, through its contact with the One, 
and Beauty, and Righteousness, and Virtue. For these are the offspring of a Soul which is filled with God, 
and this is its beginning and end—its beginning because from this it had its origin, its end because the 
Good is there, and when it comes there it becomes what it was. For our life in this world is but a falling 
away, an exile, and a loss of the Soul's wings. 

"Philosophy of Plotinus: Gifford Lectures 1917-1918", vol.2, From ‘Enneads’ 6.9.7-11  
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